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Church Ethic – Study Outline

The Church Ethic – Study Introduction Outline

I. Introduction

a. Historic Background

i. 2000 years ago a turning from God took place among God's people

1. this was tragic rejection of the Messiah by many Israelites

b. An important lesson for the church

i. it is important for the Church to understand the nature of this rejection of the Messiah by so many Israelites so we can avoid being among those who will unfortunately repeat this tragedy

ii. we in the church need to be watchful and diligently guard the sound doctrine taught by Jesus and the New Testament writers 

1. In the New Testament there are numerous warnings against false prophets and false teachers who will come to deceive the church

a. Some of them will be of the church while others will be outsiders attempting to lead us astray

b. we are warned time and time again to guard against the heretical doctrine that they will introduce

iii. In addition it is prophesied again and again in the New Testament that before Jesus' returns many believers will fall prey to the teachings of these false prophets and will fall away or depart from the faith

c. What does all of this have to do with Israel's rejection of Jesus?

i. In order to avoid falling into the same error it is of fundamental importance to learn why or how so many of God's people (in Israel) rejected God back then.

1. In retrospect we can see that Jesus clearly fulfills the Old Testament depiction of the Jewish Messiah to a tee

2. How is it that so many of those alive at the time could not see what was right in front of them?

ii. Answers

1. leaders are responsible for educating the community of God’s people with regard to the faith and scripture handed down from ancient times

2. Jesus charges the leaders of his day with two errors (which were responsible for their misunderstanding and rejection of him as the Messiah)

a. scriptural ignorance

b. the traditions of men, which had replaced knowledge of the scriptures as guides for God's people

3. (for reference a thorough listing of all the relevant scripture verses is presented in the addendum “Church Ethic Scripture References”)

iii. A few New Testament examples

Matthew 22:23 That same day the Sadducees, who say there is no resurrection, came to him with a question. 24 "Teacher," they said, "Moses told us that if a man dies without having children, his brother must marry the widow and have children for him. 25 Now there were seven brothers among us. The first one married and died, and since he had no children, he left his wife to his brother. 26 The same thing happened to the second and third brother, right on down to the seventh. 27 Finally, the woman died. 28 Now then, at the resurrection, whose wife will she be of the seven, since all of them were married to her?" 29 Jesus replied, "You are in error because you do not know the Scriptures or the power of God. 30 At the resurrection people will neither marry nor be given in marriage; they will be like the angels in heaven. 31 But about the resurrection of the dead--have you not read what God said to you, 32 'I am the God of Abraham, the God of Isaac, and the God of Jacob' (Exodus 3:6)? He is not the God of the dead but of the living." 33 When the crowds heard this, they were astonished at his teaching.

Matthew 15:6 Thus you nullify the word of God for the sake of your tradition.

Matthew 15:9 But in vain they do worship me, teaching for doctrines the commandments of men.

iv. Assessment

1. the religious leaders passed on this ignorance to the people and replaced the truth of God's Word with their own artificial traditions

2. according to Jesus, these traditions nullified the Word of God

d. Jesus’ instructions for the church

i. Jesus specifically and emphatically warns his disciples against allowing these devastating factors to creep in among them

Matthew 16:6 "Be careful," Jesus said to them. "Be on your guard against the yeast (2219) of the Pharisees and Sadducees."…11 How is it you don't understand that I was not talking to you about bread? But be on your guard against the yeast (2219) of the Pharisees and Sadducees." Then they understood that he was not telling them to guard against the yeast (2219) used in bread, but against the teaching of the Pharisees and Sadducees.
e. Before Christ comes back God's people will again fall victim to bad teaching, artificial traditions, and scriptural ignorance 

i. Paul prophesies clearly that the church will not be immune to this pattern by stating that there will be a great falling away of believers who depart from the faith before Jesus' comes back

1 Timothy 4:1 Now the Spirit speaketh expressly, that in the latter times some shall depart from the faith, giving heed to seducing spirits, and doctrines of devils;

2 Thessalonians 2:1 Now we beseech you, brethren, by the coming of our Lord Jesus Christ, and by our gathering together unto him, 2 That ye be not soon shaken in mind, or be troubled, neither by spirit, nor by word, nor by letter as from us, as that the day of Christ is at hand. 3 Let no man deceive you by any means: for that day shall not come, except there come a falling away first, and that man of sin be revealed, the son of perdition;… 9 Even him, whose coming is after the working of Satan with all power and signs and lying wonders, 10 And with all deceivableness of unrighteousness in them that perish; because they received not the love of the truth, that they might be saved. 11 And for this cause God shall send them strong delusion, that they should believe a lie: 12 That they all might be damned who believed not the truth, but had pleasure in unrighteousness…15 Therefore, brethren, stand fast, and hold the traditions which ye have been taught, whether by word, or our epistle.

2 Timothy 4:1 I charge thee therefore before God, and the Lord Jesus Christ, who shall judge the quick and the dead at his appearing and his kingdom; 2 Preach the word; be instant in season, out of season; reprove, rebuke, exhort with all long suffering and doctrine. 3 For the time will come when they will not endure sound doctrine; but after their own lusts shall they heap to themselves teachers, having itching ears; 4 And they shall turn away their ears from the truth, and shall be turned unto fables. 

ii. These factors will result in some who profess to be Christians not attaining salvation

Matthew 7:21 Not every one that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in heaven. 22 Many will say to me in that day, Lord, Lord, have we not prophesied in thy name? and in thy name have cast out devils? and in thy name done many wonderful works? 23 And then will I profess unto them, I never knew you: depart from me, ye that work iniquity.

f. We in the modern church ought to be seriously alarmed and distressed to find these same two factors rampant among our fellow churchgoers and leadership today

i. the traditions of men and ignorance of the Word of God are now, at a time when Christ's return is closer than ever raging unabated among the church community

ii. the term "the Church Ethic" in order to collectively refer to this phenomenon wherein:

1. the artificial traditions of men nullify God's word

2. and where bad leadership has spawned biblical ignorance in the Body of Christ

Being Like the Pharisees – Study Outline

I. Warning Against the Yeast of the Pharisees and Sadducees
a. A recurring theme in Jesus’ ministry was the ongoing tension and struggle with those who were the leaders over the people of God in his day. 

i. This included two main groups, the Sadducees and the Pharisees. 

ii. Jesus was adamant that the practices of these groups not take hold in the church. 

iii. Three of the four gospels all provide Jesus’ explicit statements to this effect.

Matthew 16:6 "Be careful," Jesus said to them. "Be on your guard against the yeast (2219) of the Pharisees and Sadducees."…11 How is it you don't understand that I was not talking to you about bread? But be on your guard against the yeast (2219) of the Pharisees and Sadducees." Then they understood that he was not telling them to guard against the yeast (2219) used in bread, but against the teaching of the Pharisees and Sadducees.
Mark 8:15 "Be careful," Jesus warned them. "Watch out for the yeast (2219) of the Pharisees and that of Herod."
Luke 12:1 Meanwhile, when a crowd of many thousands had gathered, so that they were trampling on one another, Jesus began to speak first to his disciples, saying: "Be on your guard against the yeast (2219) of the Pharisees, which is hypocrisy.
iv. Paul also alludes to this reference by Christ in Galatians
1. Paul is concerned that the Christians have been hindered in their following of Jesus’ teaching. 
2. He describes what was undermining their obedience to the truth as “leaven” and uses the same Greek word that is translated as “yeast” in Matthew 16:6, 11, 12, Mark 8:15, and Luke 12:1.
Galatians 5:7 Ye did run well; who did hinder you that ye should not obey the truth? 8 This persuasion cometh not of him that calleth you. 9 A little (2219) leaven leaveneth the whole lump.

II. In the typical modern view “What is the Yeast of the Pharisees?”

a. seeking to strictly uphold the letter of the law
b. overlooks what the Spirit is doing today
III. Comparing the Pharisees and the Sadducees

a. A few common resources compare the differences between the Pharisees and their contemporary rivals, the Sadducees
Pharisee – The basic difference that led to the split between the Pharisees and the Sadducees lay in their respective attitudes toward the Torah (the first five books of the Old Testament) and the problem of finding in it answers to questions and bases for decisions about contemporary legal and religious matters arising under circumstances far different from those of the time of Moses. – Encyclopedia Britannica Deluxe Edition 2004 
b. The chief question at issue between the Pharisees and Sadducees
i. how to address modern problems in relation to God’s Word, which had been revealed over 13 centuries earlier in times and circumstances that were much different
ii. These two groups took two different approaches 
1. Their respective approaches were based upon how they viewed the Word of God itself
c. Two different views of God’s Word
i. The Sadducees:
1. The Sadducees held that only the written Word of God was authoritative and divinely inspired
ii. The Pharisees

1. not only accepted the written Word

2. but they also regarded their ongoing oral traditions and the work of their own contemporary scholars as being equally authoritative divine revelation

Sadducee – The Sadducees and Pharisees were in constant conflict with each other, not only over numerous details of ritual and the Law but most importantly over the content and extent of God's revelation to the Jewish people. The Sadducees refused to go beyond the written Torah (first five books of the Bible)…For the Sadducees, the Oral Law—i.e., the vast body of post-biblical Jewish legal traditions—meant next to nothing. By contrast, the Pharisees revered the Torah but further claimed that oral tradition was part and parcel of Mosaic Law.  – Encyclopedia Britannica Deluxe Edition 2004

Pharisee – In their response to this problem, the Sadducees, on the one hand, refused to accept any precept as binding unless it was based directly on the Torah, i.e., the Written Law. The Pharisees, on the other hand, believed that the Law that God gave to Moses was twofold, consisting of the Written Law and the Oral Law, i.e., the teachings of the prophets and the oral traditions of the Jewish people. Whereas the priestly Sadducees taught that the written Torah was the only source of revelation, the Pharisees admitted the principle of evolution in the Law; men must use their reason in interpreting the Torah and applying it to contemporary problems. Rather than blindly follow the letter of the Law even if it conflicted with reason or conscience, the Pharisees harmonized the teachings of the Torah with their own ideas or found their own ideas suggested or implied in it. They interpreted the Law according to its spirit; when in the course of time a law had been outgrown or superseded by changing conditions, they gave it a new and more acceptable meaning, seeking scriptural support for their actions through a ramified system of hermeneutics. It was due to this progressive tendency of the Pharisees that their interpretation of the Torah continued to develop and has remained a living force in Judaism.– Encyclopedia Britannica Deluxe Edition 2004

Pharisee – Second, the Pharisees believed that there were two Torahs. In addition to the Torah recognized by the Saducees, which both Saducees and Pharisees believed was written by Moses, the Pharisees believed that there was another Torah. They referred to the five books of Moses as the “Written Torah,” and the corpus of oral laws and traditions as the “Oral Torah,” because it was not written down but rather, starting with God, transmittted to Moses orally, memorized, and then passed down orally over the generations. In other words, they did not interpret the Written Torah liberally; rather, they asserted that the sacred scriptures were not complete and could therefore not be understood on their own terms. The Oral Torah functioned to elaborate and explicate what was written; it is unclear whether or not the Pharisees and later rabbis believed they were interpreting the Torah. The sages of the Talmud believed that the Oral law was simultaneously revealed to Moses at Sinai, and the product of debates among rabbis. Thus, one may conceive of the "Oral Torah" not as a fixed text but as an ongoing process of analysis and argument; this is an ongoing process in which God is actively involved; it was this ongoing process that was revealed at Sinai, and by participating in this ongoing process rabbis and their students are actively participating in God's ongoing revelation. That is, "revelation" is not a single act, and "Torah" is not a single or fixed text. It is this ongoing process of analysis and argument that is itself the substance of God's revelation. – wikipedia.com, http://en.wikipedia.org/wiki/Pharisee
iii. Affects upon their approach to religious practice and teaching
1. The Sadducees

a. held to the authority of the written Word alone for determining religious belief and practice
2. The Pharisees

a. were extremely liberal in what they considered authoritative 
b. viewed God’s revelation not as fixed in the written Word, but as evolving over time. 
c. the written Word became outdated and at times would be superceded by ongoing revelation through which God’s word would have a meaning more accommodating to contemporary living. 
d. the written Word of God was inadequate, incomplete, and couldn’t even be properly understood without ongoing revelation and guidance through men such as themselves
IV. Jesus condemns the Pharisees’ approach
a. Throughout the course of his ministry Jesus:
i. repeatedly and decisively rebuked the Pharisees by appealing to the written Word to correct the errors brought by their acceptance of “ongoing revelation” – the traditions they themselves invented
ii. declared over and over that their ongoing evolution and adaptation of God’s written Word contradicted God’s will and was not from God, but were merely the vain teachings of men
Matthew 15:6 Thus you nullify the word of God for the sake of your tradition.

Matthew 15:9 But in vain they do worship me, teaching for doctrines the commandments of men.

Mark 7:7 Howbeit in vain do they worship me, teaching for doctrines the commandments of men.

Mark 7:13 Thus you nullify the word of God by your tradition that you have handed down. And you do many things like that."

Matthew 12:3 He answered, "Haven't you read what David did when he and his companions were hungry?

Matthew 19:4 "Haven't you read," he replied, "that at the beginning the Creator 'made them male and female,' 5 and said, 'For this reason a man will leave his father and mother and be united to his wife, and the two will become one flesh'? 6 So they are no longer two, but one. Therefore what God has joined together, let man not separate." 

Matthew 21:16 "Do you hear what these children are saying?" they asked him. "Yes," replied Jesus, "have you never read, "'From the lips of children and infants you have ordained praise' (Psalm 8:2)?"

Matthew 21:42 Jesus said to them, "Have you never read in the Scriptures: "'The stone the builders rejected has become the capstone; the Lord has done this, and it is marvelous in our eyes'(Psalm 118:22,23)?

Matthew 22:29 Jesus replied, "You are in error because you do not know the Scriptures or the power of God. 30 At the resurrection people will neither marry nor be given in marriage; they will be like the angels in heaven. 31 But about the resurrection of the dead--have you not read what God said to you, 32 'I am the God of Abraham, the God of Isaac, and the God of Jacob' (Exodus 3:6) ? He is not the God of the dead but of the living."

Mark 2:25 He answered, "Have you never read what David did when he and his companions were hungry and in need? 26 In the days of Abiathar the high priest, he entered the house of God and ate the consecrated bread, which is lawful only for priests to eat. And he also gave some to his companions." 

Mark 12:10 Haven't you read this scripture: "'The stone the builders rejected has become the capstone; 11 the Lord has done this, and it is marvelous in our eyes' (Psalm 118:22,23)?"

Mark 12:24 Jesus replied, "Are you not in error because you do not know the Scriptures or the power of God? 25 When the dead rise, they will neither marry nor be given in marriage; they will be like the angels in heaven. 26 Now about the dead rising--have you not read in the book of Moses, in the account of the bush, how God said to him, 'I am the God of Abraham, the God of Isaac, and the God of Jacob' (Exodus 3:6)? 27 He is not the God of the dead, but of the living. You are badly mistaken!"

Luke 6:3 Jesus answered them, "Have you never read what David did when he and his companions were hungry? 4 He entered the house of God, and taking the consecrated bread, he ate what is lawful only for priests to eat. And he also gave some to his companions."

V. The Modern Church has ironically got it completely wrong

a. In the New Testament, Jesus:

i. condemns those who malign the written Word as insufficient and outdated

ii. condemns those who assert an ongoing revelation from God, which alone can properly explain and adapt the scripture to our modern culture 

iii. sternly warned his disciples from adopting this approach from such men as the Pharisees

b. Today, many of those who claim to be Jesus’ followers

i. adopt this very approach of the Pharisees and apply it to Jesus’ own teaching passed on to the church in the New Testament writings of His apostles

ii. adapt and evolve the written word in order to more comfortably suit the changes in times and cultures in which God’s people live today

iii. Just like the Pharisees, they justify this with appeals to ongoing revelation, claims of outdated scriptural protocols, and insufficiency in the written Word

iv. ironically they condemn as being Pharisaic those who, like Christ (and his apostles), hold tightly to the written Word as authoritative, as wholly sufficient and understandable, and who reject manmade traditions, which nullify God’s commands

VI. Conclusions

a. The idea that the Pharisees are characterized by strict adherence to the written Word is patently false

i. The Pharisees were strict in their adherence, but not to the written Word of God

ii. The Pharisees were strict in their adherence to the ongoing traditions and teachings of men with which they had replaced it. 

b. The modern church has not heeded Jesus’ instructions, but has indeed embraced the yeast of the Pharisees and

i. served to persuade many away from the truth of God’s Word unto the teachings and traditions of men

c. NOTE: 

i. We cannot be compared to the Sadducees either

ii. The Sadducees were defined by characteristics which do not at all apply to us

1. Specifically, they did not believe in the existence of spirits, in angels, or in the resurrection. 

a. All of which we affirm

Ministers, Pastors, and the Calling – Study Outline

I. Common Modern Notions of “the calling”

a. “Being called” as in “called to the ministry”

i. When a person feels a special leading by God to be in a position of ministry, especially full-time ministry as a salaried profession or career, such as being:

1. A pastor, youth pastor, music minister, missionary, evangelists, etc.

II. Biblical perspective

a. The phrase “called to the ministry “ isn’t in the New Testament

b. The calling in the New Testament means one of two things

i. A general call to all believers to Christ, not a special position of professional ministry

1. Ephesians 4:1-6 speaks of a universal meaning for those in the Church:

a. "one body, and one Spirit, even as ye are called in one hope of your calling; One Lord, one faith, one baptism, One God and Father of all, who is above all, and through all, and in you all" (verse 4-6).

2. 1 Corinthians 7:16-24

a.  speaks of each individual’s station in life and does not use the term with particularity to ministerial roles

i. “each one should retain the place in life that the Lord assigned to him and to which God has called him." - I Corinthians 7:17 and 24

b. The idea is not that God has called a man to a new place or situation in life but that a man should remain in the situation he was in when he was when called (i.e. heard the invitation of the Gospel).

i. "Each one should remain in the situation which he was in when God called him." – 1 Corinthians 7:20

ii. The particular and special call given specifically to the apostles

1. The New Testament does not use the phrase "calling" in regard to leadership roles except for the apostles including Paul (who was partnered with Barnabas for ministry to the Gentiles.)

c. Other leadership roles in the Body of Christ (such as pastors, teachers, and evangelists) 

i. Are not callings

ii. They are paths men chose for themselves and had to meet specific requirements in order to obtain

d. What about prophets?

i. Paul encourages men to seek the gift of prophecy in I Corinthians 14:1 and 39

ii. Because of the special nature of a prophet's work, God was the only one who could make a man a prophet.

iii. Prophets were not "ordained" through a Biblically-prescribed human selection process as pastors, evangelists, and teachers were

iv. There was still a test and qualification for being a prophet

1. From the Old Testament we know that their prophecies had to come true ALL the time or he was a false prophet.

III. Defining terms

a. What does the phrase "being called to the ministry" mean?

i. Key questions

1. What are these people supposedly "called" to? 

2. They are called to "the ministry," but what ministry is that?

ii. The ministry that people “are called” to is presented as distinct in some manner (i.e., “the ministry”)

iii. Concepts and corollaries

1. No one should enter the ministry unless they are first called by God to the ministry

2. Persons in the ministry are called by God to do so

IV. What does the Bible say about positions of ministry?

a. Certainly there were to be ministers of different levels ranging from apostles to deacons of local Churches. 

b. There were 5 or 6 such recognized positions

i. Ephesians 4:11 And he gave some, apostles; and some, prophets; and some, evangelists; and some, pastors and teachers;

ii. The office of the "deacon" (spoken of elsewhere in the New Testament) was a lesser position with a different focus of responsibility in local congregations.

c. Key questions revisited:

1. How did people come to be in these positions? 

2. Besides the apostles were these other men “called by God” in regard to these roles?

3. Was the method of placement into other positions, besides apostle, a matter of individual calling by God?

ii. Ephesians 4:11

1. The translation into the English from the Greek can lead to the idea that God appoints or calls men to these positions (i.e., God “gives some to be pastors,” to others He “gives to be evangelists, etc.”)

2. The Greek does not express this same idea

a. Ephesians 4:11 And he gave <1325> (5656) some <3303>, apostles <652>; and <1161> some, prophets <4396>; and <1161> some, evangelists <2099>; and <1161> some, pastors <4166> and <2532> teachers <1320>;

b. The English word “some,” which appears throughout the text preceding each role, does not actually appear in the Greek at all

c. Instead the Greek actually only stipulates that “He truly gave apostles, also prophets, moreover, evangelists, even pastors and teachers.

3. From the Greek we can see that Paul is just listing these roles of service and not making any statements about how a person becomes one of them.

V. Special Calls in the New Testament

a. High Priest 

i. Hebrews 5:1-5 tells us that regarding the position of High Priest, "No one takes this honor upon himself; he must be called by God." 

ii. Hebrews explains that Jesus Christ fills this role in the same way that Aaron was selected. 

b. Apostles and the manner of their calling

i. A survey of the Biblical record reveals that the only "office" associated with the term "called" in the New Testament is that of the apostle. 

ii. I Corinthians 12:28 says God has put apostles first in the Church – the original, twelve apostles were all appointed in person by Christ, as was Paul. 

iii. Paul and Barnabas

1. Both Paul and Barnabas were at the same time set apart by the Holy Spirit to minister to the Gentiles. 

a. The manner of Paul’s calling

i. In Acts 13:1-2 the Holy Spirit speaks to a group of leaders at the same time informing them that He had called Paul and Barnabas

b. Paul considered his call to "minister to Gentiles" to be synonymous with his being called an apostle to the Gentiles.

c. In II Corinthians 3:1-18, speaks of his own ministry and compares it to the work of Moses.

2. The calling of Paul and Barnabas had three essential characteristics that are notably different from the typical modern understanding of "calling."

a. 1. It was a public calling, not the private, personal impression to those being "called."

b. 2. It was for a specifically defined need and ministry, ministry to the Gentiles (As Paul later recounts in such verses as Acts 16:10, Romans 1:1,15-16, Galatians 1:15-16.)

c. 3. The statement from the Holy Spirit was so clear that it could be recorded word for word without danger of putting words in God's mouth. In part, this is probably why their calling was public.

VI. Being Called Today

a. The manner in which people are called to ministry today

i. Today, young people believe God has called them to the ministry, but can they tell us exactly what he said?

ii. Even if they can, did anyone else hear it at the same time to confirm it?

b. The church’s response

i. When someone makes this claim, it is generally unquestioned. 

ii. As long as someone goes through proper schooling, we all just assume they did, in fact, hear from God. 

iii. Most often the Biblical qualifications such as the ability to teach or manage one's own household were not required before ordination. 

c. Key questions at this point

i. Were these other positions of leadership considered callings in the same way that being an apostle was a calling of its own? 

ii. Biblically speaking, there is a difference between the calling to be an apostle and the general call to all believers, but is there Biblical evidence that such a difference carried over to these other positions as well? 

iii. Or, were these other positions filled by those with no other "calling" beside the general call to believe and serve that comes to every member of the Church? 

iv. Were these other positions something men were called to be or were they filled by a process of men aspiring to a position on their own, meeting certain set qualifications, and then being selected to that position by other leaders?

VII. The New Testament on how men become a pastor, teacher, evangelist, deacon, etc.

a. Biblical Perspective

i. The Bible is surprisingly silent about the "calling" of men to these other leadership positions.

ii. In fact, other than the instances where apostolic ministry is in view, the notion of leadership as a result of a calling is absent from the New Testament scripture.

iii. While there is much (particularly from Paul) about being called to be an apostle, there is no mention of men being called to be evangelists, called to be prophets, called to be teachers, or called to be pastors.

b. Support: Survey of New Testament Terms

i. There are 4 Greek words translated in the New Testament to some derivative of "calling" in the English. 

ii. There words are: 

1. kletos (#2822), which occurs 11 times; 

2. proskaleomai (#4341), which occurs 31 times; 

3. klesis (#2821), which occurs 11 times; 

4. kaleo (#2564), which occurs 155 times. 

iii. Results

1. This gives us a total of 208 instances that could potentially talk about being "called to the ministry."

2. Out of that total 208 instances where the idea of "being called" occurs:

a. 5 refer to Paul's calling as an apostle. 

i. 2 of these (found in Acts) include Barnabas who was initially Paul's partner in ministry to the Gentiles. 

b. 4 occur in the Gospels regarding the call of the apostles, including their original call to follow Jesus. 

c. 1 in Hebrews 5 refers to the calling of a High Priest comparing Jesus and Aaron in that regard. 

