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Addendum: Eternal Begetting
In considering the view held by Irenaeus, Ignatius, and Justin Martyr regarding the nature of the Word, the Word’s existence, and His relationship to the Father, the analysis of their comments and arguments can be outlined as follows. It should be noted that the entire nature of the discussion centers on how and when the term “begotten” is applied to the Word. Ultimately, it must be concluded that Irenaeus, Ignatius, and Justin Martyr held to the idea that the Word was “eternally-begotten” prior to creation, and therefore, always existed since the begetting or generation was an eternally occurring phenomenon. Consequently, they did not hold to the idea that the Word came into being or was created or was even the first creation. However, even though this eternally-begotten concept is compatible with the Trinitarian view (and these three authors wrote as Trinitarians), the eternally-begotten concept is not scripturally accurate, and must be rejected. The scriptural analysis of the eternally-begotten doctrine will follow below after the outline of the views of Irenaeus, Ignatius, and Justin Martyr. 

1. Concerning the other “Apostolic Fathers,” Polycarp, Papias, and Barnabas do not make any comments on this particular topic. Matthetes and Clement do, but only briefly. In summary, Matthetes and Clement plainly define the “Son-ship” of the Word to a particular day in human history, called “today.” 

a. Matthetes seems to comment on the dramatic contrast between the fact that the Word always existed eternally and the amazing fact that now, on a particular day, the Word became a Son. 

b. Clement’s only comment is to relate the Son-ship of the Word in terms of this prophecy that describes that the Word existed before He was a particular day on which He became a Son. 

Matthetes – 

THE EPISTLE OF MATHETES TO DIOGNETUS

CHAP. XI. This is He who was from the beginning, who appeared as if new, and was found old, and yet who is ever born afresh in the hearts of the saints. This is He who, being from everlasting, is to-day called[7] the Son; through whom the Church is enriched, and grace, widely spread, increases in the saints.

Clement – 

THE FIRST EPISTLE OF CLEMENT TO THE CORINTHIANS

CHAP. XXXVI. But concerning His Son(4) the Lord spoke thus: "Thou art my Son, to-day have I begotten Thee. Ask of Me, and I will give Thee the heathen for Thine inheritance, and the uttermost parts of the earth for Thy possession."(5) And again He saith to Him, "Sit Thou at My right hand, until I make Thine enemies Thy footstool."(6) But who are His enemies? All the wicked, and those who set themselves to oppose the will of God.(7)

2. Concerning Irenaeus, it is first important to note that Irenaues is refuting the Gnostic system. There are three points about the Gnostic system that must be understood in order to properly understand Irenaeus’ own view about the Godhead. 
a. First, the Gnostic system began with an unknown, un-begotten Being who then produced a series of divine emanations called Aeons (in masculine-feminine pairs), each producing another set. 
Irenaeus – 

AGAINST HERESIES, BOOK I

CHAP. I. 1. They maintain, then, that in the invisible and ineffable heights above there exists a certain perfect, pre-existent Aeon,(4) whom they call Proarche, Propator, and Bythus, and describe as being invisible and incomprehensible. Eternal and unbegotten, he remained throughout innumerable cycles of ages in profound serenity and quiescence. There existed along with him Ennoea, whom they also call Charis and Sige.(5) At last this Bythus determined to send forth from himself the beginning of all things, and deposited this production (which he had resolved to bring forth) in his contemporary Sige, even as seed is deposited in the womb. She then, having received this seed, and becoming pregnant, gave birth to Nous, who was both similar and equal to him who had produced him, and was alone capable of comprehending his father's greatness. This Nous they call also Monogenes, and Father, and the Beginning of all Things. Along with him was also produced Aletheia; and these four constituted the first and first-begotten Pythagorean Tetrad, which they also denominate the root of all things. For there are first Bythus and Sige, and then Nous and Aletheia. And Monogenes, perceiving for what purpose he had been produced, also himself sent forth Logos and Zoe, being the father of all those who were to come after him, and the beginning and fashioning of the entire Pleroma. By the conjunction of Logos and Zoo were brought forth Anthropos and Ecclesia; and thus was formed the first-begotten Ogdoad, the root and substance of all things, called among them by four names, viz., Bythus, and Nous, and Logos, and Anthropos. For each of these is masculo-feminine, as follows: Propator was united by a conjunction with his Ennoea; then Monogenes, that is Nous, with Aletheia; Logos with Zoe, and Anthropos with Ecclesia. 2. These Aeons having been produced for the glory of the Father, and wishing, by their own efforts, to effect this object, sent forth emanations by means of conjunction.

b. Second, finally, after many pairs of emanations arise after the original un-begotten Being, a pair is produced that ends up producing in error another, lower divine being who himself creates the material world in error and ignorance of the will of the original, supreme, unknown, and un-begotten Being. 
i. Specifically, the Gnostics viewed Christ (also called the Son) and the Holy Spirit to be a pair of Aeons produced near the end of the line of emanations, leading to the creation of the material world.

CHAP. II. 2. But there rushed forth in advance of the rest that Aeon who was much the latest of them, and was the youngest of the Duodecad which sprang from Anthropos and Ecclesia, namely Sophia, and suffered passion apart from the embrace of her consort Theletos…3. But others of them fabulously describe the passion and restoration of Sophia as follows: They say that she, having engaged in an impossible and impracticable attempt, brought forth an amorphous substance, such as her female nature enabled her to produce.(4) When she looked upon it, her first feeling was one of grief, on account of the imperfection of its generation, and then of fear lest this should end(5) her own existence… And hence they declare material substance(1) had its beginning from ignorance and grief, and fear and bewilderment… 4. …This enthymesis was, no doubt, a spiritual substance, possessing some of the natural tendencies of an AEon, but at the same time shapeless and without form, because it had received nothing.(5) And on this account they say that it was an imbecile and feminine production.(6) 5. After this substance had been placed outside of the Pleroma of the Aeons, and its mother restored to her proper conjunction, they tell us that Monogenes, acting in accordance with the prudent forethought of the Father, gave origin to another conjugal pair, namely Christ and the Holy Spirit (lest any of the Aeons should fall into a calamity similar to that of Sophia), for the purpose of fortifying and strengthening the Pleroma, and who at the same time completed the number of the Aeons…And the reason why the rest of the Aeons possess perpetual existence is found in that part of the Father's nature which is incomprehensible; but the reason of their origin and formation was situated in that which may be comprehended regarding him, that is, in the Son,(8) Christ, then, who had just been produced, effected these things among them. …CHAP. IV. 1. The following are the transactions which they narrate as having occurred outside of the Pleroma: The enthymesis of that Sophia who dwells above, which they also term Achamoth,(14) being removed from the Pleroma, together with her passion, they relate to have, as a matter of course, become violently excited in those places of darkness and vacuity [to which she had been banished]…2. This collection [of passions] they declare was the substance of the matter from which this world was formed. For from [her desire of] returning [to him who gave her life], every soul belonging to this world, and that of the Demiurge(3) himself, derived its origin. All other things owed their beginning to her terror and sorrow. For from her tears all that is of a liquid nature was formed; from her smile all that is lucent; and from her grief and perplexity all the corporeal elements of the world… CHAP. V. 1. …And she, in the image(7) of the invisible Father, kept herself concealed from the Demiurge…3. They go on to say that the Demiurge imagined that he created all these things of himself, while he in reality made them in conjunction with the productive power of Achamoth. He formed the heavens, yet was ignorant of the heavens; he fashioned man, yet knew not man; he brought to light the earth, yet had no acquaintance with the earth; and, in like manner. they declare that he was ignorant of the forms of all that he made, and knew not even of the existence of his own mother, but imagined that he himself was all things… 4. And on this account, he (the Demiurge), being incapable of recognising any spiritual essences, imagined himself to be God alone, and declared through the prophets, "I am God, and besides me there is none else."(3)
c. Third, the Gnostics viewed these produced Aeons as a collective whole, which they called the Pleroma, meaning “Fullness.” This Pleroma consists of all the proper divine beings. And everything else outside of the Pleroma exists in error as part of the material, lower world. 
CHAP. II. 6. Then, out of gratitude for the great benefit which had been conferred on them, the whole Pleroma of the AEons, with one design and desire, and with the concurrence of Christ and the Holy Spirit, their Father also setting the seal of His approval on their conduct, brought together whatever each one had in himself of the greatest beauty and preciousness; and uniting all these contributions so as skilfully to blend the whole, they produced, to the honour and glory of Bythus, a being of most perfect beauty, the very star of the Pleroma, and the perfect fruit [of it], namely Jesus…CHAP. III. 6. Such, then, is the account which they all give of their Pleroma, and of the formation(12) of the universe, striving, as they do, to adapt the good words of revelation to their own wicked inventions.
3. Consequently, Irenaeus argues against this system in two corresponding ways. 
a. First, he argues that the idea of an order of production in which you first have one pair then another pair then another pair is utterly absurd. For example, Irenaeus points the Gnostics aeon called Nous, who they equate with “the principle and source of all understanding,” is produced later after other Aeon pairs, which implies that the earlier Aeons lacked all understanding. In this argument, Irenaeus is arguing that a chronological progression of additional beings who contribute in some way toward the creation of the world is absurd.
CHAP. XIII. 1. I now proceed to show, as follows, that the first order of production, as conceived of by them, must be rejected. For they maintain that Nous and Aletheia were produced from Bythus and his Ennoea, which is proved to be a contradiction. For Nous is that which is itself chief, and highest, and, as it were, the principle and source of all understanding. Ennoea, again, which arises from him, is any sort of emotion concerning any subject. It cannot be, therefore, that Nous was produced by Bythus and Ennoea; it would be more like the truth for them to maintain that Ennoea was produced as the daughter of the Propator and this Nous.

b. Second, he argues that no other being or god created the world besides Supreme God, whether in God’s bosom or not and whether in ignorance of God’s will or not. For Irenaeus, God created the world and was unaided by any other god or angel or created entity and God himself neither needed nor made use of any assistance in this.
Irenaeus – 

AGAINST HERESIES, BOOK II

CHAP. II. …4. But it will not be regarded as at all probable by those who know that God stands in need of nothing, and that He created and made all things by His Word, while He neither required angels to assist Him in the production of those things which are made, nor of any power greatly inferior to Himself, and ignorant of the Father, nor of any defect or ignorance, in order that he who should know Him might become man.(4) But He Himself in Himself, after a fashion which we can neither describe nor conceive, predestinating all things, formed them as He pleased…He formed all things that were made by His Word that never wearies. For this is a peculiarity of the pre-eminence of God, not to stand in need of other instruments for the creation of those things which are summoned into existence. His own Word is both suitable and sufficient for the formation of all things, even as John, the disciple of the Lord, declares regarding Him: "All things were made by Him, and without Him was nothing made."(1)…Whom, therefore, shall we believe as to the creation of the world--these heretics who have been mentioned that prate so foolishly and inconsistently on the subject, or the disciples of the Lord, and Moses, who was both a faithful servant of God and a prophet? He at first narrated the formation of the world in these words: "In the beginning God created the heaven and the earth,"(3) and all other things in succession; but neither gods nor angels [had any share in the work]. 