3. The remaining 198 instances all refer either to:

a. The general call of believers 

b. Or an even more general use of the term such as "to call into a room" or "named." 

4. Conclusion:

a. Not one of these 208 instances applies the concept of "calling" to any other leadership role besides the role of an apostle.

c. On confirming a person’s fitness to be in a position of ministry

i. Apostles

1. We seem to have little context to understand men becoming apostles in a manner other than direct appointment by God in a manner publicly confirmed for all.

ii. Prophets

1. 100% accuracy of prophecies

iii. But how would men come into the remaining three positions, those of pastors (overseers), teachers, and evangelists, or even deacons?

1. Were they called and appointed by God? 

2. Was there some other process?

VIII. Examining the Various Ministerial Positions

a. The Modern Church

i. Today's church has a wide range of ministers and pastoral positions.

1. pastor, youth pastor, music minister, missionary, evangelists, etc.

ii. This list becomes even more complicated and expanded when we include different titles used by different denominations:

1. Bishop, reverend, priest, archbishop, cardinal, father, monk, etc.

b. The New Testament church

i. Ministers

1. The word "minister" in the New Testament was the same word often translated "deacon." 

a. It is the Greek word "diakoneo" (Strong's #1247), meaning to serve or minister.

i. It comes from the Greek word “diakonia” (Strong’s #1248), which means "servant."

b. Paul even applied this term to himself as the apostle to the Gentiles (Compare Romans 1:5-6,15-16 and Galatians 1:15-16, 2:8).

i. Galatians 2:7 On the contrary, they saw that I had been entrusted with the task of preaching the gospel to the Gentiles, just as Peter had been to the Jews. 8 For God, who was at work in the ministry of Peter as an apostle to the Jews, was also at work in my ministry as an apostle to the Gentiles. 9 James, Peter and John, those reputed to be pillars, gave me and Barnabas the right hand of fellowship when they recognized the grace given to me. They agreed that we should go to the Gentiles, and they to the Jews.

ii. Deacons

1. The first selection of men as ministers or deacons comes in Acts 6.

a. Acts 6:1 And in those days, when the number of the disciples was multiplied, there arose a murmuring of the Grecians against the Hebrews, because their widows were neglected in the daily ministration (1248). 2 Then the twelve called the multitude of the disciples unto them, and said, It is not reason that we should leave the word of God, and serve tables. 3 Wherefore, brethren, look ye out among you seven men of honest report, full of the Holy Ghost and wisdom, whom we may appoint over this business. 4 But we will give ourselves continually to prayer, and to the ministry (1248) of the word. 5 And the saying pleased the whole multitude: and they chose Stephen, a man full of faith and of the Holy Ghost, and Philip, and Prochorus, and Nicanor, and Timon, and Parmenas, and Nicolas a proselyte of Antioch: 6 Whom they set before the apostles: and when they had prayed, they laid their hands on them.

i. NOTE: The words “ministration” and “ministry” (v.1 and 4) are from the same Greek word “diakonia” for servant and simply mean ministry.

b. These men were selected to carry out administrative tasks like the distribution of food so that the apostles would not have to neglect the teaching of the Word.

i. This is an important indication of which form of leadership was considered more important and of more authority physical serving or teaching (we’ll see more on this later in 1 Timothy 5:17)

iii. Pastors

1. Ephesians 4:11 And he gave some, apostles; and some, prophets; and some, evangelists; and some, pastors (4166) and teachers;

2. In the Greek, this word is "poimen" (Strong's #4166) and it literally translates to shepherd. 

a. This word occurs 18 times in the New Testament. 

b. Of those 18 times, 15 are in the Gospels. 

i. Of the 15 in the Gospels, 2 times it refers to the people of Israel not having a shepherd. 

ii. 4 times (all in Luke 2) it refers to the actual shepherds who came to visit Jesus shortly after his birth. 

iii. The other 9 times it refers specifically to Jesus. 

c. Of the 3 times it occurs outside of the Gospels, 2 times (Hebrews 13:20 and I Peter 2:25) it refers specifically to Jesus. 

d. The only remaining occurrence of this word is in Ephesians 4:11, which also happens to be the only time it is used to refer to a leadership role held by members of the Church community.

3. How is it we have so many pastors and different types of pastors and such a wide understanding of "pastor-ship" in the church today if such an office is only briefly mentioned one time in the entire New Testament?

a. The New Testament usage of this word actually overlaps other leadership roles. 

b. These other roles (which are really only one role) are described in further detail and from that detail we have derived some of the aspects of being a modern pastor.

iv. Bishops, Overseers, Elders

1. The Greek word "episkopos," (Strong's #1985) is translated in some modern Bibles as "bishop" and at other times as "overseer." 

2. It is the same Greek word in either case. 

3. Episkopos literally means "overseer." 

4. Specific qualifications for holding this office are given in Titus 1:6-9 and I Timothy 3:1-7.

5. (We may recognize episkopos because of its resemblance to the modern word Episcopal.) 

6. When we examine the relationship of this term "overseer" to the concept of being a pastor/shepherd, we find these two terms are virtually synonymous.

a. In I Peter 2:25 when both terms are applied side by side to Jesus Christ himself.

i. “For ye were as sheep going astray; but are now returned unto the Shepherd (4166) and Bishop (1985) of your souls.”

b. Speaking to elders, Peter instructs them to feed and be examples to the flock, which they have oversight of and associates both being a pastor and being an overseer/bishop as the same work, the work of an elder.  
i. I Peter 5:1 The elders (4245) which are among you I exhort, who am also an elder (4850), and a witness of the sufferings of Christ, and also a partaker of the glory that shall be revealed: 2 Feed the flock of God which is among you, taking the oversight (1983) thereof, not by constraint, but willingly; not for filthy lucre, but of a ready mind; 3 Neither as being lords over God's heritage, but being ensamples to the flock.
c. In Acts 20, Paul speaks to the elders of the Church of Ephesus, telling them that the Holy Spirit has made them overseers of the flock and so they should feed the Church (Acts 20:17, 28).
i. Acts 20:17 And from Miletus he sent to Ephesus, and called the elders (4245) of the church. 18 And when they were come to him, he said unto them,…28 Take heed therefore unto yourselves, and to all the flock, over the which the Holy Ghost hath made you overseers (1985), to feed the church of God, which he hath purchased with his own blood. 29 For I know this, that after my departing shall grievous wolves enter in among you, not sparing the flock.

d. Paul speaks similarly in Titus 1:5-9.
i. Titus 1:5 For this cause left I thee in Crete, that thou shouldest set in order the things that are wanting, and ordain elders (4245) in every city, as I had appointed thee: 6 If any be blameless, the husband of one wife, having faithful children not accused of riot or unruly. 7 For a bishop (1985) must be blameless, as the steward of God; not selfwilled, not soon angry, not given to wine, no striker, not given to filthy lucre; 8 But a lover of hospitality, a lover of good men, sober, just, holy, temperate; 9 Holding fast the faithful word as he hath been taught, that he may be able by sound doctrine both to exhort and to convince the gainsayers.

c. Comparing New Testament and Modern Uses of Terms
i. In the New Testament

1. The terms "elders," "overseers", and "pastor" incorporated into a singular office. 

a. These were not 3 different roles, but the same role described using slightly different terms. 

b. This is why we have such a developed concept of being a pastor when in fact that specific term is only mentioned on one brief occasion in the New Testament. 

ii. In modern church

1. Some of our understanding of this role (pastor/overseer/bishop/elder) is derived from the descriptions and qualifications assigned to the terms elders, overseers, and bishops in the New Testament.

2. Further development of this role comes from outside of the New Testament and amendments to the New Testament Church structure to fulfill modern church arrangements and operational desires
a. There is no New Testament differentiation for youth pastors, assistant pastors, head pastors, or music pastors (ministers). 
d. Comparing New Testament and Modern Church Hierarchy/Structure

i. Modern church

1. In today's local churches, there is always a headship or hierarchy of pastors with one person being given the designation of head pastor or senior pastor. 
ii. New Testament Church
1. There is a complete absence of this concept of pastoral hierarchy in the New Testament.
2. Whenever we see these positions, they are plural. They are always held by a group of men. They are never mentioned in a singular manner. It is always to a group of them that the writer is speaking
a. Acts 14:23, to Acts 20:17-28, to Titus 1:5-9, to Philippians 1:1, to I Timothy 5:17, to I Peter 5:1-3, to James 5:14 
3. Even when we see them appointed such as in Acts 14 and Titus 1, a group of them are always appointed, never just one man, and always without mention of headship. 
iii. Analysis of Church Structure Comparison
1. There is no Biblical basis for such a hierarchy. It is entirely a product of post-Biblical history and tradition.

2. We believe this practice of hierarchy based on title or age or board approval or formal education or experience has been detrimental to the growth of the Church. 

3. Any hierarchy, if one exists at all, should not be fixed, especially not by titles (which confer authority independent of consistent ability). 

4. No man is infallible. A pastor/overseer/elder is only as reliable as his doctrine and judgments are day to day and instance to instance. 

5. To confer a title on a man, which itself is the source of his authority, and setting him singly above all others is to remove his accountability.

6. The best scenario is the New Testament scenario:

a. A group of equals sharpening each other as iron sharpens iron by being able to question and correct each other without the interference and obstacle of titles and artificial superiority. 

b. (For more on this please visit our article entitled "Reason and Learning through Questions" in our In Depth Study section.)

e. Terminology Analysis Summary
i. The term pastor is Biblically equivalent to the terms elder, bishop, and overseer. 

1. These were not separate offices or positions but one and the same. 

2. The different terms were used to convey different attitude or aspects of the role, not to convey different roles. 

3. This truth alone is enough to throw a lot of modern church structures right out of bounds with regard to the Biblical standard and precedent.

IX. Becoming a pastor/bishop/overseer/elder?

a. Now that we understand the New Testament perspective of ministerial roles we can answer how a man came to be one of these.

i. Men themselves consciously aspired to have and be in these offices. 
ii. The Bible commends them for it, but it does not say they were "called of God" to these roles, nor does it equate these acts of service with some kind of calling other than the general calling to all believers.
b. Scriptural Texts on becoming a pastor/etc.

Acts 14:23 Paul and Barnabas appointed elders for them in each church and, with prayer and fasting, committed them to the Lord, in whom they had put their trust.

2 Timothy 2:1 Thou therefore, my son, be strong in the grace that is in Christ Jesus. 2 And the things that thou hast heard of me among many witnesses, the same commit thou to faithful men, who shall be able to teach others also.

1 Timothy 3:1 Here is a trustworthy saying: If anyone sets his heart on being an overseer, he desires a noble task. 2 Now the overseer must be above reproach, the husband of but one wife, temperate, self-controlled, respectable, hospitable, able to teach, 3 not given to drunkenness, not violent but gentle, not quarrelsome, not a lover of money. 4 He must manage his own family well and see that his children obey him with proper respect. 5 (If anyone does not know how to manage his own family, how can he take care of God's church?) 6 He must not be a recent convert, or he may become conceited and fall under the same judgment as the devil. 7 He must also have a good reputation with outsiders, so that he will not fall into disgrace and into the devil's trap. 8 Deacons, likewise, are to be men worthy of respect, sincere, not indulging in much wine, and not pursuing dishonest gain. 9 They must keep hold of the deep truths of the faith with a clear conscience. 10 They must first be tested; and then if there is nothing against them, let them serve as deacons. 11 In the same way, their wives [2] are to be women worthy of respect, not malicious talkers but temperate and trustworthy in everything. 12 A deacon must be the husband of but one wife and must manage his children and his household well.

Titus 1:6 An elder must be blameless, the husband of but one wife, a man whose children believe and are not open to the charge of being wild and disobedient. 7 Since an overseer is entrusted with God's work, he must be blameless--not overbearing, not quick-tempered, not given to drunkenness, not violent, not pursuing dishonest gain. 8 Rather he must be hospitable, one who loves what is good, who is self-controlled, upright, holy and disciplined. 9 He must hold firmly to the trustworthy message as it has been taught, so that he can encourage others by sound doctrine and refute those who oppose it.

c. Examining the Scriptural Texts

i. There were requirement for becoming a pastor/etc.

1. Most notably, they had to be able to teach – 1 Timothy 3, Titus 1:9
ii. Comparing the NT to modern ideas
1. There was no self-realized "calling" from God to such positions. 
2. We have no depiction of such men being set apart to a special calling in the same way apostles were. 
3. The Church did not unquestioningly accept a man's own testimony that God had chosen him to be a leader. 
4. Nor do we have any evidence that men pursued these things because of a call from God. 
5. Instead, having the general call to believe and serve that all believers have, these men recognized the importance to do their part to build up the church and so volunteered themselves for these tasks.
6. There was no illusion about whether it was God's choice for them or their own choice.

a. Paul is very clear when he writes, "Here is a trustworthy saying: If anyone sets his heart on being an overseer, he desires a noble task" (I Timothy 3:1).

iii. How it worked in the NT

1. A man chose to pursue such a position. 
2. Then there was a selection process in which that man had to meet specific, qualifying guidelines including that had to be an able teacher.

a. Being an able speaker was not enough, nor was it considered the same thing as being able to teach according to I Corinthians 2:1-4. 

3. Obtaining such positions was a matter of a man's personal choice to pursue them, meeting certain requirements and capabilities (including teaching), and then being selected as needed by men who themselves had already undergone this process.

4. The entire process seems to be set up to occur after a man thinks he is already qualified. 
a. A man did not go forward to volunteer himself and then have to go through years of training with the already approved understanding that he would become a leader. 
b. No, a man chose the path and volunteered himself at which point in time he had to meet the qualifications. 
c. Therefore, there would not be any room for a man to choose this service before he was ready and able. 
d. If a man wanted to pursue this service he would have to ready himself before getting the Churches approval in the matter. 
e. In this way, no Church could accept the choice of a man to serve until he had first proven himself ready.
iv. Implications of restoring the NT model to today

1. If the modern church followed the Biblical standard, the entire notion of Bible colleges, seminaries, and theology schools would not fit and be discarded.

a. Because men could not set themselves apart for leadership roles before they were qualified, it would make little sense to have special schools for those who were "supposed" to go into the ministry. 

b. Instead, the burden would fall back on educating the entire Church so that able leaders could rise in every generation.

d. What about Evangelists?

i. The Biblical record does not tell us much about how men became evangelists. 
ii. Given the job requirements of conversion and discipleship, it seems most probable to us that the process and requirements would have been the same as for teachers and overseers. 
iii. Evangelists would have to be able teachers, able apologists, and able to refute those who opposed them just as overseers would (Titus 1:9).
iv. Particularly because, even as Paul and Barnabas acted as evangelists to the Gentile nations, the evangelist is serving initially as the first local leaders/elder/overseer of a newly converted community until the converts are trained enough to take on that role for themselves (Acts 14:21-23, Titus 1:5)
X. Overall Study Conclusions

a. Based upon the Biblical record, we have no reason to assume that men who become pastors (oversee, elders, bishops, even deacons), or evangelists (missionaries), or teachers (theologians, authors) have any other calling on their life beyond the general call to believe in and follow Jesus. 

b. We have no reason to assume a man is "called" to such tasks like men are called to be apostles. 

c. According to the New Testament instruction men chose to pursue these things for themselves and that was said to be a worthy pursuit. 

d. But then they were scrutinized and had to pass certain qualifications such as their ability to teach and defend strong doctrine before they would be selected by the existing leaders to fill a role.

e. Important Relevant Implications

i. Understanding that our church leaders are no more called than you and I as ordinary believers would go a long way in tearing down the unaccountability and Biblical ignorance that has occurred on both sides of the pulpit in the two-class Church community of today. 

ii. It would also remove a great deal of the illusionary authoritative weight and self-validation that goes with being "called to the ministry." 

iii. It would also return these positions to their intended stature of service and lowliness as opposed to positions of authority, which command the respect and attention of the lay community no matter how subtly they convey it. 

iv. Returning leadership roles to a process of personal pursuit and qualification would help greatly in dismantling the illusion that so many have been "called by God to lead the rest of us." 

v. It would also be of great use to humbling the pride in a man's heart who thinks God has called him to lead many because each man would be caused to realize he has chosen that path for himself. 

1. The Bible calls the pursuit of such a path noble. But the illusion that we are called to something, that we are specially selected and others are not, when, in fact, we choose it ourselves is not noble at all.
Addendum: List of New Testament Qualifications for Leadership

Elders/Pastors/Bishops must be:

1 blameless, (423 – irreproachable, 410 - unreprovable) – 1 Timothy 3:2, Titus 1:6

2 the husband of one wife, – 1 Timothy 3:2, Titus 1:6,7

3 vigilant, (3524 – sober, not a drinker) – 1 Timothy 3:2

4 sober, (4998 – self-controlled, of sound mind) – 1 Timothy 3:2, Titus 1:8

5 of good behavior, (2887 – well arranged, modest) – 1 Timothy 3:2

6 given to hospitality, a lover of hospitality, (5382 – hospitable, generous to guests)– 1 Timothy 3:2, Titus 1:8

7 apt to teach (1317 – ability and skill to teach); – 1 Timothy 3:2

8 Not given to wine, (3943 – not drunken) – 1 Timothy 3:3, Titus 1:7

9 no striker, (4131 – not a fighter, contentious, quarrelsome) – 1 Timothy 3:3, Titus 1:7

10 not greedy of filthy lucre (146 – greedy for money); – 1 Timothy 3:3, Titus 1:7

11 but patient, (1933 – equitable, fair, mild, gentle) – 1 Timothy 3:3

12 not a brawler, (269 – not a fighter, abstaining from fighting) – 1 Timothy 3:3

13 not covetous; (866 – loving money) – 1 Timothy 3:3

14 One that ruleth well his own house, (4291) – 1 Timothy 3:4

15 having his children in subjection (5292) with all gravity (4587 – respect, reverence); having faithful children not accused of riot or unruly.
(For if a man know not how to rule his own house, how shall he take care of the church of God?) – 1 Timothy 3:4-5, Titus 1:6

16 Not a novice, (3504 – not a new convert) lest being lifted up with pride he fall into the condemnation of the devil. – 1 Timothy 3:6

17 Moreover he must have a good (2570) report (3141) of them which are without; lest he fall into reproach and the snare of the devil. – 1 Timothy 3:7

18 not self-willed, (829 – self-pleasing, arrogant) – Titus 1:7

19 not soon angry, (3711 – prone to anger) – Titus 1:7

20 a lover of good men, (5358 – loving goodness) – Titus 1:8

21 just, (1342 – observing divine laws, wholly conformed to the will of God in thinking and acting, good judgment toward others in words and dealings)– Titus 1:8

22 holy, (3741 – undefiled by sin, observing religious obligation, free from wickedness) – Titus 1:8

23 temperate, (1468 – self-control, self-restraint, content) – Titus 1:8

24 holding fast (472) to the faithful word as he has been taught that he may be able by sound (5198 – free from any mixture of error, sound) doctrine (1319) both to exhort (3870) and to convince (1651 – convict, refute, confute, correct, chasten, punish, bring to light, expose, reprehend, call to account) the gainsayers (483 – those who contradict and oppose). – Titus 1:9

Deacons must be:

3 grave, (4586 – venerated for character, honorable, reverend) – 1 Timothy 3:8

4 not doubletongued, (1351 – saying one thing with one person another with another with the intent to deceive) – 1 Timothy 3:8

5 not given to much wine, (4337 and 3631) – 1 Timothy 3:8

6 not greedy of filthy lucre; (146 – greedy for money) – 1 Timothy 3:8

7 Holding (2192) the mystery of the faith in a pure (2513 – clean) conscience (4893). – 1 Timothy 3:9

8 And let these also first be proved (1381 – tested, scrutinized, examined); – 1 Timothy 3:10

9 being found blameless (410 – unreprovable). – 1 Timothy 3:10

10 Even so must their wives be grave, (4586 – venerated for character, honorable, reverend) – 1 Timothy 3:11
not slanderers, (1228 – slanderous, false accuser, opposing the cause of God; NOTE: this is the NT Greek word for devil.) – 1 Timothy 3:11
sober, (3524 – sober, not a drinker) – 1 Timothy 3:11
faithful (4103 – trusty, faithful) in all things. – 1 Timothy 3:11

11 Let the deacons be the husbands of one wife, – 1 Timothy 3:12
12 ruling (4291) their children and their own houses well. – 1 Timothy 3:12
(For they that have used the office of a deacon well purchase to themselves a good degree, and great boldness in the faith which is in Christ Jesus. – 1 Timothy 3:13)
Scriptural Texts

1 Timothy 3:1 This is a true saying, If a man desire the office of a bishop, he desireth a good work.  2 A bishop then must be blameless, the husband of one wife, vigilant, sober, of good behaviour, given to hospitality, apt to teach;  3 Not given to wine, no striker, not greedy of filthy lucre; but patient, not a brawler, not covetous;  4 One that ruleth well his own house, having his children in subjection with all gravity;  5 (For if a man know not how to rule his own house, how shall he take care of the church of God?)  6 Not a novice, lest being lifted up with pride he fall into the condemnation of the devil.  7 Moreover he must have a good report of them which are without; lest he fall into reproach and the snare of the devil.  8 Likewise must the deacons be grave, not doubletongued, not given to much wine, not greedy of filthy lucre; 9 Holding the mystery of the faith in a pure conscience. 10 And let these also first be proved; then let them use the office of a deacon, being found blameless. 11 Even so must their wives be grave, not slanderers, sober, faithful in all things. 12 Let the deacons be the husbands of one wife, ruling their children and their own houses well. 13 For they that have used the office of a deacon well purchase to themselves a good degree, and great boldness in the faith which is in Christ Jesus.

Titus 1:5 For this cause left I thee in Crete, that thou shouldest set in order the things that are wanting, and ordain elders in every city, as I had appointed thee: 6 If any be blameless, the husband of one wife, having faithful children not accused of riot or unruly. 7 For a bishop must be blameless, as the steward of God; not selfwilled, not soon angry, not given to wine, no striker, not given to filthy lucre; 8 But a lover of hospitality, a lover of good men, sober, just, holy, temperate; 9 Holding fast the faithful word as he hath been taught, that he may be able by sound doctrine both to exhort and to convince the gainsayers.
Church Leadership and Authority – Study Outline

I. Introductory Notes: 
a. This study assumes the conclusions asserted in our series, “Ministers, Pastors, and the Calling,” which states:

i. that the offices of elder, pastor, overseer, and bishop were all one and the same office in the New Testament, as understood and articulated deliberately by the apostles. 

ii. the issue of a hierarchy of authority based upon differentiating between elders, pastors, overseers, and bishops in the modern church is shown to be inaccurate and a contrivance, which does not overturn the conclusions concerning rank established in this essay.

b. The principle purpose of this portion of our study on this topic will be to examine the qualifications and means by which authority over the church is conveyed in the New Testament church model.