CHAP. VIII. 3. Nor, again, is it allowable, for the reasons(1) already stated, to allege that some other being formed so vast a creation in the bosom of the Father, either with or without His consent.

Irenaeus – 

AGAINST HERESIES, BOOK IV 

CHAP. VII. 4. For the Son, who is the Word of God, arranged these things beforehand from the beginning, the Father being in no want of angels, in order that He might call the creation into being, and form man, for whom also the creation was made; nor, again, standing in need of any instrumentality for the framing of created things, or for the ordering of those things which had reference to man; while, [at the same time,] He has a vast and unspeakable number of servants. For His offspring and His similitude(12) do minister to Him in every respect; that is, the Son and the Holy Spirit, the Word and Wisdom; whom all the angels serve, and to whom they are subject.

CHAP. XX. 1. As regards His greatness, therefore, it is not possible to know God, for it is impossible that the Father can be measured; but as regards His love (for this it is which leads us to God by His Word), when we obey Him, we do always learn that there is so great a God, and that it is He who by Himself has established, and selected, and adorned, and contains all things; and among the all things, both ourselves and this our world. We also then were made, along with those things which are contained by Him. And this is He of whom the Scripture says, "And God formed man, taking clay of the earth, and breathed into his face the breath of life."(5) It was not angels, therefore, who made us, nor who formed us, neither had angels power to make an image of God, nor any one else, except the Word of the Lord, nor any Power remotely distant from the Father of all things. For God did not stand in need of these [beings], in order to the accomplishing of what He had Himself determined with Himself beforehand should be done, as if He did not possess His own hands. For with Him were always present the Word and Wisdom, the Son and the Spirit, by whom and in whom, freely and spontaneously, He made all things, to whom also He speaks, saying, "Let Us make man after Our image and likeness;"(1) He taking from Himself the substance of the creatures [formed], and the pattern of things made, and the type of all the adornments in the world. 2. Truly, then, the Scripture declared, which says, "First(2) of all believe that there is one God, who has established all things, and completed them, and having caused that from what had no being, all things should come into existence..."

CHAP. XLI. 1. For we do not find that the devil created anything whatsoever, since indeed he is himself a creature of God, like the other angels. For God made all things, as also David says with regard to all things of the kind: "For He spake the word, and they were made; He commanded, and they were created."(11)

Irenaeus – 

AGAINST HERESIES, BOOK V.

CHAP. VI. 1. Now God shall be glorified in His handiwork, fitting it so as to be conformable to, and modelled after, His own Son. For by the hands of the Father, that is, by the Son and the Holy Spirit, man, and not [merely] a part of man, was made in the likeness of God.

CHAP. XVIII. 2. And again, showing the dispensation with regard to His human nature, John said: "And the Word was made flesh, and dwelt among us."(8) And in continuation he says, "And we beheld His glory, the glory as of the Only-begotten by the Father, full of grace and truth." He thus plainly points out to those willing to hear, that is, to those having ears, that there is one God, the Father over all, and one Word of God, who is through all, by whom all things have been made; and that this world belongs to Him, and was made by Him, according to the Father's will, and not by angels; nor by apostasy, defect, and ignorance; nor by any power of Prunicus, whom certain of them also call "the Mother;" nor by any other maker of the world ignorant of the Father. 3. For the Creator of the world is truly the Word of God: and this is our Lord, who in the last times was made man, existing in this world…

CHAP. XXVIII. 4. And therefore throughout all time, man, having been moulded at the beginning by the hands of God, that is, of the Son and of the Spirit, is made after the image and likeness of God: the chaff, indeed, which is the apostasy, being cast away; but the wheat, that is, those who bring forth fruit to God in faith, being gathered into the barn.

c. Third, he argues that God is not a compound “Fullness” derived from distinct beings, such as the “Pleroma” is a compound whole of all the produced Aeons. Specifically, he argues that it is not possible to distinguish the Nous, or Intelligence of God, from God Himself, or in any way to divide God’s intelligence into two beings. 
Irenaeus – 

AGAINST HERESIES, BOOK II

CHAP. XIII. 3. For the Father of all is at a vast distance from those affections and passions which operate among men. He is a simple, uncompounded Being, without diverse members,(3) and altogether like, and equal to himself, since He is wholly understanding, and wholly spirit, and wholly thought, and wholly intelligence, and wholly reason, and wholly hearing, and wholly seeing, and wholly light, and the whole source of all that is good--even as the religious and pious are wont to speak concerning God…4. If then, even in the case of human beings, understanding itself does not arise from emission, nor is that intelligence which produces other things separated from the living man, while its motions and affections come into manifestation, much more will the mind of God, who is all understanding, never by any means be separated from Himself; nor can anything (4) [in His case] be produced as if by a different Being. 5. For if He produced intelligence, then He who did thus produce intelligence must be understood, in accordance with their views, as a compound and corporeal Being; so that God, who sent forth [the intelligence referred to], is separate from it, and the intelligence which was sent forth separate [from Him]. But if they affirm that intelligence was sent forth from intelligence, they then cut asunder the intelligence of God, and divide it into parts. And whither has it gone? Whence was it sent forth? For whatever is sent forth from any place, passes of necessity into some other. But what existence was there more ancient than the intelligence of God, into which they maintain it was sent forth?... 8. …But I have now plainly shown that the first production of Nous, that is, of the intelligence they speak of, is an untenable and impossible opinion. And let us see how the matter stands with respect to the rest [of the AEons]. For they maintain that Logos and Zoe were sent forth by him (i.e., Nous) as fashioners of this Pleroma; while they conceive of an emission of Logos, that is, the Word after the analogy of human feelings, and rashly form conjectures respecting God, as if they had discovered something wonderful in their assertion that Logos was I produced by Nous. All indeed have a clear perception that this may be logically affirmed with respect to men.(1) But in Him who is God over all, since He is all Nous, and all Logos, as I have said before, and has in Himself nothing more ancient or late than another, and nothing at variance with another, but continues altogether equal, and similar, and homogeneous, there is no longer ground for conceiving of such production in the order which has been mentioned.  Just as he does not err who declares that God is all vision, and all hearing (for in what manner He sees, in that also He hears; and in what manner He hears, in that also He sees), so also he who affirms that He is all intelligence, and all word, and that, in whatever respect He is intelligence, in that also He is Word, and that this Nous is His Logos, will still indeed have only an inadequate conception of the Father of all, but will entertain far more becoming [thoughts regarding Him] than do those who transfer the generation of the word to which men gave utterance to the eternal Word of God, assigning a beginning and course of production [to Him], even as they do to their own word. And in what respect will the Word of God--yea, rather God Himself, since He is the Word--differ from the word of men, if He follows the same order and process of generation? 
Irenaeus – 

AGAINST HERESIES, BOOK IV 

CHAP. XI. 2. God also is truly perfect in all things, Himself equal and similar to Himself, as He is all light, and all mind, and all substance, and the fount of all good; but man receives advancement and increase towards God.

4. From these arguments, Irenaeus’ own view emerges, even as he articulates plainly. 
a. Since he rejects the idea of a sequential production of divine beings who contribute to creation, in his own view there is no sequential production of divine beings who contribute to creation. Consequently, the Word must not be the result of sequential production in Irenaeus’ view.

b. Since he rejects the idea that any other being, whether termed god or otherwise, aided the Supreme God in creation, the Word must not be a secondary being in Irenaeus’ view. 
c. Since he rejects the idea of God as a collective produced by diverse created beings in combination with the original, un-begotten Being, in Irenaeus’ view the Word and the Father must not be a collective whole comprised of two distinct beings, such as the Pleroma of the Gnostics. More specifically, as indicated by the last quote above, Irenaeus states that it is impossible to even suggest a “first” production of the Nous, or Logos, or Word, because God “is Word, and that this Nous is His Logos” because in Irenaues’ view God “has in Himself nothing more ancient or late than another, and nothing at variance with another, but continues altogether equal, and similar, and homogeneous, there is no longer ground for conceiving of such production in the order which has been mentioned.” Similarly, he states that “the Word of God” is “God Himself, since He is the Word.” Consequently, he goes on to say call the Word, “the eternal Word of God” and to say that it is wrong to “assign a beginning and course of production to Him.” 
5. In summary, Irenaeus does believe the “Son-ship” of the Word describes his eternal relationship with the Father, instead of the scriptural view that “Son-ship” strictly refers to the incarnation of the Word. With regard to this eternal relationship, Irenaeus does at times refer to the Word as the “first-born” of all creation. However, for Irenaeus, the “begetting” involved in that pre-creation Son-ship is decisively not the same as the Gnostic view in which the Nous, or Word, or Logos, were produced as separate beings, each one having their own beginning. Instead, he believes the “begetting” behind this “eternal Son-ship” is a timeless begetting, one without beginning or process, and one that does not in any way separate the Word as a different Being from God. Consequently, Irenaues’ always refers to the Word and the Holy Spirit as aspects of the single Being of God, (such as God’s “hands”) rather than as separate beings forming a compound whole as is the case with the Gnostic Pleroma. 

Irenaeus – 

AGAINST HERESIES, BOOK II

CHAP. XXVII. 6. But, beyond reason inflated [with your own wisdom], ye presumptuously maintain that ye are acquainted with the unspeakable mysteries of God; while even the Lord, the very Son of God, allowed that the Father alone knows the very day and hour of judgment, when He plainly declares, "But of that day and that hour knoweth no man, neither the Son, but the Father only."(1) If, then, the Son was not ashamed to ascribe the knowledge of that day to the Father only, but declared what was true regarding the matter, neither let us be ashamed to reserve for God those greater questions which may occur to us. For no man is superior to his master.(2) If any one, therefore, says to us, "How then was the Son produced by the Father?" we reply to him, that no man understands that production, or generation, or calling, or revelation, or by whatever name one may describe His generation, which is in fact altogether indescribable. Neither Valentinus, nor Marcion, nor Saturninus, nor Basilides, nor angels, nor archangels, nor principalities, nor powers [possess this knowledge], but the Father only who begat, and the Son who was begotten. Since therefore His generation is unspeakable, those who strive to set forth generations and productions cannot be in their right mind, inasmuch as they undertake to describe things which are indescribable. For that a word is uttered at the bidding of thought and mind, all men indeed well understand. Those, therefore, who have excogitated [the theory of] emissions have not discovered anything great, or revealed any abstruse mystery, when they have simply transferred what all understand to the only-begotten Word of God; and while they style Him unspeakable and unnameable, they nevertheless set forth the production and formation of His first generation, as if they themselves had assisted at His birth, thus assimilating Him to the word of mankind formed by emissions. 

CHAP. XXX. 9. But there is one only God, the Creator--He who is above every Principality, and Power, and Dominion, and Virtue: He is Father, He is God, He the Founder, He the Maker, He the Creator, who made those things by Himself, that is, through His Word and His Wisdom--heaven and earth, and the seas, and all things that are in them: He is just; He is good; He it is who formed man, who planted paradise, who made the world, who gave rise to the flood, who saved Noah; He is the God of Abraham, and the God of Isaac, and the God of Jacob, the God of the living: He it is whom the law proclaims, whom the prophets preach, whom Christ reveals, whom the apostles make known s to us, and in whom the Church believes. He is the Father of our Lord Jesus Christ: through His Word, who is His Son, through Him He is revealed and manifested to all to whom He is revealed; for those [only] know Him to whom the Son has revealed Him. But the Son, eternally co-existing with the Father, from of old, yea, from the beginning, always reveals the Father to Angels, Archangels, Powers, Virtues, and all to whom He wills that God should be revealed.

CHAP. XXVII. 4. Now this blindness and foolish talking flow to you from the fact that ye reserve nothing for God, but ye wish to proclaim the nativity and production both of God Himself, of His Ennoea, of His Logos, and Life, and Christ; and ye form the idea of these from no other than a mere human experience; not understanding, as I said before, that it is possible, in the case of man, who is a compound being, to speak in this way of the mind of man and the thought of man; and to say that thought (ennoea) springs from mind (sensus), intention (enthymesis) again from thought, and word (logos) from intention (but which logos?(4) for there is among the Greeks one logos which is the principle that thinks, and another which is the instrument by means of which thought is expressed); and [to say] that a man sometimes is at rest and silent, while at other times he speaks and is active. But since God is(5) all mind, all reason, all active spirit, all light, and always exists one and the same, as it is both beneficial for us to think of God, and as we learn regarding Him from the Scriptures, such feelings and divisions [of operation] cannot fittingly be ascribed to Him. …CHAP. XXV. 5. But God being all Mind, and all Logos, both speaks exactly what He thinks, and thinks exactly what He speaks. For His thought is Logos, and Logos is Mind, and Mind comprehending all things is the Father Himself. He, therefore, who speaks of the mind of God, and ascribes to it a special origin of its own, declares Him a compound Being, as if God were one thing, and the original Mind another. So, again, with respect to Logos, when one attributes to him the third(7) place of production from the Father; on which supposition he is ignorant of His greatness; and thus Logos has been far separated from God. As for the prophet, he declares respecting Him, "Who shall describe His generation?"(8) But ye pretend to set forth His generation from the Father, and ye transfer the production of the word of men which takes place by means of a tongue to the Word of God, and thus are righteously exposed by your own selves as knowing neither things human nor divine.

Irenaeus – 

AGAINST HERESIES, BOOK III 

CHAP. XXXIV. 2. ...let them learn that God alone, who is Lord of all, is without beginning and without end, being truly and for ever the same, and always remaining the same unchangeable Being. But all things which proceed from Him, whatsoever have been made, and are made, do indeed receive their own beginning of generation, and on this account are inferior to Him who formed them, inasmuch as they are not unbegotten. ...CHAP. XXXV. 4. Now, that the preaching of the apostles, the authoritative teaching of the Lord, the announcements of the prophets, the dictated utterances of the apostles,(3) and the ministration of the law--all of which praise one and the same Being, the God and Father of all, and not many diverse beings, nor one deriving his substance from different gods or powers, but [declare] that all things [were formed] by one and the same Father (who nevertheless adapts this works] to the natures and tendencies of the materials dealt with), things visible and invisible, and, in short, all things that have been made [were created] neither by angels, nor by any other power, but by God alone, the Father--are all in harmony with our statements, has, I think, been sufficiently proved, while by these weighty arguments it has been shown that there is but one God, the Maker of all things.

CHAP. VIII. 2. …not one of created and subject things, shall ever be compared to the Word of God, by whom all things were made, who is our Lord Jesus Christ. 3. For that all things, whether Angels, or Archangels, or Thrones, or Dominions, were both established and created by Him who is God over all, through His Word, John has thus pointed out. For when he had spoken of the Word of God as having been in the Father, he added, "All things were made by Him, and without Him was not anything made."(7) …But the things established are distinct from Him who has established them, and what have been made from Him who has made them. For He is Himself uncreated, both without beginning and end, and lacking nothing. He is Himself sufficient for Himself; and still further, He grants to all others this very thing, existence; but the things which have been made by Him have received a beginning. But whatever things had a beginning, and are liable to dissolution, and are subject to and stand in need of Him who made them, must necessarily in all respects have a different term [applied to them], even by those who have but a moderate capacity for discerning such things; so that He indeed who made all things can alone, together with His Word, properly be termed God and Lord: but the things which have been made cannot have this term applied to them, neither should they justly assume that appellation which belongs to the Creator… CHAP. IX. 2. But Matthew says that the Magi, coming from the east, exclaimed "For we have seen His star in the east, and are come to worship Him;"(2) and that, having been led by the star into the house of Jacob to Emmanuel, they showed, by these gifts which they offered, who it was that was worshipped; myrrh, because it was He who should die and be buried for the mortal human met; gold, because He was a King, "of whose kingdom is no end;"(3) and frankincense, because He was God, who also "was made known in Judea,"(4) and was "declared to those who sought Him not."(5) … CHAP. X. 2. …men were taught to worship God after a new fashion, but not another god, because in truth there is but "one God, who justifieth the circumcision by faith, and the uncircumcision through faith."(7)

…CHAP. XI. 1. The disciple of the Lord therefore desiring to put an end to all such doctrines, and to establish the rule of truth in the Church, that there is one Almighty God, who made all things by His Word, both visible and invisible; showing at the same time, that by the Word, through whom God made the creation, He also bestowed salvation on the men included in the creation; thus commenced His teaching in the Gospel: "In the beginning was the Word, and the Word was with God, and the Word was God. The same was in the beginning with God. All things were made by Him, and without Him was nothing made.(5) …5. showing that the God who made the earth, and commanded it to bring forth fruit, who established the waters, and brought forth the fountains, was He who in these last times bestowed upon mankind, by His Son, the blessing of food and the favour of drink: the Incomprehensible [acting thus] by means of the comprehensible, and the Invisible by the visible; since there is none beyond Him, but He exists in the bosom of the Father. 6. For "no man," he says, "hath seen God at any time," unless "the only-begotten Son of God, which is in the bosom of the Father, He hath declared [Him]."(11) …7. Such, then, are the first principles of the Gospel: that there is one God, the Maker of this universe; He who was also announced by the prophets, and who by Moses set forth the dispensation of the law,--[principles] which proclaim the Father of our Lord Jesus Christ, and ignore any other God or Father except Him… 8. For that according to John relates His original, effectual, and glorious generation from the Father, thus declaring, "In the  beginning was the Word, and the Word was with God, and the Word was God."(8) Also, "all things were made by Him, and without Him was nothing made." …And the Word of God Himself used to converse with the ante-Mosaic patriarchs, in accordance with His divinity and glory; but for those under the law he instituted a sacerdotal and liturgical service.(1) Afterwards, being made man for us… CHAP. XXI. 3. …Then, when a multitude had gathered around them from all quarters because of this unexpected deed, Peter addressed them: "Ye men of Israel, why marvel ye at this; or why look ye so earnestly on us, as though by our own power we had made this man to walk? The God of Abraham, the God of Isaac, and the God of Jacob, the God of our fathers, hath glorified His Son, whom ye delivered up for judgment,(10) and denied in the presence of Pilate, when he wished to let Him go. But ye were bitterly set against(10) the Holy One and the Just, and desired a murderer to be granted unto you;  but ye killed the Prince of life, whom God hath raised from the dead, whereof we are witnesses… 4. Thus the apostles did not change God, but preached to the people that Christ was Jesus the crucified One, whom the same God that had sent the prophets, being God Himself, raised up, and gave in Him salvation to men. …CHAP. XII. 7. But it is evident from Peter's words that he did indeed still retain the God who was already known to them; but he also bare witness to them that Jesus Christ was the Son of God, the Judge of quick and dead, into whom he did also command them to be baptized for the remission of sins; and not this alone, but he witnessed that Jesus was Himself the Son of God, who also, having been anointed with the Holy Spirit, is called Jesus Christ… CHAP. XIII. 1. ...And again, in the Epistle to the Corinthians, when he had recounted all those who had seen God (9) after the resurrection, he says in continuation, "But whether it were I or they, so we preach, and so ye believed, "(1) acknowledging as one and the same, the preaching of all those who saw God (2) after the resurrection from the dead. 2. And again, the Lord replied to Philip, who wished to behold the Father, "Have I been so long a time with you, and yet thou hast not known Me, Philip? He that sees Me, sees also the Father; and how sayest thou then, Show us the Father? For I am in the Father, and the Father in Me; and henceforth ye know Him, and have seen Him." (3) To these men, therefore, did the Lord bear witness, that in Himself they had both known and seen the Father (and the Father is truth)… CHAP. XV. 3. But let us revert to the same line of argument [hitherto pursued]. For when it has been manifestly declared, that they who were the preachers of the truth and the apostles of liberty termed no one else God, or named him Lord, except the only true God the Father, and His Word, who has the pre-eminence in all things; it shall then be clearly proved, that they (the apostles) confessed as the Lord God Him who was the Creator of heaven and earth, who also spoke with Moses, gave to him the dispensation of the law, and who called the fathers; and that they knew no other. The opinion of the apostles, therefore, and of those (Marks and Luke) who learned from their words, concerning God, has been made manifest. …CHAP. XVIII. 1.(12) As it has been clearly demonstrated that the Word, who existed in the beginning with God, by whom all things were made, who was also always present with mankind, was in these last days, according to the time appointed by the Father, united to His own workmanship, inasmuch as He became a man liable to suffering, [it follows] that every objection is set aside of those who say, "If our Lord was born at that time, Christ had therefore no previous existence." For I have shown that the Son of God did not then begin to exist, being with the Father from the beginning; but when He became incarnate, and was made man, He commenced afresh(1) the long line of human beings, and furnished us, in a brief, comprehensive manner, with salvation; so that what we had lost in Adam--namely, to be according to the image and likeness of God--that we might recover in Christ Jesus.