II. Authority in a New Testament Church
a. 1.) The term or concept of “firstborn” denotes the successor, the heir apparent to the predecessor, the one with ranking authority, even as it is used in the New Testament concerning Jesus Christ (see Romans 8 and Colossians 1 below). 
i. Easton’s Revised Bible Dictionary
1. First-born 

a. Sons enjoyed certain special privileges #De 21:17 Ge 25:23,31,34 49:3 #1Ch 5:1 Heb 12:16 Ps 89:27 See BIRTHRIGHT 23592 The "first-born of the poor" signifies the most miserable of the poor #Isa 14:30 The "church of the first-born" signifies the church of the redeemed. The destruction of the first-born was the last of the ten plagues inflicted on the Egyptians #Ex 11:1-8 12:29,30 Menephtah is probably the Pharaoh whose first-born was slain. His son did not succeed or survive his father, but died early. The son’s tomb has been found at Thebes unfinished, showing it was needed earlier than was expected.  Some of the records on the tomb are as follows: "The son whom Menephtah loves; who draws towards him his father’s heart, the singer, the prince of archers, who governed Egypt on behalf of his father. Dead."
2. Birthright 
a. 1. This word denotes the special privileges and advantages belonging to the first-born son among the Jews. He became the priest of the family. Thus Reuben was the first-born of the patriarchs, and so the priesthood of the tribes belonged to him. That honour was, however, transferred by God from Reuben to Levi #Nu 3:12,13 8:18 

b. 2. The first-born son had allotted to him also a double portion of the paternal inheritance #De 21:15-17 Reuben was, because of his undutiful conduct, deprived of his birth-right #Ge 49:4 1Ch 5:1 Esau transferred his birth-right to Jacob #Ge 25:33 

c. 3. The first-born inherited the judicial authority of his father, whatever it might be #2Ch 21:3 By divine appointment, however, David excluded Adonijah in favour of Solomon. 

d. 4. The Jews attached a sacred importance to the rank of "first-born" and "first-begotten" as applied to the Messiah #Ro 8:29 Col 1:18 Heb 1:4-6 As first-born he has an inheritance superior to his brethren, and is the alone true priest. 

e. See FIRST BORN 24339

Romans 8:29 For whom he did foreknow, he also did predestinate to be conformed to the image of his Son, that he might be the firstborn among many brethren.
Colossians 1:12 Giving thanks unto the Father, which hath made us meet to be partakers of the inheritance of the saints in light: 13 Who hath delivered us from the power of darkness, and hath translated us into the kingdom of his dear Son: 14 In whom we have redemption through his blood, even the forgiveness of sins: 15 Who is the image of the invisible God, the firstborn of every creature: 16 For by him were all things created, that are in heaven, and that are in earth, visible and invisible, whether they be thrones, or dominions, or principalities, or powers: all things were created by him, and for him: 17 And he is before all things, and by him all things consist. 18 And he is the head of the body, the church: who is the beginning, the firstborn from the dead; that in all things he might have the preeminence.

Hebrews 1:4 Being made so much better than the angels, as he hath by inheritance obtained a more excellent name than they. 5 For unto which of the angels said he at any time, Thou art my Son, this day have I begotten thee? And again, I will be to him a Father, and he shall be to me a Son? 6 And again, when he bringeth in the firstbegotten into the world, he saith, And let all the angels of God worship him.

b. 2.) The Law of Moses required that the firstborn was entitled to a double portion, which of course, referred to the distribution of material goods among the children

i. Deuteronomy 21:15 If a man have two wives, one beloved, and another hated, and they have born him children, both the beloved and the hated; and if the firstborn son be hers that was hated: 16 Then it shall be, when he maketh his sons to inherit that which he hath, that he may not make the son of the beloved firstborn before the son of the hated, which is indeed the firstborn: 17 But he shall acknowledge the son of the hated for the firstborn, by giving him a double <08147> portion <06310> of all that he hath: for he  is the beginning of his strength; the right of the firstborn is his.
c. 3.) Using the exact same Hebrew words as found in Deuteronomy 21, Elisha requests to be deemed Elijah’s successor, with rank above his peers, by requesting a “double portion” of Elijah’s spirit. This request is granted and the other followers of Elijah bow down to Elisha after he takes up Elijah’s mantle.
i. 2 Kings 2:9 And it came to pass, when they were gone over, that Elijah said unto Elisha, Ask what I shall do for thee, before I be taken away from thee. And Elisha said, I pray thee, let a double <08147> portion <06310> of thy spirit be upon me. 10 And he said, Thou hast asked a hard thing: nevertheless, if thou see me when I am taken from thee, it shall be so unto thee; but if not, it shall not be so. 11 And it came to pass, as they still went on, and talked, that, behold, there appeared a chariot of fire, and horses of fire, and parted them both asunder; and Elijah went up by a whirlwind into heaven. 12 And Elisha saw it, and he cried, My father, my father, the chariot of Israel, and the horsemen thereof. And he saw him no more: and he took hold of his own clothes, and rent them in two pieces. 13 He took up also the mantle of Elijah that fell from him, and went back, and stood by the bank of Jordan; 14 And he took the mantle of Elijah that fell from him, and smote the waters, and said, Where is the LORD God of Elijah? and when he also had smitten the waters, they parted hither and thither: and Elisha went over. 15 And when the sons of the prophets which were to view at Jericho saw him, they said, The spirit of Elijah doth rest on Elisha. And they came to meet him, and bowed themselves to the ground before him.
d. 4.) In the New Testament, Paul speaks of the church elders, which was the office the apostles set up in each local community to act as the authorities once the apostles had moved on. 

i. When speaking of this office in 1 Timothy 5 (in the midst of a discussion about the weekly distribution of money among the church) Paul states that those elders who rule well should receive a double value or portion, using the exact same Greek word used in Acts 4 to describe the distribution money. 

ii. Like Deuteronomy 21:15-17, Paul is assigning a double portion of the money distributed to the children and this double portion designated who was counted as the firstborn, in the sense of being the apostles’ successors and heirs apparent to the apostles’ rank and authority, just as Elisha received the authority ranking above the other followers of Elijah. 

iii. Paul’s instruction not only includes the actual double portion of the financial supplement (see our articles online) but also designates who were the apostles’ successors.

1. Acts 14:23 And when they had ordained them elders <4245> in every church, and had prayed with fasting, they commended them to the Lord, on whom they believed.

2. Titus 1:5 For this cause left I thee in Crete, that thou shouldest set in order the things that are wanting, and ordain elders <4245> in every city, as I had appointed thee:
3. 1 Timothy 5:5 Now she that is a widow indeed, and desolate, trusteth in God, and continueth in supplications and prayers night and day. 6 But she that liveth in pleasure is dead while she liveth. 7 And these things give in charge, that they may be blameless. 8 But if any provide not for his own, and specially for those of his own house, he hath denied the faith, and is worse than an infidel…16 If any man or woman that believeth have widows, let them relieve them, and let not the church be charged; that it may relieve them that are widows indeed. 17 Let the elders <4245> that rule well be counted worthy of double <1362> honour <5092>, especially <3122> they who labour in the word and doctrine. 18 For the scripture saith, Thou shalt not muzzle the ox that treadeth out the corn. And, The labourer is worthy of his reward.

a. Acts 2:44 And all that believed were together, and had all things common; 45 And sold their possessions and goods, and parted them to all men, as every man had need.

4. Acts 4:34 Neither was there any among them that lacked: for as many as were possessors of lands or houses sold them, and brought the prices <5092> of the things that were sold, 35 And laid them down at the apostles’ feet: and distribution was made unto every man according as he had need. 36 And Joses, who by the apostles was surnamed Barnabas, (which is, being interpreted, The son of consolation,) a Levite, and of the country of Cyprus, 37 Having land, sold it, and brought the money, and laid it at the apostles’ feet.

a. 5092 time
from 5099; TDNT-8:169,1181; n f 
AV-honour 35, price 8, sum 1, precious 1; 43 
1) a valuing by which the price is fixed 
1a) of the price itself 
1b) of the price paid or received for a person or thing bought or sold 
2) honour which belongs or is shown to one 
2a) of the honour which one has by reason of rank and state of office which he holds 
2b) deference, reverence

e. 5.) In addition, in 1 Timothy 5, Paul very clearly makes who is deemed as the rightful and ranking successor of the apostles a conditional. 

i. First, whether or not an elder received the double portion, which denotes the rank of successor, depended on his ruling well. 

1. According to Paul here, those elders who did not rule well were not counted worthy of the double portion, a fact which consequently denoted their lack of rank or authority among the church brethren. 

a. 1 Timothy 5:17 Let the elders <4245> that rule well be counted worthy of double <1362> honour <5092>, especially <3122> they who labour in the word and doctrine. 18 For the scripture saith, Thou shalt not muzzle the ox that treadeth out the corn. And, The labourer is worthy of his reward.
f. 6.) Furthermore, as can be seen in the quote of 1 Timothy 5:17 above, Paul also differentiates greater rank even among those elders who do rule well. 

i. Note Paul’s use of the word “especially,” the Greek word “malista” (Strong’s 3122), which means, “especially,” “chiefly,” or “most of all” (see definition below). 

1. As indicated by the survey below of the twelve occurrences of “malista,” this means that the double portion and the rank of apostles’ successor applied more to the elders who labored well in the word and doctrine than it did to the elders who ruled well in areas other than the word and doctrine. 

ii. As can be seen in the definition below, in this sense “malista” also denotes the “chief” or “above all,” which in turn designates that the chief in rank even among the successors were those who labored in the word and doctrine. 

1. 3122 malista 
neuter plural of the superlative of an apparently primary adverb mala (very); ; adv superlative 
AV-specially 5, especially 4, chiefly 2, most of all 1; 12 
1) especially, chiefly, most of all, above all

iii. Other elders who did not labor in the word and doctrine did not and could not outrank or even be counted equal in rank with those who ruled well and were expert laborers in the word and doctrine. 

iv. Consequently, in the post-apostolic era in which the church was governed by the apostles’ successors, there could never be any authority higher than or equal to that of an elder who ruled well and was an expert laborer in the word and doctrine, except for other such elders. 

v. More than anyone else, more than other elders, those who rule well being expert laborers in the word and doctrine carry the rank and authority as the apostles’ successors. 

vi. And lastly, given these protocols, it is clear that there is absolutely no rank or authority or office of successor held by those who, even under the title of elder or leader (see introductory note at the top), do not rule well, particularly in the word and doctrine.

vii.  Such individuals are deemed by Paul unworthy for the double portion and subsequently lacking the rank and succession from apostles.

viii. Survey of occurrences of “malista”

1. Acts 20:37 And they all wept sore, and fell on Paul’s neck, and kissed him, 38 Sorrowing most of all <3122> for the words which he spake, that they should see his face no more. And they accompanied him unto the ship.

2. Acts 25:26 Of whom I have no certain thing to write unto my lord. Wherefore I have brought him forth before you, and specially <3122> before thee, O king Agrippa, that, after examination had, I might have somewhat to write.

3. Acts 26:2 I think myself happy, king Agrippa, because I shall answer for myself this day before thee touching all the things whereof I am accused of the Jews: 3 Especially <3122> because I know thee to be expert in all customs and questions which are among the Jews: wherefore I beseech thee to hear me patiently.
4. Galatians 6:10 As we have therefore opportunity, let us do good unto all men, especially <3122> unto them who are of the household of faith.

5. Philippians 4:22 All the saints salute you, chiefly <3122> they that are of Caesar’s household.
6. 1 Timothy 4:10 For therefore we both labour and suffer reproach, because we trust in the living God, who is the Saviour of all men, specially <3122> of those that believe.
7. 1 Timothy 5:8 But if any provide not for his own, and specially <3122> for those of his own house, he hath denied the faith, and is worse than an infidel.
8. 1 Timothy 5:17 Let the elders that rule well be counted worthy of double honour, especially <3122> they who labour in the word and doctrine.
9. 2 Timothy 4:13 The cloke that I left at Troas with Carpus, when thou comest, bring with thee, and the books, but especially <3122> the parchments.

10. Titus 1:10 For there are many unruly and vain talkers and deceivers, specially <3122> they of the circumcision:
11. Philemon 1:16 Not now as a servant, but above a servant, a brother beloved, specially <3122> to me, but how much more unto thee, both in the flesh, and in the Lord?

12. 2 Peter 2:9 The Lord knoweth how to deliver the godly out of temptations, and to reserve the unjust unto the day of judgment to be punished: 10 But chiefly <3122> them that walk after the flesh in the lust of uncleanness, and despise government. Presumptuous are they , selfwilled, they are not afraid to speak evil of dignities.

g. 7.) In addition to the conditionality and hierarchy established above, the New Testament asserts plainly (see 1 Timothy 3:1 below) that that being a bishop is something a man himself chooses to pursue and attain. 

i. And if he does attain it, he is counted worthy of that rank and authority established by the apostles in the churches they left behind, if he meets not only the criteria of ruling well, but the following criteria also. 

1. Notice from a comparison of Paul’s statements about authority in 2 Corinthians 10 to Jesus’ own words in Matthew 7 and Luke 6 that the ability to judge and rule in the church also requires meeting the criterion of yourself first becoming perfect or mature in obedience, removing the beam from your own eye. 

2. With these criteria met, a man who desires it and rules well should indeed be deemed worthy of double honour, the successor of the apostles and bearing rank over the church with those that are expert laborers in the word and doctrine being chief of all in this present church age prior to the return of Jesus Christ. 

1 Timothy 3:1 This is a true saying, If a man desire the office of a bishop, he desireth a good work. 2 A bishop then must be blameless, the husband of one wife, vigilant, sober, of good behaviour, given to hospitality, apt to teach; 3 Not given to wine, no striker, not greedy of filthy lucre; but patient, not a brawler, not covetous; 4 One that ruleth well his own house, having his children in subjection with all gravity; 5 (For if a man know not how to rule his own house, how shall he take care of the church of God?) 6 Not a novice, lest being lifted up with pride he fall into the condemnation of the devil. 7 Moreover he must have a good report of them which are without; lest he fall into reproach and the snare of the devil.

Titus 1:5 For this cause left I thee in Crete, that thou shouldest set in order the things that are wanting, and ordain elders in every city, as I had appointed thee: 6 If any be blameless, the husband of one wife, having faithful children not accused of riot or unruly. 7 For a bishop must be blameless, as the steward of God; not selfwilled, not soon angry, not given to wine, no striker, not given to filthy lucre; 8 But a lover of hospitality, a lover of good men, sober, just, holy, temperate; 9 Holding fast the faithful word as he hath been taught, that he may be able by sound doctrine both to exhort and to convince the gainsayers.

2 Corinthians 10:1 Now I Paul myself beseech you by the meekness and gentleness of Christ, who in presence am base among you, but being absent am bold toward you: 2 But I beseech you, that I may not be bold when I am present with that confidence, wherewith I think to be bold against some, which think of us as if we walked according to the flesh. 3 For though we walk in the flesh, we do not war after the flesh: 4 (For the weapons of our warfare are not carnal, but mighty through God to the pulling down of strong holds;) 5 Casting down imaginations, and every high thing that exalteth itself against the knowledge of God, and bringing into captivity every thought to the obedience of Christ; 6 And having in a readiness to revenge all disobedience, when your obedience is fulfilled. 7 Do ye look on things after the outward appearance? If any man trust to himself that he is Christ’s, let him of himself think this again, that, as he is Christ’s, even so are we Christ’s. 8 For though I should boast somewhat more of our authority, which the Lord hath given us for edification, and not for your destruction, I should not be ashamed: 9 That I may not seem as if I would terrify you by letters.

(Concerning Verse 7 Above) 

1 Samuel 16:7 But the LORD said unto Samuel, Look not on his countenance, or on the height of his stature; because I have refused him: for the LORD seeth not as man seeth; for man looketh on the outward appearance, but the LORD looketh on the heart.

(Concerning Verse 8 Above) 

Ephesians 4:11 And he gave some, apostles; and some, prophets; and some, evangelists; and some, pastors and teachers; 12 For the perfecting of the saints, for the work of the ministry, for the edifying of the body of Christ:
Matthew 7:1 Judge not, that ye be not judged. 2 For with what judgment ye judge, ye shall be judged: and with what measure ye mete, it shall be measured to you again. 3 And why beholdest thou the mote that is in thy brother’s eye, but considerest not the beam that is in thine own eye? 4 Or how wilt thou say to thy brother, Let me pull out the mote out of thine eye; and, behold, a beam is in thine own eye? 5 Thou hypocrite, first cast out the beam out of thine own eye; and then shalt thou see clearly to cast out the mote out of thy brother’s eye.

Luke 6:37 Judge not, and ye shall not be judged: condemn not, and ye shall not be condemned: forgive, and ye shall be forgiven: 38 Give, and it shall be given unto you; good measure, pressed down, and shaken together, and running over, shall men give into your bosom. For with the same measure that ye mete withal it shall be measured to you again. 39 And he spake a parable unto them, Can the blind lead the blind? shall they not both fall into the ditch? 40 The disciple is not above his master: but every one that is perfect shall be as his master. 41 And why beholdest thou the mote that is in thy brother’s eye, but perceivest not the beam that is in thine own eye? 42 Either how canst thou say to thy brother, Brother, let me pull out the mote that is in thine eye, when thou thyself beholdest not the beam that is in thine own eye? Thou hypocrite, cast out first the beam out of thine own eye, and then shalt thou see clearly to pull out the mote that is in thy brother’s eye.

Financial Support for Ministers – Study Outline

Article: Introduction: Financial Support for Ministers

I. Introduction and Objectives

a. This study will:

i. Disprove the doctrine that pastors and ministers should be paid any form of regular (particularly full-time) salary.

ii. Show that such salaries are, in fact, an abuse of their authority (whether they know it or not). 

iii. Show that Paul believed (perhaps somewhat prophetically) that such excessive practices would hinder the Gospel.

b. Disclaimers and Positions

i. Relevant Comments

1. Every Christian should devote their life to full-time ministry. 

2. Becoming a leader in the Church is a personal choice, not a secondary calling from God.

ii. Our Position

1. First, there was a different mechanism and level of support for Christian leaders doing missionary work than for those doing local ministry to their home congregations. 

2. Second, missionaries had the right to forbear work because "the laborer was worthy of his reward” and “not muzzle the mouth of the ox that treadeth out the corn” (Luke 10:7, 1 Corinthians 9:6-11)

a. The Gospels themselves demonstrate that missionaries had the right to expect support from those they were ministering to.

b. The rest of the New Testament shows that missionaries should stay in one home and have that single household support them

c. And perhaps ideally, they would receive support from other Churches and NOT the ones they were going to "plant" by doing missionary work. 

i. The goal of this was so that they could minister the Gospel without charge to those they were ministering to. 

3. Third, the entire Church of this time participated in an economic system described for us in Acts (2:44-45, 4:34-35) in which members at times sold their possessions and brought the proceeds to the leaders who then redistributed them among the entire Church according to need. 

a. This system was universal for the whole Church, but it was supplemental and there was a rule (II Thessalonians 3:10.) 

i. He who did not work did not eat.

1. 2 Thess. 3:10 For even when we were with you, this we commanded you, that if any would not work, neither should he eat.

ii. This meant that if a man did not do what he could to support himself, he could not draw from the redistribution of the Church.

4. Fourth, it was from this weekly distribution that LOCAL Christian leaders were to receive "double honor" or "double their regular distribution" IF they did their jobs well particularly labor in the word and doctrine. 

a. By this we understand that LOCAL Christian leaders could only receive SUPPLEMENTARY income because the entire system was only supplementary in nature. 

b. The distribution was according to need, (not entitlement). 

c. And, we have no reason to assume that the rule of II Thessalonians 3:10 would not apply to leaders as well. 

i. NOTE: In the Pharisaic tradition, which Paul grew up in, the teachers and church leaders were lay persons who studied God’s Word and were also required to have a profession, “to work with their hands”

1. In this manner, Paul himself was a tentmaker 

d. Local church leaders should work to provide for themselves and had right, like everyone else to take from the weekly distribution according to any need they had that remained. 

i. This right was also supported by the axiom, “the Laborer is worthy of his reward” and “not muzzle the mouth of the ox that treadeth out the corn” (1 Timothy 5:18)

ii. But, the reward due to a local leader was different than what was due to the missionary, as the texts clearly spell out

iii. Their reward (or wage), according to I Timothy 5 was nothing more than being able to take a double portion of the supplement from the weekly Church distribution.

5. Fifth, since the modern Church has long since abandoned the communal and supplemental economy of the first century Church, there is no basis for using these passages as a basis for paying local Church leaders full-time salaries. 

a. At most, pastors could receive supplementary income as a reward for their labor to the Church. 

b. But without that system in place at all, it is entirely out of context to maintain only a portion of it. 

i. However, the portion they want us to maintain has been greatly elaborated since local Church leaders no longer receive a double supplement for support, but a full-time salary that excuses them from working to meet their own needs.

iii. Avoiding a Straw Man

1. It is a straw man argument to assert that we do not believe any form of financial support for Church leaders. That is not true. 

2. We do believe the Bible provides for some forms of support, just not the form we have in the modern Church today since the particulars of the Biblical protocol are quite different from the system at work in the Church today.

Article: Financial Support for Ministers (Part 1) 

I. Getting Started

a. Additional disclaimers

i. Selling of doctrine, teaching, revelation, or Bible education in any form is also indicted as a part of our condemnation of modern church financial practices.

1. Example: Impressing upon lay people that from a spiritual point of view they need to check out this or that tap e or book, etc, then selling that information at a profit.

2. general supplement to income for general service vs. selling individual truths piece by piece, etc.

3. Did people who sell their teachings in this manner have to pay God anything for that information? 

a. Even if it took hard work and study to develop, it is still the free gift of God to teach it to them through his Holy Spirit. 

4. Should they then turn around and sell it to us at profit? 

a. Of course not. 

5. How different is this from the medieval Roman Catholic practice of selling indulgences? 

6. When did it become an acceptable godly practice to peddle important spiritual truth in exchange for money? 

7. Since Jesus freely paid the ultimate price on the cross how dare we then charge money to share His teachings.

ii. New Testament protocol on the extent to which Christian leaders should receive goods for their service has been drastically twisted to support the idea of regular payment (salaries) just for local leaders.

II. Examining the New Testament Protocols

a. 1. True, The apostles, brothers of the Lord, and Cephas had the authority to forbear working as did Paul and Barnabas. They had the right to make their living from the Gospel.

I Corinthians 9:5 Have we not power to lead about a sister, a wife, as well as other apostles, and as the brethren of the Lord, and Cephas? 6 Or I only and Barnabas, have not we power to forbear working? 7 Who goeth a warfare any time at his own charges? who planteth a vineyard, and eateth not of the fruit thereof?or who feedeth a flock, and eateth not of the milk of the flock? 8 Say I these things as a man? or saith not the law the same also? 9 For it is written in the law of Moses, thou shalt not muzzle the mouth of the ox that treadeth out the corn. Doth God take care for oxen? 10 Or saith he it altogether for our sakes? For our sakes, no doubt, this is written: that he that ploweth should plow in hope; and that he that thresheth in hope should be partaker of his hope. 11 If we have sown unto you spiritual things, is it a great thing if we shall reap your carnal things? 12 If others be partakers of this power over you, are not we rather? Nevertheless we have not used this power; but suffer all things, lest we should hinder the gospel of Christ. 13 Do ye not know that they which minister about holy things live of the things of the temple? and they which wait at the altar are partakers with the altar? 14 Even so hath the Lord ordained that they which preach the gospel should live of the gospel.

i. I Corinthians 9 is not discussing local church leaders

a. The protocols for supporting local leadership positions are spelled out in detail, not here in I Corinthians 9, but in I Timothy 5 (as we will later show).

b. Paul is describing the protocols and methods of support for missionaries

i. This right to "forbear work" is applied here to when someone was doing missionary work abroad.

1. The word "lead about" in verse 5 (Strong's #4013) occurs only 5 other times in the New Testament. 

2. Once it refers to Paul going around looking for someone to lead him while he was blind. 

3. The other four times it occurs are all in the Gospels. 

a. 3 times it refers to Jesus traveling ministry. 

b. 1 time it refers to the scribes and Pharisees practice of doing missionary work to create converts. 

ii. The implication of this survey is that this word in the New Testament primarily denotes traveling ministry. 