CHAP. XIX. 2. For I have shown from the Scriptures,(5) that no one of the sons of Adam is as to everything, and absolutely, called God, or named Lord. But that He is Himself in His own right, beyond all men who ever lived, God, and Lord, and King Eternal, and the Incarnate Word, proclaimed by all the prophets, the apostles, and by the Spirit Himself, may be seen by all who have attained to even a small portion of the truth… But that He had, beyond all others, in Himself that pre-eminent birth which is from the Most High Father, and also experienced that pre-eminent generation which is from the Virgin,(6) the divine Scriptures do in both respects testify of Him…

CHAP.XXI. 10. And as the protoplast himself Adam, had his substance from untilled and as yet virgin soil ("for God had not yet sent rain, and man had not tilled the ground"(4)), and was formed by the hand of God, that is, by the Word of God, for "all things were made by Him,"(5)...

CHAP. XXV. 5. And God indeed, as He is also the ancient Word, possessing the beginning, the end, and the mean of all existing things, does everything rightly, moving round about them according to their nature; but retributive justice always follows Him against those who depart from the divine law."(5) Then, again, he points out that the Maker and Framer of the universe is good.

Irenaeus – 

AGAINST HERESIES, BOOK IV 

PREFACE. Now man is a mixed organization of soul and flesh, who was formed after the likeness of God, and moulded by His hands, that is, by the Son and Holy Spirit, to whom also He said, "Let Us make man."(1)

CHAP.II. 2. …or shall it be (what is really the case) the Maker of heaven and earth, whom also the prophets proclaimed,--whom Christ, too, confesses as His Father,--whom also the law announces, saying: "Hear, O Israel; The Lord thy God is one God?"(2)

CHAP.II. 5. For they do not receive from the Father the knowledge of the Son; neither do they learn who the Father is from the Son, who teaches clearly and without parables Him who truly is God. He says: "Swear not at all; neither by heaven, for it is God's throne; nor by the earth, for it is His footstool; neither by Jerusalem, for it is the city of the great King."(7) For these words are evidently spoken with reference to the Creator, as also Esaias says: "Heaven is my throne, the earth is my footstool."(8) And besides this Being there is no other God; otherwise He would not be termed by the Lord either" God" or" the great King;" for a Being who can be so described admits neither of any other being compared with nor set above Him.

CHAP. VI. 5. …The Father therefore has revealed Himself to all, by making His Word visible to all; and, conversely, the Word has declared to all the Father and the Son, since He has become visible to all. And therefore the righteous judgment of God [shall fall] upon all who, like others, have seen, but have not, like others, believed. 6. For by means of the creation itself, the Word reveals God the Creator; and by means of the world [does He declare] the Lord the Maker of the world; and by means of the formation [of man] the Artificer who formed him; and by the Son that Father who begat the Son: and these things do indeed address all men in the same manner, but all do not in the same way believe them. But by the law and the prophets did the Word preach both Himself and the Father alike [to all]; and all the people heard Him alike, but all did not alike believe. And through the Word Himself who had been made visible and palpable, was the Father shown forth, although all did not equally believe in Him; but all saw the Father in the Son... For the Son is the knowledge of the Father; but the knowledge of the Son is in the Father, and has been revealed through the Son; and this was the reason why the Lord declared: "No man knoweth the Son, but the Father; nor the Father, save the Son, and those to whomsoever the Son shall reveal [Him]."(5) For "shall reveal" was said not with reference to the future alone, as if then [only] the Word had begun to manifest the Father when He was born of Mary, but it applies indifferently throughout all time. For the Son, being present with His own handiwork from the beginning, reveals the Father to all; to whom He wills, and when He wills, and as the Father wills.
CHAP. VI. And through the Word Himself who had been made visible and palpable, was the Father shown forth, although all did not equally believe in Him; but all saw the Father in the Son: for the Father is the invisible of the Son, but the Son the visible of the Father. And for this reason all spake with Christ when He was present [upon earth], and they named Him God. Yea, even the demons exclaimed, on beholding the Son: "We know Thee who Thou art, the Holy One of God."' And the devil looking at Him, and tempting Him, said: "If Thou art the Son of God;"(2)--all thus indeed seeing and speaking of the Son and the Father, but all not believing [in them]. 

CHAP. XXXIII. 11. Again, there are those who say, "He is a man, and who shall know him?"(14) and, "I came unto the prophetess, and she bare a son, and His name is called Wonderful, Counsellor, the Mighty God;"(15) and those [of them] who proclaimed Him as Immanuel, [born] of the Virgin, exhibited the union of the Word of God with His own workmanship, [declaring] that the Word should become flesh, and the Son of God the Son of man (the pure One opening purely that pure womb which regenerates men unto God, and which He Himself made pure); and having become this which we also are, He [nevertheless] is the Mighty God, and possesses a generation which cannot be declared.
CHAP. XXXVI. 1. Which [God] the Lord does not reject, nor does He say that the prophets [spake] from another god than His Father; nor from any other essence, but from one and the same Father; nor that any other being made the things in the world, except His own Father…

Irenaeus – 

AGAINST HERESIES, BOOK V.

CHAP. XVII. 2. And when He had said this, He commanded the paralytic man to take up the pallet upon which he was lying, and go into his house. By this work of His He confounded the unbelievers, and showed that He is Himself the voice of God, by which man received commandments, which he broke, and became a sinner; for the paralysis followed as a consequence of sins…3. For if no one can forgive sins but God alone, while the Lord remitted them and healed men, it is plain that He was Himself the Word of God made the Son of man, receiving from the Father the power of remission of sins; since He was man, and since He was God, in order that since as man He suffered for us, so as God He might have compassion on us, and forgive us our debts, in which we were made debtors to God our Creator.

a. In addition, it should also be noted that on other occasions, Irenaeus asserts the contrary interpretation of the phrase “first-begotten.” In the quotes below, he applies the term “first-begotten,” not to a pre-creation begetting of the Word, but to a post-resurrection elevation to pre-eminent heir of the things of God.  

Irenaeus – 

AGAINST HERESIES, BOOK III

CHAP. XVI. 3. And again, in his Epistle to the Galatians, he says: "But when the fulness of time had come, God sent forth His Son, made of a woman, made under the law, to redeem them that were under the law, that we might receive the adoption; "(4) plainly indicating one God, who did by the prophets make promise of the Son, and one Jesus Christ our Lord, who was of the seed of David according to His birth from Mary; and that Jesus Christ was appointed the Son of God with power, according to the Spirit of holiness, by the resurrection from the dead, as being the first begotten in all the creation;(5) the Son of God being made the Son Of man, that through Him we may receive the adoption,--humanity(6) sustaining, and receiving, and embracing the Son of God. …And again, the angel said, when bringing good tidings to Mary: "He shall he great, and shall be called the Son of the Highest; and the Lord shall give unto Him the throne of His father David;"(11) acknowledging that He who is the Son of the Highest, the same is Himself also the Son of David.  

CHAP. XXII. And the prophet, too, indicates the same, saying, "instead of fathers, children have been born unto thee."(8) For the Lord, having been born "the First-begotten of the dead,"(9) and receiving into His bosom the ancient fathers, has regenerated them into the life of God, He having been made Himself the beginning of those that live, as Adam became the beginning of those who die.(10) 

Irenaeus – 

AGAINST HERESIES, BOOK IV

CHAP.II. 4. But those who scoff [at the truth] assert that these men were from another essence, and they do not know the first-begotten from the dead; understanding Christ as a distinct being, who continued as if He were impassible, and Jesus, who suffered, as being altogether separate [from Him].

CHAP. XX. 2.…"the Word was made flesh;" that even as the Word of God had the sovereignty in the heavens, so also might He have the sovereignty in earth, inasmuch as [He was] a righteous man, "who did no sin, neither was there found guile in His mouth;"(7) and that He might have the pre-eminence over those things which are under the earth, He Himself being made "the first-begotten of the dead;"(8) and that all things, as I have already said, might behold their King; and that the paternal light might meet with and rest upon the flesh of our Lord, and come to us from His resplendent flesh, and that thus man might attain to immortality, having been invested with the paternal light. 

CHAP. XXI. 3. In the next place, [Jacob] received the rights of the first-born, when his brother looked on them with contempt; even as also the younger nation received Him, Christ, the first-begotten, when the elder nation rejected Him, saying, "We have no king but Caesar."(6) 
CHAP. XXIV. For the instruction of the former, [viz., the Jews,] was an easy task, because they could allege proofs from the Scriptures, and because they, who were in the habit of hearing Moses and the prophets, did also readily receive the First-begotten of the dead, and the Prince of the life of God… 
CHAP. XXXI. 2. If, then, the Lord observed the law of the dead, that He might become the first-begotten from the dead, and tarried until the third day "in the lower parts of the earth;"(8) then afterwards rising in the flesh, so that He even showed the print of the nails to His disciples,(9) He thus ascended to the Father;--[if all these things occurred, I say], how must these men not be put to confusion, who allege that "the lower parts" refer to this world of ours, but that their inner man, leaving the body here, ascends into the super-celestial place?