1. Unless its occurrence here in I Corinthians 9 is the only case, this word is not used in the New Testament to refer to locally-based, stationary ministry.

b. Protocols for Those Sent Out As Missionaries

i. This set of protocols compares with the ones Jesus gave when he first sent out the disciple in the Gospel accounts in Matthew 10:1-14, Mark 6:7-13, Luke 9:1-6, and Luke 10:1-12. 

1. (The second passage in Luke deals with the sending of the 72, not just the 12, but the protocols are the same.)

Matthew 10:1 And when he had called unto him his twelve disciples, he gave them power against unclean spirits, to cast them out, and to heal all manner of sickness and all manner of disease. 2 Now the names of the twelve apostles are these; The first, Simon, who is called Peter, and Andrew his brother; James the son of Zebedee, and John his brother; 3 Philip, and Bartholomew; Thomas, and Matthew the publican; James the son of Alphaeus, and Lebbaeus, whose surname was Thaddaeus; 4 Simon the Canaanite, and Judas Iscariot, who also betrayed him. 5 These twelve Jesus sent forth, and commanded them, saying, Go not into the way of the Gentiles, and into any city of the Samaritans enter ye not: 6 But go rather to the lost sheep of the house of Israel. 7 And as ye go, preach, saying, The kingdom of heaven is at hand. 8 Heal the sick, cleanse the lepers, raise the dead, cast out devils: freely ye have received, freely give. 9 Provide neither gold, nor silver, nor brass in your purses, 10 Nor scrip for your journey, neither two coats, neither shoes, nor yet staves: for the workman is worthy of his meat. 11 And into whatsoever city or town ye shall enter, enquire who in it is worthy; and there abide till ye go thence. 12 And when ye come into an house, salute it. 13 And if the house be worthy, let your peace come upon it: but if it be not worthy, let your peace return to you. 14 And whosoever shall not receive you, nor hear your words, when ye depart out of that house or city, shake off the dust of your feet. 

Mark 6:7 And he called unto him the twelve, and began to send them forth by two and two; and gave them power over unclean spirits; 8 And commanded them that they should take nothing for their journey, save a staff only; no scrip, no bread, no money in their purse: 9 But be shod with sandals; and not put on two coats. 10 And he said unto them, In what place soever ye enter into an house, there abide till ye depart from that place. 11 And whosoever shall not receive you, nor hear you, when ye depart thence, shake off the dust under your feet for a testimony against them. Verily I say unto you, It shall be more tolerable for Sodom and Gomorrha in the day of judgment, than for that city. 12 And they went out, and preached that men should repent. 13 And they cast out many devils, and anointed with oil many that were sick, and healed them. 

Luke 9:1 Then he called his twelve disciples together, and gave them power and authority over all devils, and to cure diseases. 2 And he sent them to preach the kingdom of God, and to heal the sick. 3 And he said unto them, Take nothing for your journey, neither staves, nor scrip, neither bread, neither money; neither have two coats apiece. 4 And whatsoever house ye enter into, there abide, and thence depart. 5 And whosoever will not receive you, when ye go out of that city, shake off the very dust from your feet for a testimony against them. 6 And they departed, and went through the towns, preaching the gospel, and healing every where. 

Luke 10:1 After these things the Lord appointed other seventy also, and sent them two and two before his face into every city and place, whither he himself would come. 2 Therefore said he unto them, The harvest truly is great, but the labourers are few: pray ye therefore the Lord of the harvest, that he would send forth labourers into his harvest. 3 Go your ways: behold, I send you forth as lambs among wolves. 4 Carry neither purse, nor scrip, nor shoes: and salute no man by the way. 5 And into whatsoever house ye enter, first say, Peace be to this house. 6 And if the son of peace be there, your peace shall rest upon it: if not, it shall turn to you again. 7 And in the same house remain, eating and drinking such things as they give: for the labourer is worthy of his hire. Go not from house to house. 8 And into whatsoever city ye enter, and they receive you, eat such things as are set before you: 9 And heal the sick that are therein, and say unto them, The kingdom of God is come nigh unto you. 10 But into whatsoever city ye enter, and they receive you not, go your ways out into the streets of the same, and say, 11 Even the very dust of your city, which cleaveth on us, we do wipe off against you: notwithstanding be ye sure of this, that the kingdom of God is come nigh unto you. 12 But I say unto you, that it shall be more tolerable in that day for Sodom, than for that city. 

ii. Jesus is sending out missionaries

1. Jesus giving his disciples instructions for when they traveled to preach the Gospel. 

2. This is missionary work. 

3. They were not to set up camp and remain in any one of these villages but only to stay at a village for a time and then move on to spread the Gospel elsewhere. 

4. They were not yet acting as elders over local church communities, which would be a stationary function. 

5. Instead they were acting as mobile missionaries (just as Jesus ministry was itinerant – Matthew 8:19-20, Luke 9:57-58). 

6. Given this fact, we cannot assume any of these protocols apply to Church elders in local communities, a position not to be established for some years to come.

iii. Comparing Jesus’ instructions to 1 Corinthians 9

1. The protocols Jesus gave them for provision fit perfectly with the standards found for missionaries in I Corinthians 9. 

a. They were to stay in one house in every village. 

b. They were to take no money with them because, as Jesus said in Matthew 10:10, "the workman is worthy of his meat." 

c. But, as Jesus said in Luke 10:7, they were to eat such things as were given them by the owners of those houses and were not to move around.

iv. Paul and the protocols for missionaries

1. Paul, who was visiting existing Churches, was not acting as a local leader for any of them. He was traveling from one to the next.

a. Paul applies these things to himself, he does take money but not his own.

b. Instead, he receives voluntary offerings from one Church before he goes to another in order to fund the trip to the other Church. 

2 Corinthians 11:7 Have I committed an offence in abasing myself that ye might be exalted, because I have preached to you the gospel of God freely? 8 I robbed other churches, taking wages of them, to do you service. 9 And when I was present with you, and wanted, I was chargeable to no man: for that which was lacking to me the brethren which came from Macedonia supplied: and in all things I have kept myself from being burdensome unto you, and so will I keep myself.

Philippians 4:15 Now ye Philippians know also, that in the beginning of the gospel, when I departed from Macedonia, no church communicated with me as concerning giving and receiving, but ye only. 16 For even in Thessalonica ye sent once and again unto my necessity. 17 Not because I desire a gift: but I desire fruit that may abound to your account. 18 But I have all, and abound: I am full, having received of Epaphroditus the things which were sent from you, an odour of a sweet smell, a sacrifice acceptable, wellpleasing to God. 19 But my God shall supply all your need according to his riches in glory by Christ Jesus.

c. In this way, he would not have to charge anyone at the Church he was going to. 

i. At times, he received support sent from another Church. 

ii. At other times, he supported himself as he did in Acts 18.

1. the word for “wrought in Acts 18:3 is “ergazomai” (Strong’s No. 2038) which means, “to work”

Acts 18:1 After these things Paul departed from Athens, and came to Corinth; 2 And found a certain Jew named Aquila, born in Pontus, lately come from Italy, with his wife Priscilla; (because that Claudius had commanded all Jews to depart from Rome:) and came unto them. 3 And because he was of the same craft, he abode with them, and wrought (2038): for by their occupation they were tentmakers.
1 Corinthians 4:9 For I think that God hath set forth us the apostles last, as it were appointed to death: for we are made a spectacle unto the world, and to angels, and to men. 10 We are fools for Christ's sake, but ye are wise in Christ; we are weak, but ye are strong; ye are honourable, but we are despised. 11 Even unto this present hour we both hunger, and thirst, and are naked, and are buffeted, and have no certain dwellingplace; 12 And labour, working with our own hands: being reviled, we bless; being persecuted, we suffer it: 13 Being defamed, we intreat: we are made as the filth of the world, and are the offscouring of all things unto this day.

2 Thessalonians 3:8 Neither did we eat any man's bread for nought; but wrought with labour and travail night and day, that we might not be chargeable to any of you.
v. Conclusions about missionary support protocols

1. The instructions regarding provision found in I Corinthians 9 are consistent with those given by Jesus in the Gospels. 

2. Since these instructions in the Gospels occur when there is no context for stationary leadership positions only traveling missionaries, we cannot take the protocols found in the Gospels and I Corinthians 9 as necessarily applying to the local church elders.

3. The protocols for missionaries are specifically tailored for that kind of work. 

a. They were to take no money while they traveled. 

b. They were not going to settle in any one town. 

c. They were going from town to town and would only be in any given place temporarily. 

d. In this way, no one household or community would be providing for their needs on a permanent basis. 

e. This sort of moving about would necessarily disrupt a man's ability to provide for himself and because he was making that sacrifice, those he was serving were required to provide for him.

c. Protocols for Stationary Church Leaders

i. Differences from missionaries

1. Unlike mobile missionaries, local leaders lives would only be partially diverted from full-time labor due to their service in the word, which did not involve traveling about. 

2. Since they weren’t traveling about they could still work and make a living and so they were not dependent like missionaries were. 

3. Because their position and location was permanent, it would be impractical for one household to meet their needs on a permanent basis.

ii. The protocols for stationary church leaders are based on a communal economy of the New Testament church(es)

1. The protocols for this different form of leadership are laid out by Paul in I Timothy 5 in accordance with the communal economy of the local Church at that time.

a. This communal economy was inherently supplementary in nature (according to need) and so would be the provision given to these permanent local leaders (as we will later demonstrate).

iii. Improper application of or twisting of the protocols will hinder the gospel and is an abuse of authority

1. Paul considered charging for ministry to be a potential abuse of his power and a potential hindrance to the Gospel. 

2. Scripture shows Paul only received financial support on a supplemental basis when doing missionary work to other areas (See 2 Corinthians 11:7-9, Philippians 4:15-19 above.)

I Corinthians 9:12 If others be partakers of this power over you, are not we rather? Nevertheless we have not used this power; but suffer all things, lest we should hinder the gospel of Christ.

I Corinthians 9:18 What is my reward then? Verily that, when I preach the gospel, I may make the gospel of Christ without charge, that I abuse not my power in the gospel.
iv. Protocols for support for stationary church leaders (1 Timothy 5)

I Timothy 5:16 If any man or woman that believeth have widows, let them relieve them, and let not the church be charged; that it may relieve them that are widows indeed. 17 Let the elders that rule well be counted worthy of double honour, especially they who labour in the word and doctrine. 18 For the scripture saith, thou shalt not muzzle the ox that treadeth out the corn. And, The labourer is worthy of his reward. 19 Against an elder receive not an accusation, but before two or three witnesses.

1. The mechanism of support is different for financial support of local ministers than from those for missionaries.

a. Missionary support protocol review

i. Because they traveled to new communities to spread the Gospel and teach those new converts their financial support came from one of two possible sources:

1. First, according to Jesus' original instructions in the Gospel accounts, they could receive support from one house in the village where they were staying and could not to move from house to house. 

2. Second, they could receive support from Churches they were not currently ministering to so that they could present the Gospel without charge wherever they were going.

b. Local elders drew support from the communal distribution established in Acts 2:44-45 and 4:34-35 for the local Christian church community.

Acts 2:44 And all that believed were together, and had all things common; 45 And sold their possessions and goods, and parted them to all men, as every man had need.

Acts 4:34 Neither was there any among them that lacked: for as many as were possessors of lands or houses sold them, and brought the prices of the things that were sold, 35 And laid them down at the apostles' feet: and distribution was made unto every man according as he had need.

Acts 6:1 And in those days, when the number of the disciples was multiplied, there arose a murmuring of the Grecians against the Hebrews, because their widows were neglected in the daily ministration (1248). 2 Then the twelve called the multitude of the disciples unto them, and said, It is not reason that we should leave the word of God, and serve tables. 3 Wherefore, brethren, look ye out among you seven men of honest report, full of the Holy Ghost and wisdom, whom we may appoint over this business. 4 But we will give ourselves continually to prayer, and to the ministry (1248) of the word. 5 And the saying pleased the whole multitude: and they chose Stephen, a man full of faith and of the Holy Ghost, and Philip, and Prochorus, and Nicanor, and Timon, and Parmenas, and Nicolas a proselyte of Antioch: 6 Whom they set before the apostles: and when they had prayed, they laid their hands on them.

c. In I Timothy 5:17, Paul speaks of the local elders receiving double honor and equates this with the notion of a laborer's reward (the same word as I Corinthians 9:17-18.)

i. The term " honor" is the Greek word "time" (Strong's #5092) which is defined as follows

1. 5092 time {tee-may'} 
from 5099; TDNT - 8:169,1181; n f
AV - honour 35, price 8, sum 1, precious 1; 43
1) a valuing by which the price is fixed
1a) of the price itself
1b) of the price paid or received for a person or thing bought or sold
2) honour which belongs or is shown to one
2a) of the honour which one has by reason of rank and state of office which he holds
2b) deference, reverence

2. There are 43 instances of verses containing Strong's number 5092. The first few are sufficient to demonstrate the wide range of its usage and meaning from the financial dues of an elder to the respect due to him.

Matthew 27:6 And the chief priests took the silver pieces, and said, It is not lawful for to put them into the treasury, because it is the price [5092] of blood.

Matthew 27:9 Then was fulfilled that which was spoken by Jeremy the prophet, saying, And they took the thirty pieces of silver, the price [5092] of him that was valued, whom they of the children of Israel did value;

John 4:44 For Jesus himself testified, that a prophet hath no honour [5092] in his own country.

1 Timothy 6:1 Let as many servants as are under the yoke count their own masters worthy of all honour [5092], that the name of God and his doctrine be not blasphemed.

1 Timothy 6:16 Who only hath immortality, dwelling in the light which no man can approach unto; whom no man hath seen, nor can see: to whom be honour  [5092] and power everlasting. Amen.

d. What is Paul referring to with his use of the Greek word “time” in 1 Timothy 5:17 – financial support or respect of authority?

i. Option 1: Respect

1. In Hebrews 13:16-17, Paul talks about the authority of church leaders and the submission that we should pay to them

Hebrews 13:16 And do not forget to do good and to share with others, for with such sacrifices God is pleased. 17 Obey your leaders and submit to their authority. They keep watch over you as men who must give an account. Obey them so that their work will be a joy, not a burden, for that would be of no advantage to you.

2. Perhaps in 1 Timothy 5, Paul is referring to respect, as in, the better the elders rule the more honor and respect we should show them in regard to submitting to their teaching. 
3. However, if we take 1 Timothy 5’s use of “time” to mean “honor” and not “monetary value,” then there is no place in the New Testament that talks about financial support of any kind or quantity for non-traveling, local leaders
ii. Option 2: Financial Support

1. The fact that this notion of "honor" is coupled with notions of the laborer's reward and "not muzzling the ox" in verse 1 Timothy 5:18 which corresponds directly to I Corinthians 9:9.

2. Also, the first definition of the Greek word "time" is " a valuing by which the price is fixed." 

a. This demonstrates that the term generally conveys a "value." 

b. You bring the "value" of your land to the apostles to distribute. 

c. Presumably then, the apostles would take that "value" and divide it up to those in need among the Church community.

3. The distribution to the widow in 1 Timothy 5 is also an indicator.

I Timothy 5:16 If any man or woman that believeth have widows, let them relieve them, and let not the church be charged; that it may relieve them that are widows indeed.

Acts 6:1 And in those days, when the number of the disciples was multiplied, there arose a murmuring of the Grecians against the Hebrews, because their widows were neglected in the daily ministration.
a. Both 1 Timothy 5 and Acts 6 are talking about the distribution from the communal collection to the widows.

4. The key is still the use of the word "double" with regard to the honor given them (1 Timothy 5:17) as it relates to the inheritance of the oldest son (see study outline on Church Leadership and Authority)

2. Protocols

a. The communal distribution was according to need.

i. If a man worked and needed no money, he did not draw from the distribution. 

ii. If a man worked and needed some of the distribution to supplement his own income, then he could draw from it according to his need. 

iii. If a widow or someone with no income was there, they could draw from the distribution to meet their needs. 

iv. Conversely, you had to attempt to provide for yourself or you could not draw from the distribution.

2 Thessalonians 3:10 For even when we were with you, we gave you this rule: "If a man will not work, he shall not eat."

b. For pastors

i. The support given unto elders who ruled well was supplemental to their existing income.

ii. Local leaders would still have to make the sacrifice of taking time away from the rest of their available work schedule to teach and administrate the affairs of the Church.

iii. But how was the money supplied for their support?

1. Raising money in the NT

a. The raising of collections is mentioned in the New Testament, it is always associated with traveling missionary work or sending to Church communities in other regions who were in need. (1 Cor. 8-9)

b. Money was not raised specifically for the support of local pastors.

2. Instead, special consideration was to be made for pastors from the weekly distribution.

a. This was particularly so if they did their tasks well and if their duties were in the area of the word and doctrine. 

b. This last point emphasizes along with Acts 6 and Luke 10:38-42 (Mary and Martha) the hierarchy the apostles placed upon the teaching and study of the Word over other service works.

III. Summary and Conclusions of NT Protocols for Financial Support

a. In the Modern Church

i. The modern Church does not sell its belongings and present it to our leaders to redistribute according to our need.

1. This being the case, it seems odd that our leadership would insist on maintaining such obsolete principles as a basis for our paying them regular, full-time salaries. 

2. It seems inconsistent for the modern church to uphold an elaborated form of a small portion of 1st century church economic practice by employing pastors, and then leave out the overarching practice of shared wealth, possession, and property for providing for the needs of the rest of the community of believers.

ii. We do not mean to suggest that this ancient communal system at work in the early Church SHOULD be obsolete, but merely that the modern Church regards it as such.

1. If we believe that the NT practice is demanded of the modern church than we should implement it in its entirety for the benefit of all not just some in the interest of remaining Biblically consistent.

2. On the other hand if we believe this practice is not Biblically mandated for the modern church then we should be true to this conclusion and not practice any of it and certainly not appeal to parts of it in order to bolster the legitimacy of our more recently developed economic practices.

a. It would be difficult to demonstrate from the scripture that the writers of the New Testament were advocating that part of this 1st century practice was intended by God to continue and change throughout the life of the church for all time while other parts were soon to become completely obsolete.

iii. If local leaders don't work to provide for themselves, they shouldn't be taking provision from the rest of us. 

1. The fact that their labor in the word and doctrine is above and beyond their regular weekly labor is precisely what makes it a sacrifice and an act of service.

b. Results of Modern Church Practice

i. The Church's historic evolution to full-time, salaried pastors has aided in the creation of a two-class Body of Christ. 

1. This two class church invariably creates the mentality that we need pastors precisely because the rest of us don't have the time to become the experts in the Word and doctrine that they are. 

2. So we pay them to be what we think we cannot and need not become. 

i. This results in:

1. A perpetually increasing state of biblical ignorance exists in the church because of this understanding of the two-class dynamic. 

a. The people get more ignorant because they have already accepted the notion that they cannot understand the Word or doctrine and are not called to do so. And thank God, that's what we have leaders for. 

b. The leaders get more ignorant because the people don't know the word well enough to challenge them on any level.

c. In the New Testament 

i. All believers could:

1. Take weekly from the communal distribution system that was in practice among the church for all believers, laypersons and pastors, to supply the needs of all out of the abundance of others (1 Corinthians 8:13-15, Acts 2:44-45, and 4:34-35, 1 Timothy 5:16-18)

2. This system was supplemental in nature.

3. In this system those who did not work could not partake of the weekly distribution for people’s needs (2 Thessalonians 3:10)

ii. Pastors/elders, especially those who labored in the ministry of the word and doctrine, as the apostles’ successors could take a double portion of this distribution. (1 Timothy 5:16-19)

1. This is spelled out specifically by Paul in I Timothy 5 in the same way that I Corinthians 9 focuses on those doing missionary work. In this way the "ox was not being muzzled as it treaded out the grain."

2. The difference in financial support for local leaders vs. missionaries was likely because of the difference in the job descriptions. 

a. Local leaders were permanent. 

i. As such, if they were to be supported by "one house" on a permanent basis, this would become a burden. 

ii. Conversely, because the livelihood of a local leader would not be disrupted by constant travel as would be the case for a missionary, their capacity to earn a living themselves would not be disrupted anywhere near the same extent as a missionary's would be.

iii. So, nothing in their job function would prevent them from working for a living, but still it might cut into their work time somewhat.

iv. To supplement this, they were to draw from the Church's weekly communal distribution. 

v. But like the rest of the Church, if they did not do what they could to meet their own needs, they could not take from the supplement. I Timothy 5:16-18, II Thessalonians 3:10.

b. On the other hand, missionaries typically moved around so no one would permanently be burden with their provision.

3. Limitations

a. There is no place in the context of the New Testament for local ministers receiving full-time salaries from local or home congregations that work to support them so that they do not have to work for a living. 

b. Supplementary income maybe acceptable, but outright salaries for those who do not work (and especially for those who do not teach the Word well in accord with the New Testament) is definitely not.

iii. Apostles could forego work altogether as was the case with the apostles and the brothers of the Lord (1 Corinthians 9:5-14)

1. They are compared to men serving in the military or going to plant (start) vineyards (church congregations), they had the right to forbear working while doing so.

a. Matthew 10:1-14, Mark 6:7-13, Luke 9:1-6, and Luke 10:1-12, I Corinthians 9:5,17-18, II Corinthians 11:7-9, Philippians 4:15-19.

2. The question is not whether the other apostles had the right to do this, the question is, do our modern pastors?

a. Are they wiser than Paul in this regard? 

i. Paul refused to invoke his apostolic right because he saw the use of it as leading to the abuse of his leadership role. (Corinthians 9:12,18.) 

ii. Paul thought it was a matter of the utmost importance to make his ministry of no charge.

iii. No doubt, despite Paul’s right to have his needs met as a traveling evangelist, Paul’s concern was the example he was setting for the new leaders in a newly converted community

2 Thessalonians 3:7 For yourselves know how ye ought to follow us: for we behaved not ourselves disorderly among you; 8 Neither did we eat any man's bread for nought; but wrought with labour and travail night and day, that we might not be chargeable to any of you: 9 Not because we have not power, but to make ourselves an ensample unto you to follow us. 10 For even when we were with you, this we commanded you, that if any would not work, neither should he eat.

iv. Missionaries could either:

1. Rceive support from one house in the village they were staying and could not to move from house to house. (Matthew 10:1-14, Mark 6:7-13, Luke 9:1-6, and Luke 10:1-12) 

2. OR they could receive support from Churches they were not currently ministering to so that they could present the Gospel without charge wherever they were going. (2 Corinthians 11:7-9, Philippians 4:15-19, 1 Corinthians 9:5-14)

v. Built-in Safeguards

1. Unqualified men who could not teach could not benefit from a labor-free lifestyle by becoming pastors instead of working professionals.

d. Implications

i. Since the communal economy of the first century Church is not practiced by the modern Church (unless we want to reenact such a communal economy) we have no basis for expanding one of its provisions as a basis for full-time salaried local pastors and ministers.

ii. Doing so

1. is not provided for by New Testament protocols, 

2. does not follow the example Paul set, 

3. exceeds the New Testament protocols for local leaders, 

4. and for all these reasons constitutes an abuse

Tithing Study Outline

I. Introduction

a. Tithing in the Old Covenant

i. In the Law of Moses, in extremely general terms, there was a requirement to share a tenth of one’s income with the Levitical priests.

b. Principle Study Inquiry

i. The preeminent question of this study is this: are Christians required to give 10 percent of their income to the church?

c. Approach

i. Objective: To determine the proper doctrine concerning the tithe under the New Covenant using only the Biblical evidence without relying upon external information from sources outside the text of the Bible to build up arguments.

ii. Analyze the typical arguments put forward on this issue in order to answer that question definitively.