6. Ignatius’ likewise makes a similar comment and it is easy to see how Ignatius has the same view as Irenaeus. Ignatius’ statement that the Word was “begotten before time began” not only denotes the same pre-creation begetting of the Word, but the phrase “before time began” also necessarily denotes that this “begetting” was timeless and eternal. In choosing these words, Ignatius signifies that the Word could not have a beginning, coming into existence at one point in time without previously existing, because such a sequence is simply not possible when there is no time in the first place. 

Ignatius – 

THE EPISTLE OF IGNATIUS TO THE EPHESIANS 

CHAP. XVIII.  Let my spirit be courted as nothing(10) for the sake of the cross, which is a stumbling-block" to those that do not believe, but to us salvation and the cross of Christ is indeed a stumbling-block to those that do not believe, but to the believing it is salvation and life eternal. "Where is the wise man? where the disputer?"(13) Where is the boasting of those who are called mighty? For the Son of God, who was begotten before time began(2), and established all things according to the will of the Father, He was conceived in the womb of Mary, according to the appointment of God, of the seed of David, and by the Holy Ghost. For says [the Scripture], "Behold, a virgin shall be with child, and shall bring forth a son, and He shall be called Immanuel."(4) He was born and was baptized by John, that He might ratify the institution committed to that prophet. 

a. However, it should also be noted that Ignatius only makes two comments on this topic and in his second comment, he mentions the Son-ship of the Word immediately between two phrases that pertain explicitly to the incarnation.
Ignatius –

THE EPISTLE OF IGNATIUS TO THE SMYRNAEANS

CHAP. I. I glorify God, even Jesus Christ, who has given you such wisdom. …being fully persuaded with respect to our Lord, that He was truly of the seed of David according to the flesh,(3) and the Son of God according to the will and power(4) of God; that He was truly born of a virgin. 
7. Justin Martyr also makes numerous statements on this topic, all of which are best understood as equivalent in meaning to those of Irenaeus. There are two reasons for this conclusion. 
a. First, Irenaeus himself accredits Justin Martyr as a reliable and non-heretical teacher of the Christian faith, which itself implies that Justin did not differ greatly from Irenaeus’ understanding on such central issues as the nature of the Word. Moreover, Irenaeus quotes from Justin 3 times, which means that Irenaeus was familiar with Justin’s writings and, therefore, would be in a position to know if Justin’s views differed from his own. 
b. Second, all of the language used by Justin on the topic of the Word’s begetting is perfectly congruent with the language used by Irenaeus without anything significantly different and without any incompatibilities whatsoever. For these reasons, there is good reason to conclude that Justin’s view is the same as that of Irenaeus, even though Justin is less specific and elaborate in his commentaries. Consequently, Justin also should be understood to believe the Word was eternally begotten before the creation in a timeless way, so that the Word was always present with the Father rather than coming into being at some point as a separate entity.
8. Justin’s comments on the “begetting” of the Word can be analyzed as follows.

a. First, it must be considered whether or not Justin’s references to the pre-creation “begetting” of the Word actually indicate an eternal, timeless begetting, rather than “begetting” in the sense of the Word coming into existence just prior to creating all other things. 

i. Here it must be noted that Justin asserts time was created alongside the heavens. 

Justin Martyr – 

HORTATORY ADDRESS TO THE GREEKS
CHAP. XXXIII. And from what source did Plato draw the information that time was created along with the heavens? For he wrote thus: "Time, accordingly, was created along with the heavens; in order that, coming into being together, they might also be together dissolved, if ever their dissolution should take place." Had he not learned this from the divine history of Moses? For he knew that the creation of time had received its original constitution from days and months and years. Since, then, the first day which was created along with the heavens constituted the beginning of all time (for thus Moses wrote, "In the beginning God created the heavens and the earth," and then immediately subjoins, "And one day was made," as if he would designate the whole of time by one part of it), Plato names the day "time," lest, if he mentioned the "day," he should seem to lay himself open to the accusation of the Athenians, that he was completely adopting the expressions of Moses.

ii. This must be compared to Justin’s comments that the Word was begotten before all creatures (i.e. all creation). 

Justin Martyr – 

THE SECOND APOLOGY OF JUSTIN

Chapter VI. But to the Father of all, who is unbegotten there is no name given. For by whatever name He be called, He has as His elder the person who gives Him the name. But these words Father, and God, and Creator, and Lord, ant Master, are not names, but appellations derived from His good deeds and functions. And His Son, who alone is properly called Son, the Word who also was with Him and was begotten before the works, when at first He created and arranged all things by Him, is called Christ, in reference to His being anointed and God's ordering all things through Him…
Dialogue of Justin – 

PHILOSOPHER AND MARTYR, WITH TRYPHO, A JEW

CHAP. LXI. "I shall give you another testimony, my friends," said I, "from the Scriptures, that God begat before all creatures a Beginning,(4)[who was] a certain rational power [proceeding] from Himself, who is called by the Holy Spirit, now the Glory of the Lord, now the Son, again Wisdom, again an Angel, then God, and then Lord and Logos; and on another occasion He calls Himself Captain, when He appeared in human form to Joshua the son of Nave(Nun). 

CHAP. LXII. But this Offspring, which was truly brought forth from the Father, was with the Father before all the creatures, and the Father communed with Him; even as the Scripture by Solomon has made clear, that He whom Solomon calls Wisdom, was begotten as a Beginning before all His creatures and as Offspring by God, who has also declared this same thing in the revelation made by Joshua the son of Nave(Nun). 

CHAP. C. Accordingly He revealed to us all that we have perceived by His grace out of the Scriptures, so that we know Him to be the first-begotten of God, and to be before all creatures; likewise to be the Son of the patriarchs, since He assumed flesh by the Virgin of their family, and submitted to become a man without comeliness, dishonoured, and subject to suffering…For [Christ] called one of His disciples--previously known by the name of Simon--Peter; since he recognised Him to be Christ the Son of God, by the revelation of His Father: and since we find it recorded in the memoirs of His apostles that He is the Son of God, and since we call Him the Son, we have understood that He proceeded before all creatures from the Father by His power and will…

CHAP. CXXV. …And that Christ would act so when He became man was foretold by the mystery of Jacob's wrestling with Him who appeared to him, in that He ministered to the will of the Father, yet nevertheless is God, in that He is the first-begotten of all creatures.

iii. Since time is a created thing, and the Word was begotten before all created things, then the begetting of the Word must be timeless and eternal.  

iv. It is also important to note that for Justin, the term “begotten” does not necessarily mean “come into being” or “begin to exist.” In his address to the Greeks, he quotes one of their own stories about how the Hebrews “worship God Himself, the self-begotten King.” It is clear that Justin does not mean that God created Himself or caused Himself to come into existence. This quote demonstrates that for Justin, the term “begotten” can mean “existing.” In this case, God is the “self-existing King.” Consequently, for Justin to describe the Word as “begotten” would not in any way automatically imply that the Word came into being, just because the term “begotten” is being used. For Justin, this term can just as easily mean that the Word “eternally existed” from the Father.

Justin Martyr – 

JUSTIN'S HORTATORY ADDRESS TO THE GREEKS

CHAP. XI. For when one inquired at your oracle--it is your own story--what religious men had at any time happened to live, you say that the oracle answered thus: "Only the Chaldaeans have obtained wisdom, and the Hebrews, who worship God Himself, the self-begotten King."

b. Second, Justin describes the begetting of the Word as “peculiar,” thereby mirroring the kind of language used by Irenaeus who rejected the Gnostics’ sequential generation of divine beings and instead referred to the Word’s begetting as indescribable. This language is also compatible, if not indicative, of the eternal-begetting concept, given that an ordinary “begetting” or “coming into being” would neither be peculiar or unique or indescribable. 

Dialogue of Justin – 

PHILOSOPHER AND MARTYR, WITH TRYPHO, A JEW

CHAP. CV. For I have already proved that He was the only-begotten of the Father of all things, being begotten in a peculiar manner Word and Power by Him, and having afterwards become man through the Virgin, as we have learned from the memoirs. 

c. Third, it is quite arguably the case that for Justin the “begetting” is not a reference to “how” the Word exists but a reference to the first time the Word proceeded from the Godhead into the realm of creation. 

i. In his earlier discussion of these same points with Trypho, Justin gives additional details explaining by analogy his understanding of the pre-creation begetting of the Word by the Father. Justin says that this Word which “God begat before all creatures” “was a certain rational power from Himself.” These words potentially imply that the Word existed as a rational power within God before proceeding from God to create the world. In this case, the begetting would not refer to the Word coming into existence, but to the Word coming forth to create, while the Word would exist prior to that as a rational power that is part of God. The initial language at least allows for this, but further statements from Justin seem to corroborate it. 

ii. Justin goes on to say that, he was “begotten of the Father by an act of will; just as we see happening among ourselves: for when we give out some word, we beget the word.” In Justin’s metaphor, it would appear that the “us” is analogous to the Father and “our words” are analogous to the Word of God. What Justin says next is informative about his understanding of the Word’s eternal existence with the Father. Justin says that just as “when we give out some word, we beget a word; yet not by abscission, so as to lessen the word in us.” In other words, before the word came out, manifesting and creating physical sound, it was first present within us. 

iii. Moreover, Justin points out that the coming forth of that word does not diminish the existence of the word that was within us. Just says that likewise the coming for of the Word of God does not diminish the existence of the Word already within God. Consequently, it would seem that a complete understanding of Justin’s view would have the Word both being begotten to create the world while at the same time remaining in the Father undiminished by this proceeding forth. The Word then would exist simultaneously within the Father without being diminished and also outward from the Father forming the creation. 

iv. (It is also important to note Justin’s use of the word “appears” in the phrase “appears to exist by itself.” In particular, it is interesting that Justin does not say that it “exists by itself” but merely that it “appears” to do so. This implies that for Justin, the Word does not truly exist apart from God, but merely appears to do so. After all, in the analogy, the Word’s substance remains that of God himself. Perhaps Justin believes that it is the same substance, seemingly physical separated, but in reality still a singular, shared essence in unbroken communion with itself.)
v. If this is the case, then all of Justin’s references to the “begetting” of the Word “before all creatures” are merely references to the Word proceeding from the Father to create and are not reference to the Word coming into existence, since prior to proceeding to create the Word already existed as a rational power within the Father just as our words reside in us before we speak (or beget) them. Thus, the “begetting” of the Word might more accurately be viewed as the first time the Word came into the realm of creation, in fact, even creating that realm by this very proceeding forth from the Godhead. It was when this Word, who was formerly within God, was spoken that he became what Justin calls “a beginning” for creation, literally bringing creation into being as he is spoken, or brought forth. 