1. We will first address the four primary arguments made in favor of a tithing requirement in the New Covenant coupled in each case with the rebuttals offered by those who reject any requirement to tithe under the New Covenant. 

iii. We will then provide a brief summary of the reasons for rejecting each argument in the closing conclusions.

d. Basic Definition

i. The technical scriptural term for the requirement to give 10 percent is “tithe.”

ii. The practice is known as “tithing.” 

iii. The word tithe is the English translation of the Hebrew word “ma’aser” (Strong’s No. 04643), which simply means, “tithe, tenth part.” 

iv. The idea under question is whether or not giving a tenth part, or tithe, is required under the New Covenant.

II. Argument 1: Tithing is an Eternal Principle

a. Principle Argument

i. The tithe existed before the Law of Moses and, therefore, it continues after the Law of Moses is replaced with the New Covenant. 

b. Principle Error in Argument

i. Just because something was required before the Law of Moses does not mean it continues after the Law of Moses.

ii. Example: the pre-Mosaic practice of circumcision

1. Circumcision was a requirement given to Abraham and his descendants over 430 years before Moses gave the Law.

a. In Genesis 17, God commands Abraham to circumcise himself and his children as part of his covenant with Abraham.

Genesis 17:9 And God said unto Abraham, Thou shalt keep my covenant therefore, thou, and thy seed after thee in their generations. 10 This is my covenant, which ye shall keep, between me and you and thy seed after thee; Every man child among you shall be circumcised. 11 And ye shall circumcise the flesh of your foreskin; and it shall be a token of the covenant betwixt me and you. 12 And he that is eight days old shall be circumcised among you, every man child in your generations, he that is born in the house, or bought with money of any stranger, which is not of thy seed. 13 He that is born in thy house, and he that is bought with thy money, must needs be circumcised: and my covenant shall be in your flesh for an everlasting covenant. 14 And the uncircumcised man child whose flesh of his foreskin is not circumcised, that soul shall be cut off from his people; he hath broken my covenant.

b. Three generations later, Abraham’s grandson Jacob came to live in the land of Egypt with his sons, the patriarchs of the 12 tribes of Israel.

Exodus 1:1 Now these are the names of the children of Israel, which came into Egypt; every man and his household came with Jacob. 2 Reuben, Simeon, Levi, and Judah, 3 Issachar, Zebulun, and Benjamin, 4 Dan, and Naphtali, Gad, and Asher. 5 And all the souls that came out of the loins of Jacob were seventy souls: for Joseph was in Egypt already. 6 And Joseph died, and all his brethren, and all that generation. 7 And the children of Israel were fruitful, and increased abundantly, and multiplied, and waxed exceeding mighty; and the land was filled with them.

c. The Israelites lived in Egypt keeping the commandment of circumcision for 430 years before Moses came and the exodus from Egypt occurred.

Exodus 12:40 Now the sojourning of the children of Israel, who dwelt in Egypt, was four hundred and thirty years. 41 And it came to pass at the end of the four hundred and thirty years, even the selfsame day it came to pass, that all the hosts of the LORD went out from the land of Egypt.

d. Paul also confirms for us that the covenant with Abraham, which included circumcision, came 430 years before Moses came with the Law.

Galatians 3:16 Now to Abraham and his seed were the promises made. He saith not, And to seeds, as of many; but as of one, And to thy seed, which is Christ. 17 And this I say, that the covenant, that was confirmed before of God in Christ, the law, which was four hundred and thirty years after, cannot disannul, that it should make the promise of none effect.

2. Yet despite the fact that the requirement to circumcise existed before the Law of Moses, we know that it does not continue into the New Covenant.

Acts 15:1 And certain men which came down from Judaea taught the brethren, and said, Except ye be circumcised after the manner of Moses, ye cannot be saved. 2 When therefore Paul and Barnabas had no small dissension and disputation with them, they determined that Paul and Barnabas, and certain other of them, should go up to Jerusalem unto the apostles and elders about this question…22 Then pleased it the apostles and elders, with the whole church, to send chosen men of their own company to Antioch with Paul and Barnabas; namely, Judas surnamed Barsabas, and Silas, chief men among the brethren: 23 And they wrote letters by them after this manner; The apostles and elders and brethren send greeting unto the brethren which are of the Gentiles in Antioch and Syria and Cilicia: 24 Forasmuch as we have heard, that certain which went out from us have troubled you with words, subverting your souls, saying, Ye must be circumcised, and keep the law: to whom we gave no such commandment…27 We have sent therefore Judas and Silas, who shall also tell you the same things by mouth. 28 For it seemed good to the Holy Ghost, and to us, to lay upon you no greater burden than these necessary things; 29 That ye abstain from meats offered to idols, and from blood, and from things strangled, and from fornication: from which if ye keep yourselves, ye shall do well. Fare ye well.

1 Corinthians 7:18 Is any man called being circumcised? let him not become uncircumcised. Is any called in uncircumcision? let him not be circumcised. 19 Circumcision is nothing, and uncircumcision is nothing, but the keeping of the commandments of God. 20 Let every man abide in the same calling wherein he was called.

3. Relevant implications on this argument for tithing

a. A requirement can be pre-Law and yet not continue into the New Covenant. 

b. On its own, the fact that tithing was pre-Law does not mean it continues after the New Covenant replaced the Law of Moses.

c. Therefore, on its own, the argument that “because the tithe was a requirement before the Law of Moses means that it continues after the Law of Moses” is shown not to be true.

c. Added Premise to Support Principle Argument

i. 2 additional qualifiers might be added to provide the argument what it lacks.

1. Tithing is not only pre-Law, but it is eternal and because it is eternal, it continues under the New Covenant. 

2. Circumcision and tithing are different because circumcision is specifically discontinued in the New Testament whereas no specific statements occur in the New Testament to discontinue tithing. 

ii. The Modified Argument

1. All things that are pre-Law continue in the New Covenant unless the New Testament specifically proclaims their cessation.

a. We will cover how we know something from the Old Covenant continues or ceases under the New Covenant later on in our study.

d. Question: Is the tithe an eternal principle?

i. Some Clarity on an Eternal Tithe

1. Tithing is not eternal in the way that God is eternal. 

2. There would have been no tithe before men existed. 

a. (Or even if someone wants to suppose that angels tithed, there would be no tithe before angels existed.) 

3. Tithing has not “eternally” existed.

4. Tithing had a beginning, presumably somewhere within the history of man. 

5. When someone says that tithing is eternal, they mean that tithing has been a requirement from the very beginning when man was first created. 

6. When someone argues that tithing is an eternal principle, what they mean is that tithing has always been around from the beginning of creation, and because it has always been around from the beginning of creation, we should conclude that it always will be.

ii. Problems with the Eternal Tithe Argument

1. The conclusion that tithing “always will be” is based upon the premise that tithing “always has been.” 

a. But just because something always been, does not mean it always will be. 

b. There is no reason to conclude that. 

c. This is a logical fallacy known as a non sequitur, which means, “it does not follow.” 

d. In this case, it does not logically follow that just because something was around from the beginning that it will continue to the end. 

e. Examples

i. In the beginning God put man in the Garden of Eden to tend to it and fellowship with himself and eat from the tree of life, but even though that was how things were in the beginning, it was put to a stop when men sinned. 

f. Implications

i. God is free to put to a stop things he put into affect in the beginning based upon how he deals with men’s sin.

ii. Things can conceivably be around at the start and then stop before the end arrives. 

iii. Even if the tithe was instituted in the beginning of mankind that alone would not prove or necessitate or even indicate that it should or must continue until the end of human history (or perhaps beyond.)

2. The idea that the tithe was around from the beginning is not one that comes from scripture or can be supported by scripture – it must come from sources outside scripture. 

a. Scripture’s statements about the tithe and sacrifices then get interpreted in light of this idea that does not come from scripture itself.

b. Since we want to establish the doctrine concerning tithing from the scripture itself without depending upon outside information that comes from somewhere other than scripture, all arguments concerning the tithe must be based strictly on information provided in scripture. 

3. What does the scripture say in relation to the question of the tithe being eternal?

a. The Hebrew word from which we get the term “tithe” is the word “ma’aser” (Strong’s No. 04643), which simply means, “tithe, tenth part.” 

i. The first mention of giving a tenth part comes in Genesis 14, concerning the spoils Abraham had captured during his fight to free his nephew Lot.

Genesis 14:14 And when Abram heard that his brother was taken captive, he armed his trained servants, born in his own house, three hundred and eighteen, and pursued them unto Dan. 15 And he divided himself against them, he and his servants, by night, and smote them, and pursued them unto Hobah, which is on the left hand of Damascus. 16 And he brought back all the goods, and also brought again his brother Lot, and his goods, and the women also, and the people. 17 And the king of Sodom went out to meet him after his return from the slaughter of Chedorlaomer, and of the kings that were with him, at the valley of Shaveh, which is the king's dale. 18 And Melchizedek king of Salem brought forth bread and wine: and he was the priest of the most high God. 19 And he blessed him, and said, Blessed be Abram of the most high God, possessor of heaven and earth: 20 And blessed be the most high God, which hath delivered thine enemies into thy hand. And he gave him tithes of all.

b. In verse 20, Abraham gives Mechizedek the king of Salem and priest of God a tithe of the spoils that he had obtained in the battle. 

i. NOTE: It is the spoils that Abraham is paying tithes on here and NOT all he owned. 

c. The Apostle Paul asserts this clearly in Hebrews 7:4, where he states concerning Melchizedek, “Now consider how great this man was, unto whom even the patriarch Abraham gave the tenth of the spoils.” 

d. What does the text indicate or not indicate?

i. The text does not say why Abraham gave them. 

ii. The text does not say that Abraham was required to do so. 

iii. The text does not say that tithing was already going on before this event. 

iv. And most importantly the text does not indicate that tithes were paid under any circumstances apart from spoils gained in battle.

e. Possibilities

i. It is possible to speculate that Abraham or other men tithed before this instance

ii. It is also extremely possible that tithing began with Abraham

iii. It is possible that this was a special and unique occasion between Abraham and Melchizedek

iv. And it is possible that this was the first time Abraham tithed, and that perhaps this was the only time that Abraham tithed. 

v. All of these are equally possible and plausible given the notable and weighty importance of Abraham winning such a battle.

4. Conclusions from Genesis 14

a. We are forced to conclude that Abraham’s tithe to Melchizedek is the first occurrence of the tithe. 

b. The tithe is not mentioned before this.

i. We must keep in mind that although this is only 14 chapters into Genesis, the first book of the Bible, there are over 2,000 years of biblical human history between creation and this event covered in the first 11 chapters of Genesis

c. In this first mention of the tithe, there is no statement or indication that tithing was taking place before this instance with Abraham and Melchizedek. 

d. Therefore, we must conclude that according to the information contained in scripture, Genesis 14:20 is the first time that anyone tithed. 

e. Any assertions that tithing was taking place before Genesis 14:20 are mere speculation and assumption, both of which do nothing to establish the idea that tithing occurred before Abraham gave one tenth of the spoils to Melchizedek in this instance.

5. Possible Changes in the Tithe

a. Even if we assume that tithing was taking place before Abraham, we have no reason to believe that the protocols surrounding the protocols for tithing didn’t change over time before, during, and after the Law of Moses. 

b. For example, later on in this study we will examine that those who require the tithe under the New Covenant have dramatically changed the rules given in the Law of Moses concerning the tithe. 

c. Since by their own actions modern tithe advocates demonstrate that the protocols concerning the tithe can change, even if tithing did occur before Abraham or was a regular practice by Abraham and his descendants afterward, we would have no reason to assume that any tithe before the Law was the same as during the Law. 

d. Specifically, if tithing can change, there would be no reason to assume that it wasn’t voluntary before the Law rather than required as it was under the Law.

6. Other Early Accounts of the Tithe – A Voluntary Tithe

a. Abraham’s tithe to Melchizedek was not the only occurrence of the tithe in Abraham’s lineage before the Law, His grandson Jacob also tithed.

Genesis 28:18 And Jacob rose up early in the morning, and took the stone that he had put for his pillows, and set it up for a pillar, and poured oil upon the top of it. 19 And he called the name of that place Bethel: but the name of that city was called Luz at the first. 20 And Jacob vowed a vow, saying, If God will be with me, and will keep me in this way that I go, and will give me bread to eat, and raiment to put on, 21 So that I come again to my father's house in peace; then shall the LORD be my God: 22 And this stone, which I have set for a pillar, shall be God's house: and of all that thou shalt give me I will surely give the tenth unto thee.

b. Points worthy of noting here in Genesis 28

i. First, the word for “tenth” is related to but different than “ma’aser.” It is the Hebrew word “asar” (Strong’s No. 06237), which means “to tithe, take the tenth part of.” 

1. “Asar” is in fact the primitive root word from which “ma’aser” is ultimately derived. 

ii. Second, this passage does not demonstrate a frequent or required practice of the tithe, rather, Jacob’s dictation of terms along with his vow all indicate his perception that his tithing to God was a voluntary agreement rather than an already existing requirement. 

1. The fact that Jacob only promises to give God the tithe conditionally and that Jacob himself is initiating the agreement and setting the terms indicate that Jacob did not perceive he was already required by any existing requirement to pay a tithe. 

2. If Jacob perceived that he was already required to give a tithe to God, it would not be Jacob’s place or right to negotiate how or when or if he did so or to dictate conditions for doing so. 

3. If Jacob perceived that giving God a tenth was something that was in his power to initiate, then this gives strong indication that if Abraham passed on anything to his descendants about the tithe before the Law, it was that the tithe was voluntary and for special occasions wherein God blessed someone in unique rather than everyday gain. 

iii. Third, there is no mention of a priest here. 

1. So, it is entirely possible that Jacob was giving the tithe to God by simply sacrificing it before God as a means of fellowship with God rather than by giving it to a priest such as Melchizedek as Abraham did. 

a. This will become significant as we examine Cain and Abel and the Mosaic tithe a bit later on.

iii. Status of the argument that tithing is eternal

1. Since Genesis 14:20 is the first mention of tithing in the Bible, there is no reason or biblical basis to assert that tithing ever occurred before this instance between Abraham and Melchizedek. 

a. More specifically, there is no reason or biblical basis to suggest that tithing is eternal. 

2. Based solely on the Biblical evidence, the first mention of the tithe is:

a. With Abraham and not before

b. Abraham lived around 2000 B.C.

c. Conclusion:

i. Tithing did not occur until at least some 2000 years after the creation.

3. With no Biblical evidence of tithing in the first 2000 years of human history, it is:

a. A mere extra-biblical assumption to assert that tithing is eternal

b. Or that tithing existed at all before Abraham. 

4. The initial arguments that tithing was before the Law of Moses did not on its own prove that tithing should continue after the Law of Moses under the New Covenant.

iv. Final Attempts at an Eternal Tithe - Was their tithing before Abraham?

1. Even if one were to assume that tithing occurred before Abraham, it would still be necessary to prove that it was from the beginning and that it was required rather than voluntary.

2. Trying to support these assertions about the tithe from the story of Cain and Abel.

Genesis 4:1 And Adam knew Eve his wife; and she conceived, and bare Cain, and said, I have gotten a man from the LORD. 2 And she again bare his brother Abel. And Abel was a keeper of sheep, but Cain was a tiller of the ground. 3 And in process of time it came to pass, that Cain brought of the fruit of the ground an offering unto the LORD. 4 And Abel, he also brought of the firstlings of his flock and of the fat thereof. And the LORD had respect unto Abel and to his offering: 5 But unto Cain and to his offering he had not respect. And Cain was very wroth, and his countenance fell. 6 And the LORD said unto Cain, Why art thou wroth? and why is thy countenance fallen? 7 If thou doest well, shalt thou not be accepted? and if thou doest not well, sin lieth at the door. And unto thee shall be his desire, and thou shalt rule over him. 8 And Cain talked with Abel his brother: and it came to pass, when they were in the field, that Cain rose up against Abel his brother, and slew him. 9 And the LORD said unto Cain, Where is Abel thy brother? And he said, I know not: Am I my brother's keeper? 10 And he said, What hast thou done? the voice of thy brother's blood crieth unto me from the ground. 11 And now art thou cursed from the earth, which hath opened her mouth to receive thy brother's blood from thy hand; 12 When thou tillest the ground, it shall not henceforth yield unto thee her strength; a fugitive and a vagabond shalt thou be in the earth.

3. Basic Points from Genesis 4

a. There is no mention of the Hebrew word “ma’aser” (Strong’s No. 04643) or any other word for “tithe” in this passage.

b. Instead of “ma’aser” or tithe, here in Genesis 4 we find the word for offering, which occurs 3 times. 

c. In all 3 cases it is the word “minchah” (Strong’s No. 04503). 

i. We’ll get to the meaning of “minchah” momentarily.

4. Attempt at an Argument from Cain and Abel

a. The story of Cain and Abel is useful for supporting the idea that the tithe is an eternal requirement because:

i. it occurs very near the beginning of human history (during the second generation of men)

ii. it involves sacrifices to God

iii. it involves one party receiving God’s disapproval over the insufficiency of their sacrifice. 

b. Therefore, it is suggested that somewhere in the middle of these details, we have evidence that:

i. Cain and Abel were tithing near the start of creation

ii. And that Cain was disproved of because what he gave did not meet the tithe requirements.

5. Examining the Argument that Cain and Abel Tithed

a. Questions

i. But were Cain and Abel giving the tithe? 

ii. Were the offerings given by Cain and Abel required or voluntary? 

iii. Does the fact that God rejected Cain’s offering indicate that the offering was required rather than voluntary? 

iv. And is “ten percent” the only reason that God would be displeased with an offering?

b. Relevance of Cain and Abel Tithing to New Covenant tithing

i. Let’s assume for the sake of argument that Cain and Abel are tithing in Genesis 4.

1. Cain and Abel giving a tithe affirms the pattern in which tithing before the Law of Moses did not require a priest but could be rendered simply between God and the giver of the tithe.

a. Jacob volunteers to give God the tithe in Genesis 28:22 there is no mention of a priest.

b. Under the Law of Moses, the tithe was not only for the priests but it was to be shared by the family giving it and the poor as well, who were all supposed to eat it together with the priest – it was primarily a means for fellowshipping, especially with God in the Temple or Tabernacle.

c. In Hebrews 7, a passage that tithe-advocates often appeal to, puts Jesus himself in the place of Melchizedek.

i. If Abraham tithing to Melchizedek is the pattern for Christians then we are to tithe directly to Jesus and there is shown no intervening ministers as with Jacob, Cain, and Abel.

c. Does God’s disapproval of Cain’s offering prove that God had tithe requirements? No.

i. The usage of “minchah” (Strong’s No. 04503) rather than “ma’aser” (Strong’s No. 04643) in Gen. 4 is significant. 

1. An offering is NOT a required payment of ten percent.

a. Although we cannot be certain with Abraham, we do know that under the Law of Moses the tithe was required. It was not a gift.
b. “minchah” is used with regard to required offerings under the Law of Moses, but because something is an “offering” does not mean it is a tithe.

Genesis 32:13 And he lodged there that same night; and took of that which came to his hand a present (04503) for Esau his brother; 19 And so commanded he the second, and the third, and all that followed the droves, saying, On this manner shall ye speak unto Esau, when ye find him.  20 And say ye moreover, Behold, thy servant Jacob is behind us. For he said, I will appease him with the present that goeth before me, and afterward I will see his face; peradventure he will accept of me.

2. The word “minchah” is used with regard to what Jacob gave his brother Esau here in Genesis 32. 

a. What Jacob gives his brother in this chapter is no requirement. 

b. It is voluntary. 

c. It was not a tenth of his possessions or of what he had gained.

3. Perhaps Cain and Abel’s offerings were also voluntary gifts unto God meant to gain his favor and appease any anger against them.

4. Other occurrences of “minchah” (Strong’s No. 04503) and its meaning

a. the word “minchah” is used in Leviticus 5:13 to refer to a trespass offering to atone for certain sins that a man might commit. 

b. Because this offering was given only if a certain sin was committed, it cannot be regarded as a tithe or tenth of the income. 

c. Likewise, in Lev. 14, “minchah” is used concerning the offering to cleanse a leper, in which case it cannot refer to a tenth of income either.

5. The fact that “ma’aser” and “asar” were both available and used in Genesis (14:20 and 28:22) to refer the tithe, but are not used is indicative that if the author had meant Cain and Abel were giving a tithe he could have and would have said so, but he did not – the tithe is not in view in Gen. 4.

ii. There were other reasons to reject an offering in the Old Testament.

1. An offering could be rejected because it was not the best of the crop or livestock.

a. For example, if the owner brought in a lamb that was lame or even had a blemish, that offering would not have been accepted.

i. Exodus 12:5, Leviticus 1:2-3 (specifically denotes voluntary offerings), Deuteronomy 15:21

b. Perhaps Cain was giving some useless or otherwise defective portion of his crop

iii. Why Cain’s offering was not respected/accepted

1. God tells Cain that his offering will be accepted if he does well and rejected if he does not do well.

Genesis 4:5 But unto Cain and to his offering he had not respect. And Cain was very wroth, and his countenance fell. 6 And the LORD said unto Cain, Why art thou wroth? and why is thy countenance fallen? 7 If thou doest well, shalt thou not be accepted? and if thou doest not well, sin lieth at the door. And unto thee shall be his desire, and thou shalt rule over him.

2. Cain’s offering was rejected because Cain was not “doing well.” 

3. What is meant by “doing well?”

1 John 3:11 For this is the message that ye heard from the beginning, that we should love one another. 12 Not as Cain, who was of that wicked one, and slew his brother. And wherefore slew he him? Because his own works were evil, and his brother's righteous. 14 We know that we have passed from death unto life, because we love the brethren. He that loveth not his brother abideth in death. 15 Whosoever hateth his brother is a murderer: and ye know that no murderer hath eternal life abiding in him.

1 John 4:20 If a man say, I love God, and hateth his brother, he is a liar: for he that loveth not his brother whom he hath seen, how can he love God whom he hath not seen? 21 And this commandment have we from him, That he who loveth God love his brother also.

a. John is instructing Christians that anyone who has hate for his brother will not be accepted by God and will not receive eternal life.

4. Why was Abel’s sacrifice better than Cain’s?

a. Not because of the substance or quality or even quantity of the material being offered, but because Abel offered his sacrifice with righteous love for his brother 

b. Cain’s sacrifice was offered with the wicked lifestyle of hating his brother whose better morals reflected his own wickedness.

5. Irenaeus shares John’s assessment

“3. For at the beginning God had respect to the gifts of Abel, because he offered with single-mindedness and righteousness; but He had no respect unto the offering of Cain, because his heart was divided with envy and malice, which he cherished against his brother, as God says when reproving his hidden [thoughts], ‘Though thou offerest rightly, yet, if thou dost not divide rightly, hast thou not sinned? Be at rest;’ since God is not appeased by sacrifice. For if any one shall endeavour to offer a sacrifice merely to outward appearance, unexceptionably, in due order, and according to appointment, while in his soul he does not assign to his neighbour that fellowship with him which is right and proper, nor is under the fear of God;--he who thus cherishes secret sin does not deceive God by that sacrifice which is offered correctly as to outward appearance; nor will such an oblation profit him anything, but [only] the giving up of that evil which has been conceived within him, so that sin may not the more, by means of the hypocritical action, render him the destroyer of himself.” – Irenaeus, AGAINST HERESIES, BOOK IV., CHAP. XVIII.--CONCERNING SACRIFICES AND OBLATIONS, AND THOSE WHO TRULY OFFER THEM.

6. Conclusion on why Cain’s offering was rejected.

a. The rejection of Cain’s offering had nothing to do with tithing or tithe requirements.

d. Does the use of the phrases “in process of time” and “firstlings of his flock” in Genesis 4 indicate that Cain and Abel were making offerings on the increase of the harvest and livestock?

i. These phrases:

1. particularly the phrase, “in process of time” is used in the Old Testament to refer to the completion of a variety of any duration

a. Genesis 4:3 “process 07093 of time 03117”
2. Are meant as a transition from the previous two verses, which describe the birth of Cain and Abel.