Dialogue of Justin – 

PHILOSOPHER AND MARTYR, WITH TRYPHO, A JEW

(cited above also) CHAP. LXI. "I shall give you another testimony, my friends," said I, "from the Scriptures, that God begat before all creatures a Beginning,(4) [who was] a certain rational power [proceeding] from Himself, who is called by the Holy Spirit, now the Glory of the Lord, now the Son, again Wisdom, again an Angel, then God, and then Lord and Logos; and on another occasion He calls Himself Captain, when He appeared in human form to Joshua the son of Nave(Nun). For He can be called by all those names, since He ministers to the Father's will, and since He was begotten of the Father by an act of will;(5) just as we see(6) happening among ourselves: for when we give out some word, we beget the word; yet not by abscission, so as to lessen the word(7) [which remains] in us, when we give it out: and just as we see also happening in the case of a fire, which is not lessened when it has kindled [another], but remains the same; and that which has been kindled by it likewise appears to exist by itself, not diminishing that from which it was kindled. The Word of Wisdom, who is Himself this God begotten of the Father of all things, and Word, and Wisdom, and Power, and the Glory of the Begetter, will bear evidence to me, when He speaks by Solomon the following: 'If I shall declare to you what happens daily, I shall call to mind events from everlasting, and review them. The Lord made me the beginning of His ways for His works. From everlasting He established me in the beginning, before He had made the earth, and before He had made the deeps, before the springs of the waters had issued forth, before the mountains had been established. Before all the hills He begets me. God made the country, and the desert, and the highest inhabited places under the sky. When He made ready the heavens, I was along with Him…' …CHAP. LXII. "And the same sentiment was expressed, my friends, by the word of God[written] by Moses, when it indicated to us, with regard to Him whom it has pointed out,(3) that God speaks in the creation of man with the very same design, in the following words: 'Let Us make man after our image and likeness. And let them have dominion over the fish of the sea, and over the fowl of the heaven, and over the cattle, and over all the earth, and over all the creeping things that creep on the earth. And God created man: after the image of God did He create him; male and female created He them. And God blessed them, and said, Increase and multiply, and fill the earth, and have power over it.(4) And that you may not change the[force of the] words just quoted, and repeat what your teachers assert,--either that God said to Himself, 'Let Us make, 'just as we, when about to do something, oftentimes say to ourselves, 'Let us make;' or that God spoke to the elements, to wit, the earth and other similar substances of which we believe man was formed, 'Let Us make,' -- I shall quote again the words narrated by Moses himself, from which we can indisputably learn that[God] conversed with some one who was numerically distinct from Himself, and also a rational Being. These are the words: 'And God said, Behold, Adam has become as one of us, to know good and evil.'(5) In saying, therefore, 'as one of us,' [Moses] has declared that [there is a certain] number of persons associated with one another, and that they are at least two. For I would not say that the dogma of that heresy(6) which is said to be among you(7) is true, or that the teachers of it can prove that[God] spoke to angels, or that the human frame was the workmanship of angels. But this Offspring, which was truly brought forth from the Father, was with the Father before all the creatures, and the Father communed with Him; even as the Scripture by Solomon has made clear, that He whom Solomon calls Wisdom, was begotten as a Beginning before all His creatures and as Offspring by God, who has also declared this same thing in the revelation made by Joshua the son of Nave(Nun). 

vi. It is interesting to consider the last portion of the quote above in light of this concept. The closing portion of the quote states that before the Word who was “brought forth from the Father” was first “with the Father before all creatures” and “the Father communed with Him.” This imagery fits perfectly with the concept that the Word existed in the Father, just as our words do in us, before being brought forth (or begotten) when we speak. 

vii. In addition, it is also interesting that Irenaeus’ seems to have been familiar with Justin’s analogy comparing the Word of God to the words of men. Irenaeus also seems to note that the Gnostic heretics had heard of this analogy also and were taking it too far to the point where it became heretical. What was too far? What was heretical? It was the idea, favored by the heretics, that the analogy to human words indicated that the Word of God himself had a beginning or came into existence at a certain point in time, rather than being eternal and uncreated. Irenaeus even seems to comment indirectly on Justin himself, indicating that Irenaeus believes Justin’s analogy to be adequate although insufficient, yet still acceptable in contrast to the unacceptable views of the Gnostics. And what about Justin’s analogy does Irenaeus say is adequate and acceptable? It is the assertion that God is, in Himself, “all word” and “in that also He is Word.” Given the similarity, there can be little doubt that this is a reference to Justin’s assertion that the Word existed in God before being spoken or begotten. Both Justin’s analogy and Irenaeus affirm that even before the speaking or begetting or sending forth of the Word, the Word was already in God. 
Irenaeus – 

AGAINST HERESIES, BOOK II

CHAP. XIII. 3. …he who affirms that He is all intelligence, and all word, and that, in whatever respect He is intelligence, in that also He is Word, and that this Nous is His Logos, will still indeed have only an inadequate conception of the Father of all, but will entertain far more becoming [thoughts regarding Him] than do those who transfer the generation of the word to which men gave utterance to the eternal Word of God, assigning a beginning and course of production [to Him], even as they do to their own word. And in what respect will the Word of God--yea, rather God Himself, since He is the Word--differ from the word of men, if He follows the same order and process of generation? 
viii. Moreover, the following quotes from Justin on the topic of “begetting” should be read in light of the specificity Justin lays out in this metaphor comparing God’s Word to our words.

d. Fourth, it is clear that Justin certainly believes that the Word is God.

Justin Martyr – 

THE FIRST APOLOGY OF JUSTIN

CHAP. LXIII. For they who affirm that the Son is the Father, are proved neither to have become acquainted with the Father, nor to know that the Father of the universe has a Son; who also, being the first-begotten Word of God, is even God.

Dialogue of Justin – 

PHILOSOPHER AND MARTYR, WITH TRYPHO, A JEW

CHAP. LXI. "I shall give you another testimony, my friends," said I, "from the Scriptures, that God begat before all creatures a Beginning,(4)[who was] a certain rational power[proceeding] from Himself, who is called by the Holy Spirit, now the Glory of the Lord, now the Son, again Wisdom, again an Angel, then God, and then Lord and Logos; and on another occasion He calls Himself Captain, when He appeared in human form to Joshua the son of Nave(Nun). 

CHAP. LXIII. And speaking in other words, which also have been already quoted,[he says]: 'Thy throne, O God, is for ever and ever: a sceptre of rectitude is the sceptre of Thy kingdom. Thou hast loved righteousness, and hast hated iniquity: therefore God, even thy God, hath anointed Thee with the oil of gladness above Thy fellows. [He hath anointed Thee] with myrrh, and oil, and cassia from Thy garments, from the ivory palaces, whereby they made Thee glad. Kings' daughters are in Thy honour. The queen stood at Thy right hand, clad in garments embroidered with gold.(6) Hearken, O daughter, and behold, and incline thine ear, and forget thy people and the house of thy father; and the King shall desire thy beauty: because he is thy Lord, and thou shalt worship Him.'(7) Therefore these words testify explicitly that He is witnessed to by Him who established these things,(8) as deserving to be worshipped, as God and as Christ.
CHAP. CXXV. …And that Christ would act so when He became man was foretold by the mystery of Jacob's wrestling with Him who appeared to him, in that He ministered to the will of the Father, yet nevertheless is God, in that He is the first-begotten of all creatures.

CHAP. CXXVI. "But if you knew, Trypho," continued I, "who He is that is called at one time the Angel of great counsel,(7) and a Man by Ezekiel, and like the Son of man by Daniel, and a Child by Isaiah, and Christ and God to be worshipped by David, and Christ and a Stone by many, and Wisdom by Solomon, and Joseph and Judah and a Star by Moses, and the East by Zechariah, and the Suffering One and Jacob and Israel by Isaiah again, and a Rod, and Flower, and Corner-Stone, and Son of God, you would not have blasphemed Him who has now come, and been born, and suffered, and ascended to heaven; who shall also come again, and then your twelve tribes shall mourn. For if you had understood what has been written by the prophets, you would not have denied that He was God, Son of the only, unbegotten, unutterable God. 

CHAP. CXXVII. …Therefore neither Abraham, nor Isaac, nor Jacob, nor any other man, saw the Father and ineffable Lord of all, and also of Christ, but [saw] Him who was according to His will His Son, being God, and the Angel because He ministered to His will; whom also it pleased Him to be born man by the Virgin; who also was fire when He conversed with Moses from the bush.  
CHAP. CXXVI. And what follows in the writings of Moses I quoted and explained; "from which I have demonstrated," I said, "that He who is described as God appeared to Abraham, to Isaac, and to Jacob, and the other patriarchs, was appointed under the authority of the Father and Lord, and ministers to His will." Then I went on to say what I had not said before: "And so, when the people desired to eat flesh, and Moses had lost faith in Him, who also there is called the Angel, and who promised that God would give them to satiety, He who is both God and the Angel, sent by the Father, is described as saying and doing these things. 

e. Fifth, in Justin’s discourse with the Jewish unbeliever named Trypho, it is Trypho who introduces the language “another God” with regard to the Word. Justin responds using this same language. 

i. However, it must be noted that Justin’s clearly anticipates that Trypho will defend himself with a Modalistic model in which the Word is not distinct from the Father but merely a temporarily extended façade of the Father that can be retracted like sunlight into the sun. 

ii. Consequently, when Justin adopts Trypho’s phrase “another God,” Justin simply intends that phrase as representing the opposing view to Modalism. In short, as can be seen plainly from Justin’s language, he is merely arguing for the permanent distinctness between the Word and the Father, in contrast to the temporary extension view that Justin anticipates in response from Trypho. 

iii. Since Justin is operating within Trypho’s language, it should not be concluded that Justin necessarily intends to convey that the Word and the Father are separate Beings, merely that they are both Lord and God and that they a permanently distinct from one another. Moreover, since the focus of the debate is a Modalistic model, the most we can conclude about Justin’s position is that he is not a Modalist. 