3. Denote that enough time had passed for Cain and Abel to grow up and be tending sheep and crops. 

ii. Therefore, this phrase does not refer to or indicate a regular cycle of offerings based upon yearly crop or livestock yields.

e. Was Cain and Abel’s offering a tenth? Not as far as we know. We have no reason to make this outside assumption.

i. Offerings were made before and during the Law of Moses that weren’t in proportional amounts to possessions or income.

1. Genesis 13:2 tells us that Abraham was very rich in cattle and silver and gold, but in Genesis 22:4 when Abraham makes an offering in the place of his son Isaac, he offers only 1 ram. 

2. That offering was in no way a tenth of what Abraham had. 

f. The story of Cain and Abel DOES NOT provide:

i. any reasons for Christians under the New Covenant to give a tithe to local pastors and ministers.

ii. support for the idea that tithing is an eternal principle required from the beginning. 

iii. evidence that the tithe is required as opposed to voluntary.

iv. support the idea of a regular offering based upon cyclical increase such as harvest or livestock yields.

6. Tithing in the Garden of Eden?

a. Basic Argument

i. The tree of knowledge in the Garden of Eden was itself a representation of the tithe in the sense that this tree was reserved for God alone from among all that he has given man.

Genesis 2:8 And the LORD God planted a garden eastward in Eden; and there he put the man whom he had formed. 9 And out of the ground made the LORD God to grow every tree that is pleasant to the sight, and good for food; the tree of life also in the midst of the garden, and the tree of knowledge of good and evil…16 And the LORD God commanded the man, saying, Of every tree of the garden thou mayest freely eat: 17 But of the tree of the knowledge of good and evil, thou shalt not eat of it: for in the day that thou eatest thereof thou shalt surely die.

b. Response

i. There is no mention of a sacrifice or offering or of increase whatsoever. 

ii. There are many things that God has restricted men and commanded them to abstain from. 

1. The mere restriction to abstain from something doesn’t in any way imply that we are tithing that thing to God.

iii. Example 1: men are commanded to abstain from fornication, but God has given mankind sexual intercourse to enjoy (between a married man and woman.) 

1. Does that mean God is reserving fornication as a “portion” while we can enjoy the portion that is given to us? Of course not.

iv. Example 2: In the Law of Moses, God commanded the Israelites to abstain from certain animals for food such as pigs or carrion while many other varieties of animals and food were permitted. 

1. Does that mean the Israelites were tithing pigs and carrion to God? Of course not.

e. Conclusions on the Eternal Tithe Argument

i. Just because something always been, does not mean it always will be. 

1. This is a logical fallacy known as a non sequitur, which means, “it does not follow.” 

2. It does not logically follow that just because something was around from the beginning that it will continue to the end. 

3. Even if tithing was around from the beginning that still wouldn’t prove that we should necessarily or automatically assume it will continue “to the end,” or at least into the New Covenant. 

4. The failure of this first initial pro-tithing argument is even more apparent now that we have shown the underlying premise that tithing was around from the beginning to be biblically unsupportable and a mere assumption.

ii. Result

1. Since the conclusion that tithing “always will be” is based upon the premise that tithing “always has been,” and since we can find no evidence in the Bible to support or even suggest the idea that tithing has been around since the beginning, we have absolutely no reason to believe tithing should continue eternally after the Law of Moses into the New Covenant.

III. Argument 2: Jesus Commanded Tithing

a. Principle Argument

i. The single instance in the New Testament where Jesus comments on the tithe is equivalent to Jesus commanding the tithe as a part of the New Covenant that he was ushering in with this sacrificial death and resurrection.

1. (Luke 11 contains a parallel account of this event.)

Matthew 23:1 Then spake Jesus to the multitude, and to his disciples, 2 Saying, The scribes and the Pharisees sit in Moses' seat: 3 All therefore whatsoever they bid you observe, that observe and do; but do not ye after their works: for they say, and do not. 4 For they bind heavy burdens and grievous to be borne, and lay them on men's shoulders; but they themselves will not move them with one of their fingers…13 But woe unto you, scribes and Pharisees, hypocrites! for ye shut up the kingdom of heaven against men: for ye neither go in yourselves, neither suffer ye them that are entering to go in. 14 Woe unto you, scribes and Pharisees, hypocrites! for ye devour widows' houses, and for a pretence make long prayer: therefore ye shall receive the greater damnation. 15 Woe unto you, scribes and Pharisees, hypocrites! for ye compass sea and land to make one proselyte, and when he is made, ye make him twofold more the child of hell than yourselves…23 Woe unto you, scribes and Pharisees, hypocrites! for ye pay tithe of mint and anise and cummin, and have omitted the weightier matters of the law, judgment, mercy, and faith: these ought ye to have done, and not to leave the other undone. 

b. Examining Jesus comment’s on the tithe in Matthew 23 (and Luke 11)

i. Jesus is in no way commanding the tithe nor is he in any way indicating that the tithe was to continue under the New Covenant.

ii. Reasons why:

1. At this point, the New Covenant was not in effect, having not yet been inaugurated – Jesus is then simply affirming the tithe under the Law of Moses while the Mosaic Law was still in effect. 

a. Jesus inaugurates and puts into effect the New Covenant beginning at the last supper and sealing it with his blood at his death (and finally his resurrection).

b. Jesus himself clearly taught that the Law of Moses would continue and not pass away until he fulfilled it and that he had come to fulfill the Law of Moses.

Matthew 5:17 Think not that I am come to destroy the law, or the prophets: I am not come to destroy, but to fulfil. 18 For verily I say unto you, Till heaven and earth pass, one jot or one tittle shall in no wise pass from the law, till all be fulfilled.

c. So, did Jesus accomplish his task of fulfilling the Law of Moses?

i. Jesus did most certainly accomplish this task, but not until his death and resurrection

ii. At the time of his statements in Matthew 23 concerning the tithe, the Law had neither been fulfilled nor had it passed away because those actions were completed by Jesus’ death and resurrection – therefore Jesus commends the observance of the Law. 

iii. If Jesus came to fulfill the Law and the Law would pass when he fulfilled it, then since Jesus has fulfilled the Law of Moses the Law of Moses (and its ordinances, including tithing, which the Pharisees were practicing) has passed. 

1. We will cover this more later when we examine of Hebrews 7, where Paul discusses this very same thing as well as the tithe.

2. Even if Jesus had commanded the tithe at this point in time (before his death had ushered in the New Covenant), that still would not imply or require that the tithe was to continue into the New Covenant.

a. In Matthew 8:2-4 and Mark 1:40-44, Jesus commands the leper to go and offer the sacrifice commanded by the Law of Moses. 

i. This makes perfect sense since Jesus had not yet put the New Covenant into effect by his death. 

ii. But it DOES NOT imply that lepers would continue to be required to offer sacrifices once the New Covenant arrived. 

3. If Jesus is giving instructions for the New Covenant here, then verse 2-3 would indicate that apostles and the entire New Testament Church would be required to “observe and do” everything that the Pharisees commanded them. 

a. The apostles’ response to the Jewish council in Acts 5:27-29 shows that they themselves understood that with the coming of the New Covenant, Jesus instruction to observe and do what the Pharisees said no longer applied. 

Acts 5:27 And when they had brought them, they set them before the council: and the high priest asked them, 28 Saying, Did not we straitly command you that ye should not teach in this name? and, behold, ye have filled Jerusalem with your doctrine, and intend to bring this man's blood upon us. 29 Then Peter and the other apostles answered and said, We ought to obey God rather than men.
b. Therefore, given that Jesus’ instructions here do not continue after the New Covenant arrives, we understand with good reason that Jesus’ comments in this chapter were only in effect until such time as Moses’ Law ceased to be the “seat of authority” mentioned in verse 2 – this includes tithing.

4. Jesus clearly categorizes the tithe as part of the Law of Moses

a. In verse 23 He’s acknowledging that the command to tithe was part of the Old Covenant and that in keeping the tithe, they were obeying the Old Covenant.

5. Jesus is not commanding the tithe, He is commending (note the “e”- commEnding, not commAnding) the Pharisees for keeping at least that portion of the Law of Moses while they neglected other things. 

a. Jesus is acknowledging that Moses’ told them to tithe and that they were right to obey Moses in that regard but should have also obeyed him in more important things. 

b. What if Jesus had said that they did a good job keeping up the Temple and the regular sacrifices and duties while neglecting the weightier matters of the Law such as justice and mercy. 

i. Would that have indicated that the Temple and the Temple duties were to continue under the New Covenant?

iii. Conclusions on Jesus’ comments about tithing

1. Jesus is simply recognizing their adequate stewardship of Moses’ Law in one area while they neglected Moses’ Law in another. 

2. It is not a command to tithe under the New Covenant. 

3. It does not imply that tithing would or should continue after the Law of Moses’ passed away.

IV. Argument 3: Hebrews 7 Instructs Christians to Tithe

a. Hebrews 7 provides the only mention of the tithe after the inauguration of the New Covenant by the death and resurrection of Jesus Christ.

b. Principle Argument

i. The mention of the tithe in Hebrews 7 indicates that tithing continues under the New Covenant with Jesus as our high priest who receives the tithes.

ii. (We will examine Hebrews 7 in segments.)

Hebrews 6:20 Whither the forerunner is for us entered, even Jesus, made an high priest for ever after the order of Melchisedec. 7:1 For this Melchisedec, king of Salem, priest of the most high God, who met Abraham returning from the slaughter of the kings, and blessed him; 2 To whom also Abraham gave a tenth part of all; first being by interpretation King of righteousness, and after that also King of Salem, which is, King of peace; 3 Without father, without mother, without descent, having neither beginning of days, nor end of life; but made like unto the Son of God; abideth a priest continually. 

1. Notes on the Book of Hebrews

a. In large part the entire book of Hebrews is a discourse on why Jesus should be accepted by the Jews given that

i. He is superior to the angels (Hebrews 1:4-14) 

ii. and He is superior to Moses and by extension also the Law (Hebrews 3:1-3).

b. In this particular chapter, Paul’s proof that Jesus and the New Covenant are superior to the Law of Moses is that Jesus’ is of a priestly order superior to the Levites who were the priests under the Mosaic Covenant. 

i. Specifically, Jesus is of the order of Melchizedek – Paul then:

1. makes it plain that Jesus is not Melchizedek.

2. makes it necessary to prove that Melchizedek’s order is superior to the Levitical priesthood.

2. Hebrews 6:20-7:3

a. Jesus is not Melchizedek

i. Paul quotes Psalm 110:1, 4 in Hebrews 6:20

Psalms 110:1 The LORD said unto my Lord, Sit thou at my right hand, until I make thine enemies thy footstool… 4 The LORD hath sworn, and will not repent, Thou art a priest for ever after the order of Melchizedek. 

Hebrews 6:20 Whither the forerunner is for us entered, even Jesus, made an high priest for ever after the order of Melchisedec.

ii. If Paul had meant that Jesus was Melchizedek, he would not have said that Jesus was made a high priest in Melchizedek’s order.

iii. In these passages, both God in Psalms 110 and Paul in Hebrews 7 refer to Jesus and Melchizedek separately. 

1. In that way, God is making a statement to a “you” about a person named “Melchizedek.” 

iv. In Hebrews 7, Paul says that, “Jesus” was “made an high priest for ever after the order of Melchisedec.”

1. Paul’s use of the word “made” is telling. 

2. It’s the Greek word “ginomai” (Strong’s No. 1096), which means, “to become, to come to pass, happen.” 

3. By using this word, Paul is plainly stating that there was a time when Jesus was not of the order of Melchizedek, a time when the order of Melchizedek existed before Jesus was a member of it. 

4. If Jesus was Melchizedek, then:

a. There could not be time when the order of Melchizedek existed when Jesus’ was not a part of it.

b. Jesus could not become part of this order, since he always would have been of this order.

v. In verse 3 that Melchizedek was “made like unto the Son of God.” 

1. If Melchizedek was Jesus he would not and could not be “made like” the Son of God for he already would be the Son of God.

vi. Additionally…

1. Two separate names are used, which normally would indicate two separate individuals.

2. There are no direct statements saying Jesus is Melchizedek or Melchizedek was Jesus.

vii. Strange corollaries if Jesus is Melchizedek as some pro-tithers say

1. Melchizedek died for our sins

2. Melchizedek is God

b. The purpose of Paul stating the similarities between Jesus and Melchizedek

i. Paul’s point is that the Old Testament description of Melchizedek is a prophecy of Jesus, as indicated and required by Psalm 110 that another priest would come after the order of Melchizedek – which Jesus fulfills

Hebrews 7:2 To whom also Abraham gave a tenth part of all; first being by interpretation King of righteousness, and after that also King of Salem, which is, King of peace; 3 Without father, without mother, without descent, having neither beginning of days, nor end of life; but made like unto the Son of God; abideth a priest continually.

ii. Paul’s comparison of Jesus and Melchizedek

1. The Old Testament does not mention a birth or a death record for Melchizedek and so foreshadows a high priest who is eternal and whose priesthood never ends.

2. Melchizedek is both a high priest and a king at the same time as is Jesus.

3. Hebrews 7:1-10

a. Paul shows that Jesus is superior to angels, to Moses, to the Levite priests – He is of the order of Melchizedek.

Hebrews 7:1 For this Melchisedec, king of Salem, priest of the most high God, who met Abraham returning from the slaughter of the kings, and blessed him; 2 To whom also Abraham gave a tenth part of all; first being by interpretation King of righteousness, and after that also King of Salem, which is, King of peace; 3 Without father, without mother, without descent, having neither beginning of days, nor end of life; but made like unto the Son of God; abideth a priest continually. 4 Now consider how great this man was, unto whom even the patriarch Abraham gave the tenth of the spoils. 5 And verily they that are of the sons of Levi, who receive the office of the priesthood, have a commandment to take tithes of the people according to the law, that is, of their brethren, though they come out of the loins of Abraham: 6 But he whose descent is not counted from them received tithes of Abraham, and blessed him that had the promises. 7 And without all contradiction the less is blessed of the better. 8 And here men that die receive tithes; but there he receiveth them, of whom it is witnessed that he liveth. 9 And as I may so say, Levi also, who receiveth tithes, payed tithes in Abraham. 10 For he was yet in the loins of his father, when Melchisedec met him. 

b. Ways Jesus is superior

i. Being Abraham’s descendants, the Levites are represented by or included with Abraham during Abraham’s exchange with Melchizedek, therefore:

1. Since Melchizedek blessed Abraham and is therefore greater than Abraham, he is also greater than Abraham’s descendents.

2. Therefore, Jesus as a priest of the higher order of Melchizedek is superior to the Levite priests who were priests under the Old Covenant.

c. Verse 8 – who receives tithes, when?

Hebrews 7:8 And here men that die receive tithes; but there he receiveth them, of whom it is witnessed that he liveth.
i. Key phrase: 

1. “here men that die receive tithes; but there he receiveth them, of who it is witnessed that he liveth.”

ii. Key question:

1. Who is the “he” who receives tithes “there”?

2. Modern tithe advocates hold that this is Jesus who receives the tithes “there.”

iii. Verses 4-7 are referring to Melchizedek, not Jesus – the contrast is between the Levites and Melchizedek

1. The phrase “he…of whom it is witnessed that he lives,” is a reference to the Old Testament description of Melchizedek for whom there is no record of his birth or death just as Paul was mentioning as a prophecy in verse 3.

2. Jesus is not mentioned at all in verses 4-10, instead Paul is referring throughout these verses to Melchizedek.

a. Verse 4 – Paul begins by telling them to consider Melchizedek. 

i. “Now consider how great this man was, unto whom even the patriarch Abraham gave the tenth.” 

b. Verse 5 – 

i. Paul introduces us to the second party in the comparison, the Levites. 

ii.  Paul lets us know that he is going to compare the two parties based upon the tithes. 

iii. Paul notes the command that the Levites were to receive the tithes under the Law of Moses. 

c. Verse 6 – Paul uses the phrase, “But he whose descent is not counted from them received tithes of Abraham.” – this is another reference to Melchizedek, the man to whom Abraham paid the tithes in Genesis 14.

d. Verse 7 – “the less is blessed of the better,” 

i. the term “the less” refers to Abraham who received the blessing from Melchizedek, and the term “the better” refers to Melchizedek who blessed Abraham in Genesis 14.

iv. Verse 8: “And here men that die receive tithes; but there he receiveth them, of whom it is witnessed that he liveth.” – No mention of Jesus.

1. Where is “here”?

a. “Here” is the present, a time in which the Levites could still be seen taking the tithe in Jerusalem.

2. Where is “there”? 

a. It is NOT heaven where Jesus currently resides. 

b. “There” is the past when Abraham gave tithes to Melchizedek. 

c. Since “there” is this past episode with Abraham tithing, the “he” who receives the tithes “there” is Melchizedek who received the tithe from Abraham back then

3. That is the contrast that Paul is repeatedly referring to in this passage:

a. Abraham paying tithes to Melchizedek and the Levites taking tithes from their fellow Jews under the Law of Moses (which continued to that day among the Jews who had not accepted the New Covenant).

4. The rules of grammar 

a. a pronoun such as “he” refers to the nearest preceding noun. 

b. In this case, the nearest preceding singular noun is “this man unto whom even the patriarch Abraham gave the tenth,” which is Melchizedek.

5. Paul is in no way saying in verse 8 that “there” is heaven where Jesus is or that “he” is Jesus receiving the tithes in the current age.

d. Verses 9-10 confirm that Melchizedek and NOT Jesus is in view.

i. Paul continues that Abraham, the great-grandfather of Levi (from whom the Levitical priests descend) paid tithes to Melchizedek – therefore his order is superior to theirs.

iii. Additional points on Hebrews, Melchizedek and Tithing

1. There is no mention in Hebrews 7, Genesis 14, or anywhere else in the Bible stating a command or any reason whatsoever why Melchizedek received tithes.

a. All we know is that on one special occasion after an important and unique event, Abraham honored Melchizedek the high priest by giving him tithes from the spoils of battle.

b. There is nothing to support that this is a pattern.

c. There is nothing indicating that Christians should believe that they must repeatedly pay tithes unto Jesus, our high priest in the order of Melchizedek.

iv. The Law of Moses had Passed Away

1. Having established the superiority of Jesus’ priesthood over the priesthood of the Levites, Paul’s conclusion is that the Law of Moses had ended. 

a. This is necessitated, according to Paul, by the changing of the priesthood. 

b. In this way Paul is discussing the exact thing that Jesus himself taught in Matthew 5:17-18, that the Law of Moses would pass away because Jesus would fulfill it.

i. Likewise, this passing of the Law of Moses when Jesus became high priest from another order is also why the apostles and elders in Jerusalem recognized that the Gentile converts did not have to keep the whole of the Law of Moses (which would include the tithe) in Acts 15

Hebrews 7:11 If therefore perfection were by the Levitical priesthood, (for under it the people received the law,) what further need was there that another priest should rise after the order of Melchisedec, and not be called after the order of Aaron? 12 For the priesthood being changed, there is made of necessity a change also of the law. 13 For he of whom these things are spoken pertaineth to another tribe, of which no man gave attendance at the altar. 14 For it is evident that our Lord sprang out of Juda; of which tribe Moses spake nothing concerning priesthood. 15 And it is yet far more evident: for that after the similitude of Melchisedec there ariseth another priest, 16 Who is made, not after the law of a carnal commandment, but after the power of an endless life.

ii. Verses 11 and 15 reiterates Psalm 110’s prophecy of another priest after the order of Melchizedek.

2. Regarding the tithe

a. Paul’s argument is that the Law of Moses passed away by the changing of the priesthood from the Levites to Jesus who is of another order, the order of Melchizedek.

b. Paul is not saying that a portion of the Law (the tithe) continues despite this change.

c. Rather, Paul is actually referencing the tithe as part of his proof that the requirements of the Law of Moses had passed away and were replaced by the New Covenant of Christ Jesus.

i. including the tithe, which is indicated specifically.

d. This makes it impossible to use this passage as support for a tithe, which only was a requirement under the Law of Moses.

3. Plain facts problematic for pro-tithers

a. 1.) In all of Hebrews 7, only 3 parties pay the tithe: 

i. Abraham pays Melchizedek, 

ii. the Levites “in Abraham” also pay Melchizedek, 

iii. and the Jews pay the Levites. 

iv. There is no mention of Christians anywhere in this passage let alone any assertion or expression of Christians paying tithes to Jesus or to anyone else.

b. 2.) In all of Hebrews 7, there are only 2 parties stated to receive tithes: 

i. Melchizedek receives from Abraham (and through Abraham from Levi) 

ii. and the Levites receive the tithes from the rest of the Jews. 

iii. Nowhere is Jesus described as receiving tithes. 

c. 3.) Lastly, there are only 2 ages or covenants under which Hebrews 7 describes the tithe being paid: 

i. the age or covenant with Abraham before the Law of Moses 

ii. and the covenant of the Law of Moses. 

iii. Nowhere are tithes depicted or even suggested to occur either before Abraham or under the New Covenant.

1. Or even as a requirement, rather than voluntary, under Abraham’s covenant

4. Telling questions

a. There are several passages in the New Testament where the authors write about Christians giving money or instruct Christians to give money 

i. (Acts 4:34-37, Acts 5:1-11, Romans 15:26, Ephesians 4:28, Galatians 2:10, Philippians 4:14-17, 2 Corinthians 81-9:15, and 1 John 3:17). 

b. Hebrews 7 is not a passage about giving or in which Christians are instructed to give or where Christians are mentioned at all. 

c. Questions:

i. With no shortage of passages in the New Testament, which speak of Christians giving, why isn’t the tithe mentioned in any of those passages that are about giving? 

ii. Why is the only mention of the tithe occurring in a passage where it is used as part of a proof for Paul’s argument that Jesus’ position is greater than the Levites and that the Law of Moses is passing away and in which there are no statements of Jesus receiving tithes or of Christians paying tithes?

d. Paul is simply making a historic reference to a tithe that took place in some past time. He does similarly elsewhere.

i. In Hebrews 9, Paul makes a reference to the past practices of the Jews under the Law of Moses. 

1. (Hebrews 8:13 leads right into Hebrews 9:1 and so it is included below.)

Hebrews 8:13 In that he saith, A new covenant, he hath made the first old. Now that which decayeth and waxeth old is ready to vanish away. 9:1 Then verily the first covenant had also ordinances of divine service, and a worldly sanctuary… 8 The Holy Ghost this signifying, that the way into the holiest of all was not yet made manifest, while as the first tabernacle was yet standing: 9 Which was a figure for the time then present, in which were offered both gifts and sacrifices, that could not make him that did the service perfect, as pertaining to the conscience; 10 Which stood only in meats and drinks, and divers washings, and carnal ordinances, imposed on them until the time of reformation.
ii. Does his mere mention of ordinances regarding meats and washings and sacrifices indicate that these things should or were going to continue under the New Covenant just as they were under the Law of Moses, or is Paul simply making a historic reference to these things?

1. No, Paul’s references here to the meats, drinks, gifts, sacrifices, diverse washings, and other physical ordinances simply states that such things were in affect under the Law of Moses until the first covenant was replaced by the New Covenant.
2. A reference to the occurrence of the tithe in times past or in the days of the Law of Moses no more implies that the tithe should continue under the New Covenant than the reference to ordinances for meats, washings, and sacrifices implies that those things should continue under the New Covenant.

3. Its all part of the support for Paul’s larger argument that the Old Covenant with its precepts (such as the tithe) had passed away

c. Final Attempt by Pro-tithers

i. Perhaps the absence of instruction in the New Testament on Christians tithing is due to the fact that this practice was so well understood and established that it didn’t need to be addressed.

ii. This is absurd for several reasons.

1. Are we to conclude that while the Church needed instruction on such fundamental topics as the redemptive work of Jesus, the resurrection, baptisms, the repentance of sins, communion, and a whole host of other topics, that the one thing that they had down pat universally and flawlessly was tithing? 

a. Clearly the answer is no.