Dialogue of Justin – 

PHILOSOPHER AND MARTYR, WITH TRYPHO, A JEW

CHAP. LV. And Trypho answered, "We shall remember this your exposition, if you strengthen [your solution of] this difficulty by other arguments: but now resume the discourse, and show us that the Spirit of prophecy admits another God

sides the Maker of all things...CHAP. LVI. "Moses, then, the blessed and faithful servant of God, declares that He who appeared to Abraham under the oak in Mamre is God, sent with the two angels in His company to judge Sodom by Another who remains ever in the supercelestial places, invisible to all men, holding personal intercourse with none, whom we believe to be Maker and Father of all things; for he speaks thus: 'God appeared to him under the oak in Mature, as he sat at his tent-door at noontide. And lifting up his eyes, he saw, and behold, three men stood before him; and when he saw them, he ran to meet them from the door of his tent;  and he bowed himself toward the ground, and said;' "(1)(and so on;)(2) " 'Abraham gat up early in the morning to the place where he stood before the Lord: and he looked toward Sodom and Gomorrah, and toward the adjacent  country, and beheld, and, lo, a flame went up from the earth, like the smoke of a furnace.'" And when I had made an end of quoting these words, I asked them if they had understood them. And they said they had understood them, but that the passages adduced brought forward no proof that there is any other God or Lord, or that the Holy Spirit says so, besides the Maker of all things. Then I replied, "I shall attempt to persuade you, since you have understood the Scriptures, [of the truth] of what I say, that there is, and that there is said to be, another God and Lord subject to(3) the Maker of all things; who is also called an Angel, because He announces to men whatsoever the Maker of all things--above whom there is no other God--wishes to announce to them." …Then I replied, "Reverting to the Scriptures, I shall endeavour to persuade you, that He who is said to have appeared to Abraham, and to Jacob, and to Moses, and who is called God, is distinct from Him who made all things,--numerically, I mean, not [distinct] in will. For I affirm that He has never at any time done(8) anything which He who made the world--above whom there is no other God--has not wished Him both to do and to engage Himself with." And Trypho said, "Prove now that this is the case, that we also may agree with you. For we do not understand you to affirm that He has done or said anything contrary to the will of the  Maker of all things." Then I said, "The Scripture just quoted by me will make this plain to you. It is thus: 'The sun was risen on the earth, and Lot entered into Segor(Zoar); and the Lord rained on Sodom sulphur and fire from the Lord out of heaven, and overthrew these cities and all the neighbourhood.' "(1) Then the fourth of those who had remained with Trypho said, "It(2) must therefore necessarily be said that one of the two angels who went to Sodom, and is named by Moses in the Scripture Lord, is different from Him who also is God and appeared to Abraham."(3) "It is not on this ground solely," I said, "that it must be admitted absolutely that some other one is called Lord by the Holy Spirit besides Him who is considered Maker of all things; not solely[for what is said] by Moses, but also [for what is said] by David. For there is written by him: 'The Lord says to my Lord, Sit on My right hand, until I make Thine enemies Thy footstool,'(4) as I have already quoted. And again, in other words: 'Thy throne, O God, is for ever and ever. A sceptre of equity is the sceptre of Thy kingdom: Thou hast loved righteousness and hated iniquity: therefore God, even Thy God, hath anointed Thee with the oil of gladness above Thy fellows.'(5) If, therefore, you assert that the Holy Spirit calls some other one God and Lord, besides the Father of all things and His Christ, answer me; for I undertake to prove to you from Scriptures themselves, that He whom the Scripture calls Lord is not one of the two angels that went to Sodom, but He who was with them, and is called God, that appeared to Abraham."

iv. In fact, Trypho and his associates were so entrenched in Modalistic explanations that Justin has to revisit the same issue fifty chapters later in the discourse. 

CHAP. CXXVIII. "And that Christ being Lord, and God the Son of God, and appearing formerly in power as Man, and Angel, and in the glory of fire as at the bush, so also was manifested at the judgment executed on Sodom, has been demonstrated fully by what has been said." Then I repeated once more all that I had previously quoted from Exodus, about the vision in the bush, and the naming of Joshua (Jesus), and continued: "And do not suppose, sirs, that I am speaking superfluously when I repeat these words frequently: but it is because I know that some wish to anticipate these remarks, and to say that the power sent from the Father of all which appeared to Moses, or to Abraham, or to Jacob, is called an Angel because He came to men (for by Him the commands of the Father have been proclaimed to men); is called Glory, because He appears in a vision sometimes that cannot be borne; is called a Man, and a human being, because He appears strayed in such forms as the Father pleases; and they call Him the Word, because He carries tidings from the Father to men: but maintain that this power is indivisible and inseparable from the Father, just as they say that the light of the sun on earth is indivisible and inseparable from the sun in the heavens; as when it sinks, the light sinks along with it; so the Father, when He chooses, say they, causes His power to spring forth, and when He chooses, He makes it return to Himself. In this way, they teach, He made the angels. But it is proved that there are angels who always exist, and are never reduced to that form out of which they sprang. And that this power which the prophetic word calls God, as has been also amply demonstrated, and Angel, is not numbered [as different] in name only like the light of the sun but is indeed something numerically distinct, I have discussed briefly in what has gone before; when I asserted that this power was begotten from the Father, by His power and will, but not by abscission, as if the essence of the Father were divided; as all other things partitioned and divided are not the same after as before they were divided: and, for the sake of example, I took the case of fires kindled from a fire, which we see to be distinct from it, and yet that from which many can be kindled is by no means made less, but remains the same. CHAP. CXXIX. "And now I shall again recite the words which I have spoken in proof of this point. When Scripture says,' The Lord rained fire from the Lord out of heaven,' the prophetic word indicates that there were two in number: One upon the earth, who, it says, descended to behold the cry of Sodom; Another in heaven, who also is Lord of the Lord on earth, as He is Father and God; the cause of His power and of His being Lord and God. Again, when the Scripture records that God said in the beginning, 'Behold, Adam has become like one of Us,'(1) this phrase, 'like one of Us,' is also indicative of number; and the words do not admit of a figurative meaning, as the sophists endeavour to affix on them, who are able neither to tell nor to understand the truth. And it is written in the book of Wisdom: 'If I should tell you daily events, I would be mindful to enumerate them from the beginning. The Lord created me the beginning of His ways for His works. From everlasting He established me in the beginning, before He formed the earth, and before He made the depths, and before the springs of waters came forth, before the mountains were settled; He begets me before all the hills.'"(2) When I repeated these words, I added: "You perceive, my hearers, if you bestow attention, that the Scripture has declared that this Offspring was begotten by the Father before all things created; and that which is begotten is numerically distinct from that which begets, any one will admit."
f. Sixth, it is also interesting to note the difference between how Justin describes the Godhead in defense of Trypho’s potential Jewish Modalism and how he describes the Godhead in defense of Greek polytheism. Comments from Justin’s discourse to the Greeks are included under the next subsection immediately below.
i. For example, Justin’s address to the Greeks begins with the following comments, focused exclusively on refuting their polytheism.

Justin Martyr – 

JUSTIN'S HORTATORY ADDRESS TO THE GREEKS

CHAP. I. I think it well first of all to examine the teachers of religion, both our own and yours, who they were, and how great, and in what times they lived; in order that those who have formerly received from their fathers the false religion, may now, when they perceive this, be extricated from that inveterate error; and that we may clearly and manifestly show that we ourselves follow the religion of our forefathers according to God. …CHAP. II. Whom, then, ye men of Greece, do ye call your teachers of religion? The poets? It will do your cause no good to say so to men who know the poets; for they know how very ridiculous a theogony they have composed,--as we can learn from Homer, your most distinguished and prince of poets. For he says, first, that the gods were in the beginning generated from water…So that if you believe your most distinguished poets, who have given the genealogies of your gods, you must of necessity either suppose that the gods are such beings as these, or believe that there are no gods at all.
ii. It is in Justin’s discourse with Trypho that his language operates on Trypho’s framework and adopts the description of the Word as “another God.” In fact, during this discourse, Justin uses the “begetting” to prove the permanent distinction between the Word and the Father. 

iii. But in Justin’s address to the Greek, he describes the Word as the one declared to Moses to be “the ever-existent God” who “eternally exists, and has no generation,” is “unbegotten is eternal,” “has no birth,” and “always exists…not one time only, but [in] the past, the present, and the future.”

iv. It would seem that by necessity, a complete model of Justin’s view would place him as neither Modalist, nor Polytheist. His view of the Word rejects the Greek idea that there were multiple gods and it rejects the potential Jewish argument that the Word is merely a temporary mode or façade of god. This contrast would place Justin’s view firmly within the normal Trinitarian view, that the Word and the Father are one God, not two, but they are permanently distinct from one another rather than being mere modes or façades of one another. 

g. Seventh, the eternal existence of the Word is further demonstrated by Justin’s assertion that the God who appeared and spoke to Moses was the Word. 

Justin Martyr – 

THE SECOND APOLOGY OF JUSTIN

CHAP. CXXVII. Therefore neither Abraham, nor Isaac, nor Jacob, nor any other man, saw the Father and ineffable Lord of all, and also of Christ, but [saw] Him who was according to His will His Son, being God, and the Angel because He ministered to His will; whom also it pleased Him to be born man by the Virgin; who also was fire when He conversed with Moses from the bush.  

Dialogue of Justin – 

PHILOSOPHER AND MARTYR, WITH TRYPHO, A JEW

CHAP. CXXVI. "But if you knew, Trypho," continued I, "who He is that is called at one time the Angel of great counsel,(7)…For Moses says somewhere in Exodus the following: 'The Lord spoke to Moses, and said to him, I am the Lord, and I appeared to Abraham, to Isaac, and to Jacob, being their God; and my name I revealed not to them, and I established my covenant with them.'(1) … And what follows in the writings of Moses I quoted and explained; "from which I have demonstrated," I said, "that He who is described as God appeared to Abraham, to Isaac, and to Jacob, and the other patriarchs, was appointed under the authority of the Father and Lord, and ministers to His will." Then I went on to say what I had not said before: "And so, when the people desired to eat flesh, and Moses had lost faith in Him, who also there is called the Angel, and who promised that God would give them to satiety, He who is both God and the Angel, sent by the Father, is described as saying and doing these things. 