2. The Gentile churches would have needed some instruction on the tithe as they did for other Old Testament Jewish practices since they, as Gentile converts, did not grow up with these things.

3. Virtually any practice or idea not mentioned in the New Testament can be justified with this kind of reasoning.

iii. Conclusion

1. The fact that there is no New Testament instruction regarding tithing is a clear indicator that the New Covenant does not require tithing.

d. Conclusions on Hebrews 7 and Tithing

i. There is no mention of Christians paying the tithe or of Jesus receiving the tithe in this passage. 

ii. There is no mention of Christians giving. 

iii. Paul is simply making a historic reference to the past occurrence of tithes in the days of Abraham and the Law of Moses in order to: 

1. Establish first that Jesus is superior to the Levitical priesthood of Moses’ Law because he is of the order of Melchizedek.

2. Establish that the Law of Moses has passed away given the fact that a new priesthood of a different order than Levi has been established. 

a. These arguments of Paul’s actually work against the idea that a particular Old Testament requirement like the tithe would or could continue

iv. There is then no reason and more importantly no indication in this passage to even suggest that the tithe was to continue under the New Covenant with Christians paying the tithe to Jesus. 

v. Paul’s point is that the New Covenant is superior to the Old Covenant, which has passed away with all of its ordinances.

V. Argument 4: Tithing is Not Specifically Discontinued

a. Principle Argument

i. There are no statements discontinuing the tithe specifically in the New Testament.

ii. Unless an aspect of the Law of Moses is specifically stated to have ended somewhere in the New Testament, we should assume that it continues under the New Covenant.

b. Problems with this assertion.

i. Modern advocates of tithing themselves negate this very principle.

1. There are other aspects of the Law of Moses for which there are no specific discontinuations in the New Testament.

2. Yet modern tithe advocates do not practice these aspects of the Law of Moses.

ii. The New Testament scripture does inform us concerning the continuation of the protocols contained in the Law of Moses.

c. Instances of inconsistency about tithing among pro-tithers

i. If tithing continues into the New Covenant because any aspect of the Law of Moses should be assumed to continue unless the New Testament specifically says otherwise, then we should assume that the tithe carries over exactly as it was prescribed under the Law of Moses.

1. The command to tithe under the Law of Moses is not as simple and generic as “People should give 10 percent.”

2. And though we have no specific adjustments or amendments to the Mosaic tithe law in the New Testament, modern tithe practices are quite different from those given in the Law of Moses.

ii. Modern tithe advocates discard the following portions of the Mosaic tithe law though there is no statements telling us to do so in the New Testament.

1. Under the Law of Moses, Israelites were commanded TO EAT THEIR OWN TITHES and share it as a communal meal with the priests, their family, their employees, and the poor. 

2. It was NOT exclusively for the priests and it was NOT forbidden for the giver to partake of their tithe.

3. The man, not the priests, was to determine what to spend the tithe on.

Deuteronomy 12:17 Thou mayest not eat within thy gates the tithe of thy corn, or of thy wine, or of thy oil, or the firstlings of thy herds or of thy flock, nor any of thy vows which thou vowest, nor thy freewill offerings, or heave offering of thine hand: 18 But thou must eat them before the LORD thy God in the place which the LORD thy God shall choose, thou, and thy son, and thy daughter, and thy manservant, and thy maidservant, and the Levite that is within thy gates: and thou shalt rejoice before the LORD thy God in all that thou puttest thine hands unto. 19 Take heed to thyself that thou forsake not the Levite as long as thou livest upon the earth.

Deuteronomy 12:22 Thou shalt truly tithe all the increase of thy seed, that the field bringeth forth year by year. 23 And thou shalt eat before the LORD thy God, in the place which he shall choose to place his name there, the tithe of thy corn, of thy wine, and of thine oil, and the firstlings of thy herds and of thy flocks; that thou mayest learn to fear the LORD thy God always. 24 And if the way be too long for thee, so that thou art not able to carry it; or if the place be too far from thee, which the LORD thy God shall choose to set his name there, when the LORD thy God hath blessed thee: 25 Then shalt thou turn it into money, and bind up the money in thine hand, and shalt go unto the place which the LORD thy God shall choose: 26 And thou shalt bestow that money for whatsoever thy soul lusteth after, for oxen, or for sheep, or for wine, or for strong drink, or for whatsoever thy soul desireth: and thou shalt eat there before the LORD thy God, and thou shalt rejoice, thou, and thine household, 27 And the Levite that is within thy gates; thou shalt not forsake him; for he hath no part nor inheritance with thee. 28 At the end of three years thou shalt bring forth all the tithe of thine increase the same year, and shalt lay it up within thy gates: 29 And the Levite, (because he hath no part nor inheritance with thee,) and the stranger, and the fatherless, and the widow, which are within thy gates, shall come, and shall eat and be satisfied; that the LORD thy God may bless thee in all the work of thine hand which thou doest.

a. (These two passages are the earliest references to the tithe in the Law of Moses.)

iii. Modern tithe alterations, despite no New Testament indications

1. Contrary to the unaltered protocols in the Law of Moses, modern tithe advocates teach that the tithe belongs to the priestly-class alone and cannot be touched or used in any way by those paying the tithe.

d. Other examples of other Mosaic commands not explicitly discontinued in the NT, but discontinued by modern pro-tithers.

i. The years of release

1. right after Deuteronomy 14:22-29’s laws on tithing protocols we find this…

Deuteronomy 15:1 At the end of every seven years thou shalt make a release. 2 And this is the manner of the release: Every creditor that lendeth ought unto his neighbour shall release it; he shall not exact it of his neighbour, or of his brother; because it is called the LORD'S release. 3 Of a foreigner thou mayest exact it again: but that which is thine with thy brother thine hand shall release; 4 Save when there shall be no poor among you; for the LORD shall greatly bless thee in the land which the LORD thy God giveth thee for an inheritance to possess it:

2. In the Law of Moses every 7 years those among the people who had loaned money were to release their debtors without requiring them to pay back the loan any further.

3. There is no statement anywhere in the New Testament ending this Mosaic protocol.

4. Questions

a. Do modern tithe advocates release those that owe them money every seven years? 

b. Do they preach that those who loan money should do so? 

c. Do they preach that those who do not do so are disobeying God’s commands? 

d. Do they even make efforts every seventh year to help pay off the debts of those who are poor among them?

e. New Testament Rule

i. The correct New Testament rule is that any part of the Law of Moses not specifically stated to carry over in the New Testament must be understood to have stopped.

Acts 15:1 And certain men which came down from Judaea taught the brethren, and said, Except ye be circumcised after the manner of Moses, ye cannot be saved. 2 When therefore Paul and Barnabas had no small dissension and disputation with them, they determined that Paul and Barnabas, and certain other of them, should go up to Jerusalem unto the apostles and elders about this question. 3 And being brought on their way by the church, they passed through Phenice and Samaria, declaring the conversion of the Gentiles: and they caused great joy unto all the brethren. 4 And when they were come to Jerusalem, they were received of the church, and of the apostles and elders, and they declared all things that God had done with them. 5 But there rose up certain of the sect of the Pharisees which believed, saying, That it was needful to circumcise them, and to command them to keep the law of Moses. 6 And the apostles and elders came together for to consider of this matter.

ii. Important Notes from Acts 15

1. A certain sect of Jews who had accepted Jesus were requiring that Gentiles who accepted Christ must be circumcised and keep the Law of Moses. 

2. Paul and Barnabas disagreed with this idea

3. Paul, Barnabas, and the apostles and elders got together in Jerusalem to decide the matter.

Acts 15:7 And when there had been much disputing, Peter rose up, and said unto them, Men and brethren, ye know how that a good while ago God made choice among us, that the Gentiles by my mouth should hear the word of the gospel, and believe. 8 And God, which knoweth the hearts, bare them witness, giving them the Holy Ghost, even as he did unto us; 9 And put no difference between us and them, purifying their hearts by faith. 10 Now therefore why tempt ye God, to put a yoke upon the neck of the disciples, which neither our fathers nor we were able to bear? 11 But we believe that through the grace of the Lord Jesus Christ we shall be saved, even as they. 12 Then all the multitude kept silence, and gave audience to Barnabas and Paul, declaring what miracles and wonders God had wrought among the Gentiles by them.

4. Peter states that the Gentile converts should not be required to keep the Law of Moses 

a. because it was “a yoke upon the necks” of the Israelites “which neither their fathers nor they themselves could bear.”

5. James’s view

Acts 15:13 And after they had held their peace, James answered, saying, Men and brethren, hearken unto me: 14 Simeon hath declared how God at the first did visit the Gentiles, to take out of them a people for his name. 15 And to this agree the words of the prophets; as it is written, 16 After this I will return, and will build again the tabernacle of David, which is fallen down; and I will build again the ruins thereof, and I will set it up: 17 That the residue of men might seek after the Lord, and all the Gentiles, upon whom my name is called, saith the Lord, who doeth all these things.19 Wherefore my sentence is, that we trouble not them, which from among the Gentiles are turned to God: 20 But that we write unto them, that they abstain from pollutions of idols, and from fornication, and from things strangled, and from blood. 21 For Moses of old time hath in every city them that preach him, being read in the synagogues every sabbath day. 

6. It is James’ view that the Gentiles should not be troubled or charged with keeping the whole Law of Moses, but that only a few parts were necessary to carry over for the converts:

a. a) abstaining from pollutions of idols 

b. b) abstaining from fornication 

c. c) abstaining from eating strangled animals and 

d. d) abstaining from eating blood.

7. NOTE: 
a. Now, these four are in addition to the 9 out of the 10 commandments (not including the Sabbath law), which carried over into the New Covenant.

b. Those 9 were contained inherently in the 2 primary commandments given by Christ Jesus. 

c. As our articles entitled, “Liberty, the Law, and the 10 Commandments” and “Origin of the Law of Liberty” (under our “Liberty in Christ” section) describe this in detail

d. We know those particular 9 commandments continued in the New Covenant because there are specific statements telling us that fact in the New Testament.

8. The apostles, elders, and the whole church of Jerusalem agree on this fact that only these issues are binding on the Gentile Christians from the Law of Moses.

Acts 15:22 Then pleased it the apostles and elders, with the whole church, to send chosen men of their own company to Antioch with Paul and Barnabas; namely, Judas surnamed Barsabas, and Silas, chief men among the brethren: 23 And they wrote letters by them after this manner; The apostles and elders and brethren send greeting unto the brethren which are of the Gentiles in Antioch and Syria and Cilicia: 24 Forasmuch as we have heard, that certain which went out from us have troubled you with words, subverting your souls, saying, Ye must be circumcised, and keep the law: to whom we gave no such commandment: 25 It seemed good unto us, being assembled with one accord, to send chosen men unto you with our beloved Barnabas and Paul, 26 Men that have hazarded their lives for the name of our Lord Jesus Christ. 27 We have sent therefore Judas and Silas, who shall also tell you the same things by mouth. 28 For it seemed good to the Holy Ghost, and to us, to lay upon you no greater burden than these necessary things; 29 That ye abstain from meats offered to idols, and from blood, and from things strangled, and from fornication: from which if ye keep yourselves, ye shall do well. Fare ye well.

a. Note that they confirm that this is the decision of the Holy Spirit as well. (Verse 28)

9. The tithe is not one of the aspects of the Law of Moses that carries over for Christians to practice in the New Covenant.

a. Nowhere else in the New Testament do we see the tithe carried over. 

b. Therefore, in accordance with the decision of the apostles here in Acts 15, we must consider that the tithe is part of the Law of Moses that was NOT carried over into the New Covenant.

10. Shifting of the Burden of Proof on Tithing

a. Since the apostles declared that it was their decision and the decision of the Holy Spirit that Gentile converts did not have to keep the Law of Moses, if anyone wants to suggest that some aspect of the Law of Moses does continue under the New Covenant, thereby being an exception to this decision, they must show some New Testament scripture upholding and admonishing the continuation of the particular aspect of the Law that they are suggesting continued.

b. If no such particular statements in the New Testament can be found demonstrating that the early church and particularly the apostles continued to require and teach that aspect of the Mosaic Law then it must be assumed that the aspect in question was discontinued along with the rest of the Law of Moses in Acts 15 (and in reality by the death and resurrection of Jesus Christ which inaugurated the New Covenant).

iii. The New Testament chastises those who would build back up the Law of Moses and require Christians to keep its directives.

1. To do so, undermines our salvation, which is not by obedience to the ordinance of the Mosaic Law, but by faith in Christ (in both his redemptive work and his teachings). 

2. This is legalism, pure and simple – 

a. Requiring the keeping of laws that are not required. 

i. (Legalism cannot, by definition, include requiring people to keep laws that are required. 

ii. For more on the requirements of the Law of Christ see our “Liberty in Christ” studies.)

3. Those who require the tithe are exhibiting legalism and building back up the Law of Moses (see Galatians 2:1-Galatians 3:12 in conjunction with Acts 15:13-29).

VI. More on New Testament Giving

a. In 1 Corinthians 9 Paul refers to the Old Testament practice regarding the Levitical priesthood.

I Corinthians 9: 5 Have we not power to lead about a sister, a wife, as well as other apostles, and as the brethren of the Lord, and Cephas? 6 Or I only and Barnabas, have not we power to forbear working? 7 Who goeth a warfare any time at his own charges? who planteth a vineyard, and eateth not of the fruit thereof?or who feedeth a flock, and eateth not of the milk of the flock? 8 Say I these things as a man? or saith not the law the same also? 9 For it is written in the law of Moses, thou shalt not muzzle the mouth of the ox that treadeth out the corn. Doth God take care for oxen? 10 Or saith he it altogether for our sakes? For our sakes, no doubt, this is written: that he that ploweth should plow in hope; and that he that thresheth in hope should be partaker of his hope. 11 If we have sown unto you spiritual things, is it a great thing if we shall reap your carnal things? 12 If others be partakers of this power over you, are not we rather? Nevertheless we have not used this power; but suffer all things, lest we should hinder the gospel of Christ. 13 Do ye not know that they which minister about holy things live of the things of the temple? and they which wait at the altar are partakers with the altar? 14 Even so hath the Lord ordained that they which preach the gospel should live of the gospel.

b. Yet, Paul still makes no mention of tithes. Nor does he expressly invoke a right to collect tithes.

c. Additional arguments against a New Covenant tithe from 1 Cor. 9

i. Paul is not intending this statement to require Christians to pay tithes to their leaders because of the phrase "partakers with the altar." 

1. When we read Malachi 3, in which God instructs on the payment of the tithe, we understand the tithe was to be brought to the temple.

2. But there is no temple today and the system of service in the temple has changed as signified by the changing of the priesthood (See Hebrews 7:11-12.)

ii. This passage and reference by Paul to the Old Testament no more necessitates a tithe than it necessitates a Levitical priesthood, a temple, or a sin offering (See Leviticus 6:26.)

iii. And regarding the altar, we understand also that the priests were allowed to partake of the animals sacrificed there. 

1. But we do not have either an altar or sacrifices today. 

2. So, by appealing to these examples of things that Paul knew were obsolete at the time he wrote, Paul could not have been implying a continuation of a particular aspect of that system (tithing) that he does not even name in this passage.

3. In these statements, Paul is simply talking about the general principle that ministers should be allowed to benefit from financial support for their spiritual service

a. These offerings in the Old Testament in which the priests could partake of part of the sacrifice is his supportive example of this principle at work in times past

b. But the specific means and mechanisms have changed

i. This is proven by the fact that there is no altar or temple or Levitical priesthood

ii. And the new mechanisms have already been discussed

1. concerning mobile missionaries, first laid out by Jesus in the Gospels and repeated from Jesus’ comments here in 1 Corinthians 9

2. concerning local ministers, laid out with different mechanisms and details in 1 Timothy 5

VII. Conclusions on Tithing under the New Covenant

a. Tithing Argument 1: Tithing is an eternal principle. 

i. Refutation: No it is not. This is just an unfounded assumption with no backing or support from the Bible or the historic record. There is no evidence of anyone tithing before Abraham in Genesis 14, including no other instances with Abraham. This leaves about 2000 years of history between Adam and Abraham without any evidence of tithing.

b. Tithing Argument 2: Jesus commands tithing.

i. Refutation: No he did not. The only time that Jesus mentioned the tithe is recorded in Matthew 23 and Luke 11. In those passages, Jesus states that tithing is a part of the Law of Moses and he commends people for obeying the tithe while the Law of Moses was still in effect and at a time when the New Covenant had been not inaugurated by his death. 

c. Tithing Argument 3: Hebrews 7 instructs Christians to tithe.

i. Refutation: No it does not. In Hebrews 7, Paul refers to the tithe as a historic fact in order to demonstrate his argument that Jesus is superior to Moses and the Levitical priests and that the Law of Moses had passed away and was replaced by the New Covenant. There are no statements in Hebrews 7 where Christians are said to tithe or where Christ Jesus or any New Testament figure is said to receive the tithe. 

d. Tithing Argument 4: The tithe should continue under the New Covenant because there is no statement in the New Testament specifically discontinuing it. 

i. Refutation: This is false because in Acts 15 the apostles decided that Gentile converts were not required to keep the Law of Moses. For tithing to be considered an exception, a specific statement to that effect must be shown from the New Testament in which there are instructions to tithe or a record of Christians tithing. No such statements exist in the New Testament.

VIII. Early Christian Writers on the Tithe

a. The doctrine that the tithe did not continue under the New Covenant is one agreed upon by prominent orthodox Christian writes such as Justin Martyr, Irenaeus, and Tertullian.
b. Early church background
i. The early Church, as evidenced in both the book of Acts as well as in the epistles, shared their belongings communally, distributing according to need. 
1. Some gave what they could. 
2. Others were wealthy and so gave much more than could have been asked of them, including property in order to contribute to the needy.
Acts 2:44 And all that believed were together, and had all things common; 45 And sold their possessions and goods, and parted them to all men, as every man had need.
Acts 4:32 And the multitude of them that believed were of one heart and of one soul: neither said any of them that ought of the things which he possessed was his own; but they had all things common. 33 And with great power gave the apostles witness of the resurrection of the Lord Jesus: and great grace was upon them all. 34 Neither was there any among them that lacked: for as many as were possessors of lands or houses sold them, and brought the prices of the things that were sold, 35 And laid them down at the apostles’ feet: and distribution was made unto every man according as he had need. 36 And Joses, who by the apostles was surnamed Barnabas, (which is, being interpreted, The son of consolation,) a Levite, and of the country of Cyprus, 37 Having land, sold it, and brought the money, and laid it at the apostles’ feet.

ii. The goal was equity and the focus was on giving to those who lacked, not giving to the local church leaders.
2 Corinthians 8:12 For if there be first a willing mind, it is accepted according to that a man hath, and not according to that he hath not. 13 For I mean not that other men be eased, and ye burdened: 14 But by an equality, that now at this time your abundance may be a supply for their want, that their abundance also may be a supply for your want: that there may be equality: 15 As it is written, He that had gathered much had nothing over; and he that had gathered little had no lack.

iii. Comments from Early Church Writers on the tithe

1. Justin Martyr

“And we afterwards continually remind each other of these things. And the wealthy among us help the needy; and we always keep together; and for all things wherewith we are supplied, we bless the Maker of all through His Son…Jesus Christ, and through the Holy Ghost. And on the day called Sunday,(1)and there is a distribution to each, and a participation of that over which thanks have been given,(3) and to those who are absent a portion is sent by the deacons. And they who are well to do, and willing, give what each thinks fit; and what is collected is deposited with the president, who succours the orphans and widows and those who, through sickness or any other cause, are in want, and those who are in bonds and the strangers sojourning among us, and in a word takes care of all who are in need.” – Justin Martyr, THE FIRST APOLOGY OF JUSTIN, CHAP. LXVII., WEEKLY WORSHIP OF THE CHRISTIANS

a. Notes on Justin Martyr

i. Giving was always voluntary, it was not obligatory
ii. As Justin Martyr said, it was for those who are “willing” and “what each thinks fit.”
iii. The early church received this from Paul who wrote in 2 Corinthians 8 that the prerequisite to giving was that “there be first a willing mind.”
2. Irenaeus

“3. …and instead of the law enjoining the giving of tithes, [He told us] to share(7) all our possessions with the poor; and not to love our neighbours only, but even our enemies; and not merely to be liberal givers and bestowers, but even that we should present a gratuitous gift to those who take away our goods.” – Irenaeus, AGAINST HERESIES, BOOK IV., CHAP. XIII., CHRIST DID NOT ABROGATE THE NATURAL PRECEPTS OF THE LAW, BUT RATHER FULFILLED AND EXTENDED THEM. HE REMOVED THE YOKE AND BONDAGE OF THE OLD LAW, SO THAT MANKIND, BEING NOW SET FREE, MIGHT SERVE GOD WITH THAT TRUSTFUL PIETY WHICH BECOMETH SONS
“2. And the class of oblations in general has not been set aside; for there were both oblations 485 there [among the Jews], and there are oblations here [among the Christians]. Sacrifices there were among the people; sacrifices there are, too, in the Church: but the species alone has been changed, inasmuch as the offering is now made, not by slaves, but by freemen. For the Lord is [ever] one and the same; but the character of a servile oblation is peculiar [to itself], as is also that of freemen, in order that, by the very oblations, the indication of liberty may be set forth. For with Him there is nothing purposeless, nor without signification, nor without design. And for this reason they (the Jews) had indeed the tithes of their goods consecrated to Him, but those who have received liberty set aside all their possessions for the Lord's purposes, bestowing joyfully and freely not the less valuable portions of their property, since they have the hope of better things [hereafter]; as that poor widow acted who cast all her living into the treasury of God.” – Irenaeus, AGAINST HERESIES, BOOK IV, CHAP. XVIII., CONCERNING SACRIFICES AND OBLATIONS, AND THOSE WHO TRULY OFFER THEM

a. Notes on Irenaeus

i. Irenaeus writes that “instead of the law enjoining the giving of tithes” Christians were instructed “to share(7) all our possessions with the poor,” 
ii. He is simply referring to Acts 4:32 and the fact that no Christian thought of the things “which he possessed was his own” but instead viewed his own possessions as belonging to all so that “they had all things common.”
3. Tertullian
“On the monthly day, if he likes, each puts in a small donation; but only if it be his pleasure, and only if he be able: for there is no compulsion; all is voluntary.” – Tertullian, THE APOLOGY, Chapter XXXIX.

a. Notes on Tertullian 
i. Tertullian says that it each one gave “if he likes,” and “only if it be his pleasure” because “there is no compulsion; all is voluntary.”
c. Final thought
i. For those modern tithe advocates who suggest we must reinstate the tithe because it was part of original, orthodox teaching, let them instead institute these communal standards, which were truly the original Christian doctrine while the tithe was not.
Reason and Learning through Questions – Study Outline

Proverbs 18:17 The first to present his case seems right, till another comes forward and questions him.

I. Introduction

a. There is a method of teaching and learning found in the pages of the Bible that is drastically different from the model Churches follow today.

b. Modern practices

i. leaders dictate truth to their congregations 

ii. congregations take notes so they can learn and recall what they have been taught. 

iii. little room for questioning

1. we can certainly ask a pastor questions for clarification

2. but can we question his premise or conclusion?

3. we cannot ask questions with the possibility of exposing flaws in his reasoning or teaching

4. we certainly cannot ask questions on Sunday mornings during the sermon in front of the whole church. 

a. how disruptive that would be?

5. we can wait till after the service and ask him in private, at which point he will clarify what we have misunderstood.

iv. There is the presumption that the pastor already knows what he's talking about

v. doctrine and reasoning is not accountable to the examination of the congregation

c. Philosophical model

i. Philosophers understand something known as the dialectic
ii. The dialectic is a way of teaching and evaluating truth claims by asking questions to test any truth claim. 

iii. In the Socratic dialectic, this model is applied equally to students as to those who claim to have knowledge already, including teachers. 

iv. According to Plato's Apology, one of Socrates' particular purposes was to expose the flaws in what was commonly accepted to be true.

II. Biblical model

a. the dialectic was not foreign to the Biblical method of learning

b. Plato and Socrates lived in 427-347 BC and 470-399 BC respectively, nearly 5 centuries after King David, who lived in 1010-970 BC, and consequently at least 3 centuries before the books of Kings, Chronicles, and Proverbs – so this model is not borrowed from Plato or Socrates

i. Old Testament

1 Kings 10:1 And when the queen of Sheba heard of the fame of Solomon concerning the name of the LORD, she came to prove him with hard questions.

2 Chronicles 9:1 And when the queen of Sheba heard of the fame of Solomon, she came to prove Solomon with hard questions at Jerusalem, with a very great company, and camels that bare spices, and gold in abundance, and precious stones: and when she was come to Solomon, she communed with him of all that was in her heart. 2 And Solomon told her all her questions: and there was nothing hid from Solomon which he told her not.

Proverbs 18:17 The first to present his case seems right, till another comes forward and questions him.

ii. New Testament examples from Jesus’ life

1. Early in Jesus’ life

Luke 2:46 And it came to pass, that after three days they found him in the temple, sitting in the midst of the doctors (1320), both hearing them, and asking them questions. 47 And all that heard him were astonished at his understanding and answers.

2. Just before Jesus’ crucifixion

John 16:30 Now are we sure that thou knowest all things, and needest not that any man should ask thee: by this we believe that thou camest forth from God.

iii. On Luke 12

1. verse 46 and 47 of Luke 12 show that Jesus understanding was displayed as much by his questions as by his answers

2. By asking them questions he is both teaching them and pointing out flaws in their answers.

3. as a young boy, Jesus is questioning the learned doctors  (1320) of his day – the educated teachers and leaders of the people

1320 didaskalos {did-as'-kal-os}

from 1321; TDNT - 2:148,161; n m

AV - Master (Jesus) 40, teacher 10, master 7, doctor 1; 58

1) a teacher

2) in the NT one who teaches concerning the things of God, and the duties of man

1a) one who is fitted to teach, or thinks himself so

1b) the teachers of the Jewish religion

1c) of those who by their great power as teachers draw crowds around them i.e. John the Baptist, Jesus

1d) by preeminence used of Jesus by himself, as one who showed men the way of salvation

1e) of the apostles, and of Paul

1f) of those who in the religious assemblies of the Christians, undertook the work of teaching, with the special assistance of the Holy Spirit

1g) of false teachers among Christians

i. (in the modern Church this would include pastors, educators, and authors)
ii. NOTE: Jesus is also referred to with this term.
Mark 13:1 And as he went out of the temple, one of his disciples saith unto him, Master [1320], see what manner of stones and what buildings!

iv. Other examples of this New Testament pattern

1. this pattern of questioning to educate and examine truth claims was a part of the Jewish culture in that day
a. We see the Pharisees, Sadducees, and scribes using it against Jesus
b. We see Jesus using it against the Pharisees, Sadducees, and scribes
c. We see Jesus using it to teach his apostles different things. 
d. And at times we even see members of the crowd asking Jesus questions, such as the rich young ruler.
Matthew 11:27-28 - Jesus is questioned about his authority

Matthew 11:29-33 - Jesus asks the Pharisees where John's baptism was from

Matthew 12:1-5 - Jesus asks about the David, the priests, and the shewbread

Matthew 12:24-27 - Jesus asks by whose power the Pharisees' disciples cast out demons

Matthew 17:24-27 - Jesus asks Peter about who is obligated to pay taxes

Matthew 19:3-9 - Jesus is questioned about divorce

Matthew 21:15-17 - Jesus is questioned about children praising him as David's Son

Matthew 21:28-32 - Jesus asks which of the two sons in his parable was obedient

Mark 7:5-23 - Jesus is questioned about the hand washing tradition of the elders

Mark 12:14-17 - Jesus is questioned about paying taxes to Caesar 

Mark 12:18-27 - Jesus is questioned about marriage and the Resurrection

Mark 12:28-34 - Jesus is questioned about which is the greatest commandment

Luke 7:40-48 - Jesus asks which man in his parable is more thankful for debt forgiveness

Luke 10:25-28 - Jesus is asked and asks questions about how to receive eternal life

Luke 10:29-37 - Jesus is asked and asks questions about who is our neighbor

Luke 14:1-6 - Jesus asks what kinds of work were permissible on the Sabbath

John 8:3-11 - Jesus is questioned about the woman caught in adultery
2. Luke 11:53 tells us that it became the practice of the scribes and Pharisees to question Jesus publicly to try and catch him in error.
v. A telling verse from John 16

John 16:30 Now are we sure that thou knowest all things, and needest not that any man should ask thee: by this we believe that thou camest forth from God.

1. Notice what the apostles are saying. 
a. They are is declaring that Jesus is in no need of any one to ask him any questions because he already knows all things. 
b. The clear implication is that for those whose understanding is not complete, they are in need of someone to ask them questions and in that way to instruct them.
i. Based on our modern educational practices and particularly our Church services, we would expect this statement to be reversed
ii. We would expect to read here that Jesus is in no need for someone to tell him something
iii. So, we see that the disciples understood quite well that although giving sermons and telling someone things was part of the method, the method of instructing also involved questioning, not simply telling
c. What, according to John the apostle, was the basis of the apostles’ belief that Jesus came from God?
i. it was the completeness and flawlessness of his understanding, an understanding that needed no man to instruct him through questions
vi. Asking and telling
1. when you tell someone WHAT to think, you are giving information
2. by asking questions, you are actually instructing them in HOW to think, how to analyze and how to problem solve through critical thought
a. By asking questions you are provoking them to solve problems for themselves, to think on their own
b. This very process teaches critical thinking skills that simply telling information cannot do
c. the benefit is that your students no only become familiar with sound doctrine, but they become familiar with the thought processes involved in deriving sound doctrine
vii. Asking questions as a part of becoming a well-trained disciple
1 Peter 3:15 But sanctify the Lord God in your hearts: and be ready always to give an answer to every man that asketh you a reason of the hope that is in you with meekness and fear:

Titus 1:9 Holding fast the faithful word as he hath been taught, that he may be able by sound doctrine both to exhort and to convince the gainsayers.

1. These two verses are perhaps the strongest in the New Testament regarding the necessity for believers to become able apologists
a. An apologist is one who is able to defend the Christian faith against the arguments of any opposition
2. according to Peter this process is likely to involve being able to give answers to opponents who ask us for answers
3. Titus 1 instructs us that we must be familiar with orthodox doctrine (the word as it HAS BEEN taught), in order to be able to convince those who oppose it
III. Implications for the modern church
a. There is no balance where teachings can be scrutinized in the modern church

b. the modern Church’s main mode of teaching is the sermon
i. No one is allowed to interrupt it particularly to question some of the statements and truth claims made by the speaker
ii. Even if we have questions, we should save them until after the service so as not to interrupt and criticize the truth claims
iii. Disclaimer
1. we see sermons occurring in the New Testament with Jesus as well, and afterwards his disciples would ask him questions about them.
2. so, we’re not against sermons, but just the modern structure which prohibits questions during discourse, and presupposes among the followers of Christ Jesus that the speaker should be presumed to be correct and not questioned at the level of the accuracy of his statements or views
c. the New Testament indicates that our services SHOULD be structured in a way that accommodates a process of questioning those who claim to have understanding
i. The New Testament model for instruction in local churches follows with what we see in the Gospels: Jesus giving sermons but people being allowed to ask him questions, even inquiring into the validity or soundness of his assertions, both after as well as during his discourse
I Timothy 2:11 Let the woman learn in silence with all subjection. 12 But I suffer not a woman to teach, nor to usurp authority over the man, but to be in silence. 13 For Adam was first formed, then Eve. 14 And Adam was not deceived, but the woman being deceived was in the transgression. 15 Notwithstanding she shall be saved in childbearing, if they continue in faith and charity and holiness with sobriety.

I Corinthians 14:34 Let your women keep silence in the churches: for it is not permitted unto them to speak; but they are commanded to be under obedience, as also saith the law. 35 And if they will learn any thing, let them ask their husbands at home: for it is a shame for women to speak in the church.

ii. The New Testament model

1. women weren’t allowed to speak or ask questions at a church gathering

a. women should ask their husbands at home

2. this presupposes that men, by contrast, could speak and ask questions as the church gatherings

a. men are not required to learn in silence and complete subjection

b. men could ask questions during the meeting and were not required to wait until afterwards, which is what the women were required to do

3. Yet we do see sermons also, implying that a person could indeed give sermons as Jesus did, and that during the sermon, others could question him on his points

Acts 20:9 And there sat in a window a certain young man named Eutychus, being fallen into a deep sleep: and as Paul was long preaching, he sunk down with sleep, and fell down from the third loft, and was taken up dead.

d. results of not allowing teaching to be accountable in the modern church

i. The congregations of today's Church are:
1. far less knowledgeable of the scripture
2. far less able as apologists
3. far less able to use critical thinking to discern truth from error than those in the first century
ii. this has not just effected the so-called "lay people," but the leadership of the Church has been just as effected
1. The multitude of denominations and doctrines are an evidence of this
iii. By instructing just by telling people what to believe without allowing people to ask questions, we are invoking the process of indoctrination
1. Indoctrination requires no critical thinking, only the acceptance of what we are told by our leaders.
2. Telling someone what to think and believe does not require them to exercise discernment
e. Remedy
i. Attempts to combat Biblical illiteracy in the Church will not be effective until and unless we:
1. incorporate the Biblical dialectic into our services and discipleship approach
2. into our Bible studies and into our thought processes as a whole
ii. Only by using the Biblical practice of teaching, including sermons, as well as validating and probing teaching through questions can we develop our skills in the word, to discern truth from error, and to rightly divide the word of God
Hebrews 5:12 For when for the time ye ought to be teachers, ye have need that one teach you again which be the first principles of the oracles of God; and are become such as have need of milk, and not of strong meat. 13 For every one that useth milk is unskilful in the word of righteousness: for he is a babe. 14 But strong meat belongeth to them that are of full age, even those who by reason of use have their senses exercised to discern both good and evil.

2 Timothy 2:15 Study to shew thyself approved unto God, a workman that needeth not to be ashamed, rightly dividing the word of truth.
Church Ethic Scripture References 

(Approximately 60 total passages.)

Hosea 4:6 My people are destroyed for lack of knowledge: because thou hast rejected knowledge, I will also reject thee, that thou shalt be no priest to me: seeing thou hast forgotten the law of thy God, I will also forget thy children.

Matthew 7:15 Watch out for false prophets. They come to you in sheep's clothing, but inwardly they are ferocious wolves.

Matthew 7:21 Not every one that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in heaven. 22 Many will say to me in that day, Lord, Lord, have we not prophesied in thy name? and in thy name have cast out devils? and in thy name done many wonderful works? 23 And then will I profess unto them, I never knew you: depart from me, ye that work iniquity. 24 Therefore whosoever heareth these sayings of mine, and doeth them, I will liken him unto a wise man, which built his house upon a rock: 25 And the rain descended, and the floods came, and the winds blew, and beat upon that house; and it fell not: for it was founded upon a rock. 26 And every one that heareth these sayings of mine, and doeth them not, shall be likened unto a foolish man, which built his house upon the sand: 27 And the rain descended, and the floods came, and the winds blew, and beat upon that house; and it fell: and great was the fall of it. 28 And it came to pass, when Jesus had ended these sayings, the people were astonished at his doctrine: 29 For he taught them as one having authority, and not as the scribes.

Matthew 12:3 He answered, "Haven't you read what David did when he and his companions were hungry?

Matthew 15:6 Thus you nullify the word of God for the sake of your tradition.

Matthew 15:9 But in vain they do worship me, teaching for doctrines the commandments of men.

Matthew 16:6 "Be careful," Jesus said to them. "Be on your guard against the yeast of the Pharisees and Sadducees."

Matthew 16:11 How is it you don't understand that I was not talking to you about bread? But be on your guard against the yeast of the Pharisees and Sadducees." Then they understood that he was not telling them to guard against the yeast used in bread, but against the teaching of the Pharisees and Sadducees.

Matthew 19:4 "Haven't you read," he replied, "that at the beginning the Creator 'made them male and female,' 5 and said, 'For this reason a man will leave his father and mother and be united to his wife, and the two will become one flesh'? 6 So they are no longer two, but one. Therefore what God has joined together, let man not separate." 

Matthew 21:16 "Do you hear what these children are saying?" they asked him. "Yes," replied Jesus, "have you never read, "'From the lips of children and infants you have ordained praise' (Psalm 8:2)?"

Matthew 21:42 Jesus said to them, "Have you never read in the Scriptures: "'The stone the builders rejected has become the capstone; the Lord has done this, and it is marvelous in our eyes'(Psalm 118:22,23)?

Matthew 22:29 Jesus replied, "You are in error because you do not know the Scriptures or the power of God. 30 At the resurrection people will neither marry nor be given in marriage; they will be like the angels in heaven. 31 But about the resurrection of the dead--have you not read what God said to you, 32 'I am the God of Abraham, the God of Isaac, and the God of Jacob' (Exodus 3:6) ? He is not the God of the dead but of the living."

Matthew 24:11 and many false prophets will appear and deceive many people.

Matthew 24:24 For false Christs and false prophets will appear and perform great signs and miracles to deceive even the elect--if that were possible.

Mark 2:25 He answered, "Have you never read what David did when he and his companions were hungry and in need? 26 In the days of Abiathar the high priest, he entered the house of God and ate the consecrated bread, which is lawful only for priests to eat. And he also gave some to his companions." 

Mark 7:7 Howbeit in vain do they worship me, teaching for doctrines the commandments of men.

Mark 7:13 Thus you nullify the word of God by your tradition that you have handed down. And you do many things like that."

Mark 8:15 "Be careful," Jesus warned them. "Watch out for the yeast of the Pharisees and that of Herod."

Mark 12:10 Haven't you read this scripture: "'The stone the builders rejected has become the capstone; 11 the Lord has done this, and it is marvelous in our eyes' (Psalm 118:22,23)?"

Mark 12:24 Jesus replied, "Are you not in error because you do not know the Scriptures or the power of God? 25 When the dead rise, they will neither marry nor be given in marriage; they will be like the angels in heaven. 26 Now about the dead rising--have you not read in the book of Moses, in the account of the bush, how God said to him, 'I am the God of Abraham, the God of Isaac, and the God of Jacob' (Exodus 3:6)? 27 He is not the God of the dead, but of the living. You are badly mistaken!" 

Mark 13:22 For false Christs and false prophets will appear and perform signs and miracles to deceive the elect--if that were possible.

Luke 6:3 Jesus answered them, "Have you never read what David did when he and his companions were hungry? 4 He entered the house of God, and taking the consecrated bread, he ate what is lawful only for priests to eat. And he also gave some to his companions."

Luke 6:22 Blessed are ye, when men shall hate you, and when they shall separate you from their company, and shall reproach you, and cast out your name as evil, for the Son of man's sake. 23 Rejoice ye in that day, and leap for joy: for, behold, your reward is great in heaven: for in the like manner did their fathers unto the prophets.

Luke 6:26 Woe unto you, when all men shall speak well of you! For so did their fathers to the false prophets.

Luke 12:1 Meanwhile, when a crowd of many thousands had gathered, so that they were trampling on one another, Jesus began to speak first to his disciples, saying: "Be on your guard against the yeast of the Pharisees, which is hypocrisy.

Luke 21:15 For I will give you words and wisdom that none of your adversaries will be able to resist or contradict.

1 Corinthians 5:6-8 Your boasting is not good. Don't you know that a little yeast works through the whole batch of dough? 7 Get rid of the old yeast that you may be a new batch without yeast--as you really are. For Christ, our Passover lamb, has been sacrificed. 8 Therefore let us keep the Festival, not with the old yeast, the yeast of malice and wickedness, but with bread without yeast, the bread of sincerity and truth.

1 Corinthians 11:2 I praise you for remembering me in everything and for holding to the teachings, just as I passed them on to you.

2 Corinthians 10:4 (For the weapons of our warfare are not carnal, but mighty through God to the pulling down of strong holds;) 5 Casting down imaginations, and every high thing that exalteth itself against the knowledge of God, and bringing into captivity every thought to the obedience of Christ;

Galatians 1:6-8 I marvel that ye are so soon removed from him that called you into the grace of Christ unto another gospel: Which is not another; but there be some that trouble you, and would pervert the gospel of Christ. But though we, or an angel from heaven, preach any other gospel unto you than that which we have preached unto you, let him be accursed. 

Galatians 1:8 As we said before, so say I now again, if any man preach any other gospel unto you than that ye have received, let him be accursed.

Galatians 5:9 "A little yeast works through the whole batch of dough."

Colossians 2:22 These are all destined to perish with use, because they are based on human commands and teachings.

Colossians 2:16 Let no man therefore judge you in meat, or in drink, or in respect of an holyday, or of the new moon, or of the sabbath days: 17 Which are a shadow of things to come; but the body is of Christ. 18 Let no man beguile you of your reward in a voluntary humility and worshipping of angels, intruding into those things which he hath not seen, vainly puffed up by his fleshly mind,19 And not holding the Head, from which all the body by joints and bands having nourishment ministered, and knit together, increaseth with the increase of God. 20 Wherefore if ye be dead with Christ from the rudiments of the world, why, as though living in the world, are ye subject to ordinances, 21 (Touch not; taste not; handle not; 22 Which all are to perish with the using;) after the commandments and doctrines of men? 23 Which things have indeed a shew of wisdom in will worship, and humility, and neglecting of the body: not in any honour to the satisfying of the flesh.

Ephesians 4:11 And he gave some, apostles; and some, prophets; and some, evangelists; and some, pastors and teachers;12 For the perfecting of the saints, for the work of the ministry, for the edifying of the body of Christ: 13 Till we all come in the unity of the faith, and of the knowledge of the Son of God, unto a perfect man, unto the measure of the stature of the fulness of Christ:14 That we henceforth be no more children, tossed to and fro, and carried about with every wind of doctrine, by the sleight of men, and cunning craftiness, whereby they lie in wait to deceive; 15 But speaking the truth in love, may grow up into him in all things, which is the head, even Christ:

Ephesians 5:6-7 Let no one deceive you with empty words, for because of such things God's wrath comes on those who are disobedient. Therefore do not be partners with them.

Ephesians 5:17 Wherefore be ye not unwise, but understanding what the will of the Lord is.

Ephesians 6:17 Take the helmet of salvation and the sword of the Spirit, which is the word of God.

2 Thessalonians 2:1 Now we beseech you, brethren, by the coming of our Lord Jesus Christ, and by our gathering together unto him, 2 That ye be not soon shaken in mind, or be troubled, neither by spirit, nor by word, nor by letter as from us, as that the day of Christ is at hand. 3 Let no man deceive you by any means: for that day shall not come, except there come a falling away first, and that man of sin be revealed, the son of perdition;

2 Thessalonians 2:15 So then, brothers, stand firm and hold to the teachings we passed on to you, whether by word of mouth or by letter.

2 Thessalonians 3:14 And if any man obey not our word by this epistle, note that man, and have no company with him, that he may be ashamed. 15 Yet count him not as an enemy, but admonish him as a brother.

1 Timothy 1:3 As I besought thee to abide still at Ephesus, when I went into Macedonia, that thou mightest charge some that they teach no other doctrine,

1 Timothy 4:1 Now the Spirit speaketh expressly, that in the latter times some shall depart from the faith, giving heed to seducing spirits, and doctrines of devils;

1 Timothy 4:9 This is a faithful saying and worthy of all acceptation.10 For therefore we both labour and suffer reproach, because we trust in the living God, who is the Saviour of all men, specially of those that believe. 11 These things command and teach. 12 Let no man despise thy youth; but be thou an example of the believers, in word, in conversation, in charity, in spirit, in faith, in purity. 13 Till I come, give attendance to reading, to exhortation, to doctrine. 14 Neglect not the gift that is in thee, which was given thee by prophecy, with the laying on of the hands of the presbytery. 15 Meditate upon these things; give thyself wholly to them; that thy profiting may appear to all. 16 Take heed unto thyself, and unto the doctrine; continue in them: for in doing this thou shalt both save thyself, and them that hear thee.

1 Timothy 6:3 If anyone teaches false doctrines and does not agree to the sound instruction of our Lord Jesus Christ and to godly teaching, 4 he is conceited and understands nothing. He has an unhealthy interest in controversies and quarrels about words that result in envy, strife, malicious talk, evil suspicions 5 and constant friction between men of corrupt mind, who have been robbed of the truth and who think that godliness is a means to financial gain.

2 Timothy 1:13 What you heard from me, keep as the pattern of sound teaching, with faith and love in Christ Jesus.

2 Timothy 2:15 Do your best to present yourself to God as one approved, a workman who does not need to be ashamed and who correctly handles the word of truth.

2 Timothy 2:25 Those who oppose him he must gently instruct, in the hope that God will grant them repentance leading them to a knowledge of the truth,

2 Timothy 3:16 All Scripture is God-breathed and is useful for teaching, rebuking, correcting and training in righteousness,

2 Timothy 4:1 I charge thee therefore before God, and the Lord Jesus Christ, who shall judge the quick and the dead at his appearing and his kingdom; 2 Preach the word; be instant in season, out of season; reprove, rebuke, exhort with all long suffering and doctrine. 3 For the time will come when they will not endure sound doctrine; but after their own lusts shall they heap to themselves teachers, having itching ears; 4 And they shall turn away their ears from the truth, and shall be turned unto fables. 

Titus 1:9,He must hold firmly to the trustworthy message as it has been taught, so that he can encourage others by sound doctrine and refute those who oppose it...13 This witness is true. Wherefore rebuke them sharply, that they may be sound in the faith;

Titus 2:1 You must teach what is in accord with sound doctrine.

Titus 2:7 In all things shewing thyself a pattern of good works: in doctrine shewing uncorruptness, gravity, sincerity,

Titus 2:15 These things speak, and exhort, and rebuke with all authority. Let no man despise thee.

Hebrews 4:12 For the word of God is living and active. Sharper than any double-edged sword, it penetrates even to dividing soul and spirit, joints and marrow; it judges the thoughts and attitudes of the heart.

Hebrews 5:14 But solid food is for the mature, who by constant use have trained themselves to distinguish good from evil.

Hebrews 6:1 Therefore let us leave the elementary teachings about Christ and go on to maturity, not laying again the foundation of repentance from acts that lead to death, and of faith in God,

2 Peter 2:1 But there were also false prophets among the people, just as there will be false teachers among you. They will secretly introduce destructive heresies, even denying the sovereign Lord who bought them--bringing swift destruction on themselves.

1 John 4:1 Dear friends, do not believe every spirit, but test the spirits to see whether they are from God, because many false prophets have gone out into the world.

2 John 1:9 Whosoever transgresseth, and abideth not in the doctrine of Christ, hath not God. He that abideth in the doctrine of Christ, he hath both the Father and the Son.10 If there come any unto you, and bring not this doctrine, receive him not into your house, either bid him God speed:11 For he that biddeth him God speed is partaker of his evil deeds.

Jude 1:3 Beloved, when I gave all diligence to write unto you of the common salvation, it as needful for me to write unto you, and exhort you that ye should earnestly contend for the faith which was once delivered unto the saints. 4 For there are certain men crept in unawares, who were before of old ordained to this condemnation, ungodly men, turning the grace of our God into lasciviousness, and denying the only Lord God, and our Lord Jesus Christ.

Revelation 22:18 I warn everyone who hears the words of the prophecy of this book: If anyone adds anything to them, God will add to him the plagues described in this book.

Revelation 22:19 And if anyone takes words away from this book of prophecy, God will take away from him his share in the tree of life and in the holy city, which are described in this book.