CHAP. CXXVIII. "And that Christ being Lord, and God the Son of God, and appearing formerly in power as Man, and Angel, and in the glory of fire as at the bush, so also was manifested at the judgment executed on Sodom, has been demonstrated fully by what has been said." 

i. Justin believes that the Word’s statements to Moses, particularly the name or title he gives himself in front of Moses, expresses his eternal existence, specifically including past, present, and future. Notice that the three separate quotes below all come from Justin’s address to the pagan Greeks, in contrast to his discourse with Trypho, who was a Jewish monotheist.

Justin Martyr – 

JUSTIN'S HORTATORY ADDRESS TO THE GREEKS

CHAP. XXI. For God cannot be called by any proper name, for names are given to mark out and distinguish their subject-matters, because these are many and diverse; but neither did any one exist before God who could give Him a name, nor did He Himself think it right to name Himself, seeing that He is one and unique, as He Himself also by His own prophets testifies, when He says, "I God am the first," and after this, "And beside me there is no other God."(3) On this account, then, as I before said, God did not, when He sent Moses to the Hebrews, mention any name, but by a participle He mystically teaches them that He is the one and only God. "For," says He; "I am the Being;" manifestly contrasting Himself, "the Being," with those who are not,(4) that those who had hitherto been deceived might see that they were attaching themselves, not to beings, but to those who had no being.

CHAP. XXII. …For Moses said, "He who is," and Plato, "That which is." But either of the expressions seems to apply to the ever-existent God. For He is the only one who eternally exists, and has no generation. What, then, that other thing is which is contrasted with the ever-existent, and of which he said, "And what that is which is always being generated, but never really is," we must attentively consider. For we shall find him clearly and evidently saying that He who is unbegotten is eternal, but that those that are begotten and made are generated and perish(2)--as he said of the same class, "gods of gods, of whom I am maker"--for he speaks in the following words: "In my opinion, then, we must first define what that is which is always existent and has no birth, and what that is which is always being generated but never really is.
CHAP. XXV. …And whatever he thinks fit to tell of all that he had learned from Moses and the prophets concerning one God, he preferred delivering in a mystical style, so that those who desired to be worshippers of God might have an inkling of his own opinion. For being charmed with that saying of God to Moses, "I am the really existing," and accepting with a great deal of thought the brief participial expression, he understood that God desired to signify to Moses His eternity, and therefore said, "I am the really existing;" for this word "existing" expresses not one time only, but the three--the past, the present, and the future.

ii. Consequently, this further confirms that although Justin believes the Word was begotten before all creatures, Justin understood that begetting to be eternal and timeless so that the Word always exists into past, present, and future, rather than the Word coming into existence at a certain point.
9. In conclusion, a thorough analysis of Irenaeus, Ignatius, and Justin Martyr indicates the following. While all three men believed that the term “begotten” applied to the Word’s divine nature, not just to his incarnation, they did not believe that this “begetting” meant that the Word was created or came into being at a certain point in time, not have previously existed. Instead, they believed that this “begetting” was timeless and eternal, so that the Word was always generated by the Father, and, therefore, always existed eternally with the Father. (However, it is more than likely that Justin’s view of the “begetting” was merely a reference to when the Word first came forth from the Godhead, having previously existed within the Godhead, rather than as a reference to “how” or “through what relationship” the Word exists with the Father.)
Most importantly, this eternal-begetting doctrine must be analyzed in light of the scripture. And on this topic, the scripture is remarkably clear and simple, in contrast to the complicated and admittedly “indescribable” abstractness of the “eternal begetting.” 
First, the authors offer remarkably scant scriptural evidence to support these concepts. The total number of proofs includes two scriptural titles for the Word (presented without their surrounding scriptural context) and Proverbs 8. It is notable that apart from Proverbs 8, within the writings of these men there is no scriptural content or episode presented describing or discussing or necessitating a pre-creation begetting of the Word. Their concept rests entirely upon a presupposition about the meaning of terms like “only-begotten” and “first-begotten.” 

Second, each author’s comments on this topic are self-contradicting. These contradictions themselves occur in three important ways. 
Number one, in other places the authors each affirm the correct scriptural meaning of the titles and concepts. For instance, roughly half of the comments from each of the authors on this topic actually ascribe the terms “begotten” and “Son of God” to the incarnation and the appearance of the Word in His first advent, rather than to some pre-creation generation or production from the Father before the rest of creation. And sometimes these identifications of the “Son-ship” or “begetting” as the incarnation occur right in the very same passages where the author uses the terms “only-begotten” or “first-begotten” to speak of a pre-creation begetting. In addition, Irenaeus sometimes quotes John 1:18 as saying “the only-begotten God” (Irenaeus, Against Heresies, Book IV, Chap. XX. 11) but at other times he quotes the exact same verse with the rendering “the only-begotten Son” (Irenaeus, Against Heresies, Book III, Chap. XI. 6., Irenaeus, Against Heresies, Book IV, Chap. XX. 6). Lastly, Justin specifically applies the term “begotten” to God’s declaration to bring forth His Son from Mary’s womb. 
Number two, some of the arguments they offer in favor of this idea in one place are contradicted by other arguments in another. Again, Justin provides the pre-eminent example. In one chapter he declares that there is only one Un-begotten Being, even saying that it would not even be possible to conceptualize or detect more than one Un-begotten Being. Justin also specifies that all other beings, because they are begotten, are corruptible and perishing. Yet in another chapter, he directly contrasts the Word as begotten to the Father who alone is Un-begotten. This dictates that the Word is corruptible and perishing, not even having in Himself the attribute of eternal, self-existence. In still another passage, Justin argues that the name YHWH necessarily means its bearer is Un-begotten, ever-existent, and without generation from any predecessor. But, as stated earlier, Justin elsewhere plainly identifies that it was the Word who identified Himself to Moses from the burning bush, even though it was at this very encounter that the Word announced Himself by the name YHWH. 

In addition, Irenaeus sometimes uses the term “first-begotten” to speak of the Word being begotten from God before creation but at other times he correctly apply these phrases in reference to the Word’s elevation to a place of pre-eminence in inheritance and rank over creation after his resurrection. But in applying this term to the post-resurrection elevation of the Word to pre-eminence, Irenaeus contradicts Justin’s application of this term to the pre-creation begetting of the Word chronologically before anything else was created. 

Similarly, Justin appeals to Proverb’s 8, arguing that it was the Word who said, “The Lord made me the beginning of His ways for His works (Justin Martyr, Dialogue Of Justin Philosopher And Martyr, With Trypho, A Jew, Chap. LXI.). From everlasting He established me in the beginning, before He had made the earth.” However, Irenaeus quotes the exact same statement but argues these are the words of the Holy Spirit, not the Word, while at the same time distinguishing the Word and the Spirit as separate from one another (Irenaeus, Against Heresies, Book IV, Chap. XX. 3.) This contradiction between Justin and Irenaeus regarding Proverbs 8 is significant since Proverbs 8 is the only scripture passage appealed to by either author as a description of the pre-creation begetting of the Word. 

Number three, when the terms “only-begotten” and “first-begotten” are both interpreted to refer to the begetting of the Word before creation, they contradict one another. This is critical since the mere terms themselves constitute the core of each authors’ articulation of a pre-creation begetting of the Word. To put it simply, if the Word is the only, then there are none after Him. Yet if He is the first and others follow, then He is not the only. This contradiction obviously results from interpreting the word “begotten” in both phrases as a reference to the generation of the Word by the Father before creation. However, scripture clears up this problem quite easily in two ways. 

First, in scripture, these phrases are not synonyms, but instead each describes a separate concept. Second, in scripture, neither term is used to describe the existence of the divine nature of the Word. The term “only-begotten” is always used in reference to the incarnation. The Word literally became a “Son” to God when he took upon Himself a created human nature, flesh and blood. Prior to this he was not a “Son” to God because He Himself was Un-begotten and never experienced any part of His nature coming into being or being brought into being. In John 1:14-18, “only-begotten” is used to describe “the Word made flesh” and dwelling among men. 

Conversely, the often-misunderstood phrase “bosom of the Father” does not describe some primordial existential relationship between the Father and the Word but instead an explanatory affirmation of the Word’s present location. In other words, this phrase is a counterpart to the similar term “Abraham’s bosom” and, in John 1:18, it is used by John in acknowledgement that the ascended Lord Jesus was now in heaven with the Father. And in John 3:16-18 and 1 John 4:9, the term “only-begotten” is associated with the Father sending the Son into the world, and consequently, it undeniably speaks of the incarnation. (Also see Irenaeus, Against Heresies, Book III, Chap. XXII, which uses “bosom” to refer to the location where Jesus while describing the resurrected saints coming to reside near him and compare to John 1:18 and Matthew 27:51-52, Ephesians 4:8, 2 Corinthians 5:8, and Revelation 6:9-11.) 

But perhaps the clearest demonstration of what the “Son-ship” of the Word refers to can be found the first chapter of Luke’s Gospel. Here the angel Gabriel explains to Mary in very simple terms that the reason her child will be called “The Son of the Highest” and “the Son of God” is because “The Holy Ghost shall come upon thee, and the power of the Highest shall overshadow thee: therefore also that holy thing which shall be born of thee shall be called the Son of God.” Clearly, according to the very earliest portions of the New Testament, the term “Son of God” was applied to the Word, not because of some pre-creation relationship or begetting from the Father, but because the Word became man in the womb of Mary by the power of God the Holy Spirit at the will of God the Father. 

Similarly, the term “first-born” is always used in reference to the elevation of the Word to a place of pre-eminence as an heir and in rank over creation after his resurrection. This is seen by the fact that the term “firstborn” is often rendered in scripture as part of the phrase “firstborn of the dead” (Romans 8:29, Colossians 1:15, 18, Revelation 1:5). (The use of “firstborn” as a title after the resurrection for the Word, such as Hebrews 11:28 and 12:23 must be understood in connection to these more explicit, earlier usages in Romans and Colossians, not in isolation from them with an alternate meaning.) Consequently, the use of these titles by Ignatius, Justin, and Irenaeus in reference to a pre-creation production of the Word by the Father is shown to be not only self-contradicting, but plainly unscriptural. 

Having surveyed and analyzed the totality of comments from Ignatius, Justin Martyr, and Irenaeus on this topic, the conclusion is simple. Their assertion that the Word was eternally begotten by the Father before the rest of creation cannot and should not be accepted. 

